
LUC I FE R .
O N  T H E  W A T C H  T O W E R .

O n c e  again returning from long travel, from lands near the 
Southern Pole that once were Lemurian, and then from the Holy 
Land of the Aryan race, I sit down in the well-loved room of 
H. P. B. in Avenue Road, to take up my work again as editor of her 
magazine, to speak again from these pages to the Society she 
founded, and to the public to whom she brought the strongest force 
against Materialism that our age has known. Having followed the 
Light she shewed me, and having found it grow brighter and 
brighter with each succeeding year, it is not unfitting that my first 

words here should be words in her defence. Por gratitude to the 
one who first shewed the Light is ever expected in the School to 
which 1 belong, and my gratitude to her increases as I realise more 
and more the priceless value of that Light.

» *

Since I left England for Australia, a bitter attack has been 
published on H. P. Blavatsky, a translation from the Russian of 
Mr. V. S. Solovioff. Those who read into her letters to this her 
fellow-countryman— who boasts of the skill with which he used her 

love for her motherland to entrap and betray a lonely exile, sick 
well-nigh to death— their own preconceived opinions of her 
duplicity and wickedness, will of course be beyond the reach of 
argument. But more impartial readers will be able to distinguish 
between the inuendoes of Mr. Solovioff and the statements in the 
letters themselves; they will see a nature easily roused to reckless 
language, defiant of conventionality and of public opinion, when 
stung by insult and suspicion, and in the “ confession,” on which so 

much stress has been laid, they will see passionate threats of false



self-accusation w h ich  w ould h orrify th e p u blic, rather th an  real 

gu ilt. " I f  all th e filth, all th e scandal and lies aga in st me had been  

the h o ly  truth, still I should have been no w o r s e ; ” “ I w ill even  

take to lies, to the greatest o f lies . . . th at th e M aster and

M a h itm d  K . H . are o n ly  the product o f m y ow n im agination  . . . 

that in certain instances I  fooled people,” and so on.
*

•  •

T h e  letter to A k s a k o ff is, from th e w orld ’s standpoint, a  far 

more com prom isin g d ocu m ent i f  it be a u th e n tic ; I  say if, because  

one cannot h elp  w on d erin g i f  M r. S o lo v io ff is tr y in g  to h o ax  the  

public, as he tried to h o ax  H . P . B. W h en  a m an has shew n  h im 

self to be u tterly  unscrupulous as to truth, one can n ot tak e his  

unverified assertions for granted. I f  these statem ents as to her  

early life be true, all one can say is that she was m arvellou sly  

ch an ged  b y  her occu lt train in g, for b y  the com m on consent o f  those  

w ho kn ew  her in tim ately in  her later life, she w as curiously d evoid  

o f the sex-elem en t. W h a t her early life w as I do not know , nor do  

I particularly care, since errors in you th  do not preven t usefulness  

in m atu rity. S h e is dead, and cannot defend herself, or ex p la in  

w hat occurred, and these accusations are k e p t b a ck  u n til D e a th ’s 

touch has sealed her lips. I refuse to rake throu gh  the m u c k -  

heaps o f dead F ren ch  and R u ssian  scandals, ro ttin g  in th e dark  

these forty years and more, to search for a ra g  from a  dress 

she once wore. I can o n ly  speak o f her as I  k n e w  her, as I  

found her w h ile  I  live d  beside her— pure in  life, unselfish, 

laborious, fo rg iv in g , generous, m ost wise, and w ith a l m ost free from  

va n ity. T h u s  I k n e w  her, and thus I bear w itness to her, and I 

learned from her truths th a t ch an ged  th e w orld to me, and h ave  

illu m in ed all m y life. T h e  priceless services she did the w orld  in  

b rin g in g  to it the kn ow led ge she gained from h er T each ers, k n o w 

led ge th at has revolutionised the th o u gh t o f thousands, an d has  

ch an ged  the drift o f opinion from M aterialism  to S p iritu a lity,  

rem ain as her title  to gratitu de, the h eritage left behind b y  her  

great soul. S h e  w as ad m itted ly b u t poorly educated, and ign o ran t  

o f S an skrit and P&li, w hile her books show  a deeper k n o w led ge o f  

the m eanings veiled  in S a n sk rit Scriptures than O rien talists can  

m atch. E v e n  in death, she serves her M asters as th ese a ttacks rain  

upon her, for the m ore her enem ies b elittle  her, th e stronger be-



com es the proof th at she w as helped and ta u g h t b y  T h o s e  greater  

and w iser than herself.
«

♦ »

N o r does M r. C o lem an ’s line o f a tta ck  really touch th is k n o w 

ledge. T h e  valu e o f The Secret D octrine does n ot lie in the  

separate m aterials, b u t in the b u ild in g  o f  them  into a  con nected  

w hole, as the va lu e o f  an architect’s plan is not lessened because th e  

b u ild in g  is m ade o f bricks w ro u gh t b y  other hands. E v e r y  b rick  

m ig h t be stam ped w ith  its m aker’s name, w ith o u t d etractin g from  

the g lo ry  o f  th e architect. W e  h a ve at present, o f  course, in the  

appendix, on ly M r. C olem an ’s assertions as to “  plagiarism s,” b u t it  

is very possible th at h e m ay h a ve  added to the lo n g  list o f  references 

g iv e n  in the book its e lf; th is is the m ore lik e ly  as H . P . B. w as v e ry  

loose in  her literary m ethods, and used an y quotations th at su b 

stantiated her argu m ents from  any source, p h ysical or astral, w ith  

ve ry  sm all regard to the use o f  inverted com m as. H a v e  not M r. 

M ead and I  suffered m uch from  this, in  ed itin g  th e last edition o f  

The Secret D octrine, and h ave w e not inserted m an y additional re

ferences ? B u t th e fact that H . P. B., utterly untrained in E n g lis h  

view s o f literary exactitude, often om itted references (and often did  

not k n o w  w hence cam e the passages she “  saw  ”), has not b lin ded m e  

to the fact that <?he possessed rea l knowledge w here others had o n ly  

b o o k lea m in g , an d w as able b y  th is to see and follow  the A riad n e  

clue. N o r is the E so te ric W isdo m  supposed to be new , nor to h a v e  

been discovered b y  H . P. B . ; it is th o u gh t b y  those w ho b elieve  

in  it to underlie every religion  and p hilosoph y, and to be discover

able in  all sacred books. W h a t H . P . B. did for us w as to b u ild  the  

scattered fragm ents into a great unity, to grasp the w hole su b ject o f  

th e evolution o f the universe and o f m an, and present it as a syn the

sised conception, in a w ay th at enables us to understand the obscure  

and to unravel the perplexing. T h is  w as done b y  none o f  the authors  

from  w hom  she is said to h ave plagiarised, so I am  fain to exclaim  : 

W o u ld  that w e h ad  more such plagiarists, then w e m ig h t g e ta  fourth  

volum e o f The Secret D octrine. A s  a  w itty  jou rn alist said to m e:  

“  Y o u  m ig h t as w ell say th at gu n p ow d er plagiarises from saltpetre.”
•

•  *

T o  ju d g e  the valu e o f Mr. C o lem an ’s analysis, let a n y  one tak e  

th a t wonderful prose poem , The Voice o f the S ilen ce, and com pare it



w ith  the books nam ed b y  h im  as “  most utilised in its com pilation .”  

I w as w ith  her in  F o n tain eb leau , w here she w rote it, and w as  

sittin g  in the room  w ith  her w h ile  she w rote th e second and third  

parts, and I can testify  th at she used none o f  the books nam ed, nor 

an y others, but w rote straigh t on, rapidly, p age after p age, now  and  

then p au sin gan d  lo o k in g  up, as th o u gh  to recall so m eth in g to m em ory. 

T h e  notes were done later w ith  the h elp  o f books.
«

*  *
People w ho really kn ow  details o f  E astern  life  do not condem n  

H . P. B. as an im postor w ith  the readiness o f  M r. C olem an . T h u s  

the fam ous T ib e ta n  traveller, Sarat C h an dra D as, w ritin g  m e from  

D arjeelin g in answ er to a question o f  m ine as to the w ord “  N a ijo l,” 

says : “  It  seem s to m e to be a corruption o f  the word N aljor, w h ich  

is a p u rely  T ib e ta n  w ord m ea n in g a saint, and also a  devotee w h o  

contem plates. It  corresponds w ith the Sa n skrit term Y o g i, or Y o g a  

in its true sense. I do not kn ow  if  N a rjo l is a M on golian  corrup

tion o f the word N aljor. B u t in th e Sacred T e x t  Series o f Prof. 

M a x  M iiller you w ill observe a curious m ode o f tran scription is 

used. T h e re  g  is used in th e p lace o f  / .  H en ce it is lik e ly  to  

w rite N a ljo r as N a lg o r, and then ch a n g e  r  for I  to get N a r g o l.” 

T h e  transliteration o f these E astern  tongues is surrounded w ith  diffi

culties, because the E n g lis h  la n g u a g e  has not in it letters eq u iva 

len t to those used in the originals, and different w riters transliterate  

differently. T h u s  jn&na, g n in a , gny&na, dnyana, are all translitera

tions o f the sam e w ord. B u t it w ould be absurd to say, as M r. 

Colem an says o f  H . P . B. and N a i j o l : “J n a n a  is a w ord m an u fac

tured b y  -------from th e S a n skrit G n y& na.”
*

*  «
I am  h ap p y to say  th at I h ave a M S . from B&bu Sarat C h an dra  

D as g iv in g  an account o f som e o f w h at he calls “  th e o ccu lt Y o g a  

practices ” ta u g h t in the T ib e ta n  schools o f the L am a s ; I am  h o ld 

in g  it till I receive som e am plifications from  him , and he w rites m e  

that he hopes soon to send m e the com pletion.
*

* *
Brothers m ine in all lands, w ho h ave learned from H . P. B. 

profound truths w h ich  h ave m ade the spiritual life a reality, let us 

stand steadily in her defence, not claim in g for her in fallibility, not 

d em an d in g acceptance o f h er as an “ a u th o r ity ”— an y further than  

the inner consciousness o f each sees the truth o f  w hat she says



— b u t m ain tain in g the reality o f her kn o w led ge, the fact o f  her 

connection w ith  the M asters, th e splendid self-sacrifice o f  her life, 

the inestim able service that she did to the cause o f  sp iritu ality  in  

the w orld. W h e n  all these attacks are forgotten these deathless  

titles to the gratitu de o f  posterity w ill rem ain.
*

* *

It  m ay n ot be w ith ou t interest to say th a t the “  pretty little  

piece o f silver d elicately  w orked and stran gely  shaped,” the o ccu lt  

telegraph  through  w h ich  I  com m unicate w ith  m y M aster,” spoken  

o f b y  M r. Solovioff, is in  m y  hands, b u t b y  no p ossib ility  could an y  

bell-sound be produced b y  it w ith o u t the use o f O c cu lt power.
*

•  *

W h e n  I w as p assin g throu gh  B om bay on m y w a y  b a ck  to  

E n g la n d , I visited the H osp ital for A n im als, established b y  the  

noble liberality  o f the Parsi com m un ity. O n e m eans o f its support  

is notable, and m ig h t w ell be copied elsew here; the grain, seed  

and cotton m erchants o f B om bay, and som e o f  the m ill-ow ners, su b 

m it to a volu n tary tax  levied  on their im ports and exports, and th u s  

a perm anent incom e is secured, a m o u n tin g to one h a lf  o f  the total 

incom e o f the So ciety. W h a t a source o f  w ealth  for charitable  

purposes m igh t be obtained, i f  E n g lis h  m erchants in th e  great  

com m ercial centres w ould su b m it to such a  ta x  as is ch eerfu lly paid  

by P ir s i and H in du  m erchants in B om bay.
*

*  «

A n o th er point in the treatm ent o f  anim als th a t m ig h t be  

im itated w ith  ad van tage in E n g la n d , w ould be the establishm ent o f  

hom es, all over the country, for w orn -out anim als. I shall not  

easily forget the d isgu st expressed b y  an Indian gentlem an w hen it  

was asked w hether it was better to sell or to kill a w orn-out horse. 

T o  sell it  w as to act w ith  cruelty and ingratitude, to k ill  it w as to  

com m it the crim e o f ta k in g  life. “  W h y  not send it to a  H om e for 

aged  anim als ? ” w as h is puzzled question. “  B ecause there are none,”  

w as the sim ple reply, lo w erin g seriously h is v ie w  o f  W estern “  c iv i

lization .” H e told me o f an old horse o f his ow n, that w as o n ly  

d o in g the ligh test w ork, and th at was to be sent off in a short tim e  

to a  coun try hom e, to liv e  in com fort and idleness u n til a natural 

death closed its w ell-deserved repose.

* *



T h e  fo llo w in g  letter has been received from M r. A le x a n d er  

F u lle r to n :

“  T o  the E d ito rs o f L u c i f e r  :

“  A s  a  circular from  m e to m y fellow -m em bers in  the T h e o 

sophical S o c ie ty  w as copied in  you r F eb ru ary issue, you w ill perhaps  

a llo w  m e th e space needed for g iv in g  its sequel. V e ry  sign ifican t  

incidents occu rrin g at the end o f M arch  and th e early part o f  A p r il  

h ave forced m e to recede from th e position taken  in  that circu lar  

and to return to the one occupied before it, thou gh  w ith  added clear

ness and certainty. O f  the in te g r ity  and m oral character o f  the  

p u pil th rou gh  w hom  the m essage cam e to m e I h ave and can  h ave  

no question. C o llu sio n  or falsehood is inconceivable. N evertheless, 

utterly unable as I  am  to understand the case, powerless to do m ore  

therein than to fold m y  hand and w ait, an honest m an has no other  

course than to vacate a  stand w h ich  is no lo n ger tenable, and to  

recant as w id ely  as he had p reviou sly asserted a  b elief w h ich  can n ot  

tru th fu lly  be m aintained. I am ob liged  to recall an y  endorsem ent 

o f th e proceedings or p o licy  o f  Mr. W illia m  Q . Ju d ge.

“  I am quite aw are o f  the im putation o f  inconsisten cy and  

va cillatio n  apparently justified  by this statem ent, but that m atters  

little. A dhesion to truth is m ore im perative than  adhesion to  

actions. W h atever m ay be th e outcom e o f the conspiracy to effect 

at the C on ven tion  a  secession from the T h eo so p h ical S o ciety  o f th e  

A m erican Section, I  rem ain a m em ber o f  the T h eo so p h ical S o ciety, 

b u t m y  official positions and m y w ork at th e G eneral Secretary’s 

office term inate w ith  this m onth, and m y personal address w ill here

after be 42, Ir v in g  P lace, N e w  Y o r k  C ity .

“  A l e x a n d e r  F u l l e r t o n , F . T .  S .

“  A p r il 19th, 1895.”

M r. Fu llerton has been the steady centre in Mr. J u d g e ’s office 

o f the w ork o f the A m erican Sectio n, un iversally  respected for his  

probity and devotion. I trust that h e m ay th in k  it rig h t to  state  

the “  very sign ificant incidents ” that h ave led  h im  to repudiate the  

m essage on w hich  he lately  acted, and h ave com pelled him  to sever  

all connection w ith  M r. Ju d ge. It  is o f the first im portance to show  

th at honest m en cannot continue to w ork w ith  Mr. Ju d ge, unless  

th e y  are prepared to be betrayed behind their backs in the w ork o f



the Society, and that Mr. J u d g e ’s ow n conduct, and h is continued  

deceptions, force us, how ever, relu ctan tly  to say : “  M r. J u d g e  m u st  

be expelled from the S o ciety, for h is m ethods are dishonest and he  

corrupts h is fellow -w orkers.” U n less A m erica  saves us from  the  

necessity o f d em an d in g h is expulsion, b y  seced in g from the parent 

Society, E u rope m ust endorse the dem and for expulsion co m in g  

from  Ind ia and A ustralasia.

*  •

In  order to raise a definite issue on this m atter, th e fo llo w in g  

notice is appended to the L e tte r  to M em bers o f  the T h eo so p h ical  

S o cie ty  and the presentm ent o f  the case again st M r. Ju d ge, issued  

to all m em bers at th e b e g in n in g  o f th is m onth :

“  I f  som e definite action w ith  regard to Mr. J u d g e  shall not 

h a ve been taken b y  the E u rop ean  S ectio n  before the m eetin g o f  its  

A n n u a l C onvention in J u ly, w e, the undersigned— fa ilin g  an y fu ll  

and satisfactory explanation h a v in g  been m ade b y  M r. J u d g e  before  

th at date, or his volu n tary secession from the S o cie ty — sh all propose  

and second at th at C on ven tion the fo llo w in g re so lu tio n :

“  W hereas M r. W . Q . Ju d ge has been called on to resign th e  

office o f  V ice-presiden t o f  th e T h eo so p h ica l S o cie ty  b y  th e Indian, 

A u stralasian  and E u rop ean  Sections, b u t has not com plied w ith  

their re q u e st; and

“  W hereas he evaded th e ju risdiction  o f the Judicial C om m ittee  

o f  J u ly, 1894, refused a  J u ry o f  H onour, and has since g iv e n  no fu ll  

and satisfactory explan ation  to the S o cie ty  in  answer to th e ch arges  

b ro u gh t again st h i m ;

“  R esolved  that this C o n ven tio n  o f  the E u rop ean  Sectio n  o f  th e  

Th eosop h ical S o ciety  unites w ith  th e Indian and A u stralasian  

Sectio n s in  d em an d in g his expulsion from  the Society, and requests  

th e P residen t-Fou n der to im m ediately take action to carry ou t th e  

dem and o f these three Sectio n s o f  the T h eo so p h ica l So ciety.

“  A n n i e  B e s a n t ,  F . T .  S .

“  G . R .  S . M e a d ,  F . T .  S .”  

A s  the evidence again st M r. J u d g e  is now  in  th e hands o f  

m em bers, the n ext th in g  w e need is an answ er from h i m ; there is  

no need to continue an y “  C lash  o f  O p in ion ,” for each can decide for  

h im se lf and act as h e decides. T h e  E u rop ean  S ectio n  w ill speak  

officially at or before C on vention , and th e issues are clear. A n y



mem ber w ho does not receive a copy o f  the eviden ce should ap p ly  

for one to m yself.
«

*  *

T h e  above w as in type ere the possibility  o f  secession allu ded to 

in the resolution becam e a fact. W h a t was the A m erican Section  

has seceded from the parent Society, and has set itself up as a n ew  

S o ciety  w ith  M r. J u d g e  as L ife -P resid en t. T h e  m in ority o f  m em 

bers w h o  rem ain in th e T .  S . w ill at once organise them selves as 

the A m erican  Sectio n  o f the T .  S ., and I hope that M r. F u llerto n  

w ill becom e the G en eral Secretary. T h u s  the T .  S . w ill g o  on 

intact, no more ch an ged  by the retirem ent o f so m an y o f its m em 

bers in A m erica  than b y  a n y  other o f  the resignations, o f  w hich  

there h ave been p le n ty  in th e course o f its storm y history. W hen  

C olon el O lco tt arrives, he w ill find the re-organization ready for his 

confirm ation, and be relieved from the painful d u ty  that he would  

otherw ise h ave been com pelled to discharge. N o  solution could  

h ave been better for th e T .  S ., h ow ever sad w e m ay feel for those 

w ho h ave cu t them selves o ff from the S o cie ty  to w h ich  H . P . B. 

g a v e  her life.
*

♦ *

Mrs. H ig g in s, at C olom bo, C eylon , is b ravely s tr u g g lin g  on  

w ith  her task o f e d u ca tin g the Sin halese girls. S h e  has now  forty  

pupils, and in addition to these she has five orphans on her hands  

in the H om e started in connection w ith  the school. Mrs. H ig g in s  

alw ays show s the m ost ready h osp itality  to all the T h eo so p h ists  

w ho pause at C o lom b o on their travels, and it would be a graceful 

recognition o f her invariable kindness i f  T h eo so p h ists w ould help  

her in the w o rk to w h ich  she is d evo tin g her life. I hear from Mr. 

Peter D ’A b rew  th at the C ountess W achtm eister, on her w ay  to  

A ustralia, presided at a m eetin g o f the H ope L o d g e  at C olom bo, and  

also becam e a m em ber o f  the C e ylo n  E d u catio n al L e a g u e .



E A S T  A N D  W E S T .

I t  is a stran ge th in g  to find th e W e st p itted  aga in st the E a st, as w e  

now  see it, in  the desperate attem pts o f  M r. Ju d ge and h is adherents  

to m ake a general stru ggle, and so preven t th e  m inds o f  m en from  

b e in g  fixed on the question o f  th e truth or falsehood o f  the definite  

charges b ro u gh t again st M r. Ju d ge. T h is  attem pt to stir np strife  

betw een the S ectio n s o f the So ciety, whose g lo ry  it  had h itherto  

been to b rin g E astern  k n o w led ge w ith in  W estern reach, began  in  

M r. J u d g e ’s notorious circular o f  N o v . 3rd, 1894. It  w as continued  

in The P ath  for M arch, ’95, in a ch allen ge to m yse lf con cern in g an  

alleged  M ah atm ic letter, and is a g a in  taken  u p  in  an article m ost  

inappropriately headed, “  T h e  T r u th  about E a s t  and W est,” in The 
P a th  for A p ril. T h e  letter is as fo llo w s :

“  M essage w h ich  M r. S in n ett is directed b y  one o f the Brothers, 

w ritin g  th ro u gh  M adam e B [lav atsk y], to co n vey  to the n a tive  

m em bers o f the P r a y a g  Branch o f  the T h eo so p h ical Society.

“  T h e  Brothers desire me to inform  one and all o f you  natives 
th at unless a m an is prepared to becom e a thorough T h eo so p h ist,  

t'.e., to do w h at D . M avalan kar did— g iv e  up en tirely  caste, h is old 

superstitions, and show  h im se lf a true reform er (especially in  th e  

case o f child-m arriage), he w ill rem ain sim p ly a m em ber o f  th e  

So ciety, w ith  no hope w h atever o f  ever h earin g from  us. T h e  

Society, a ctin g  in  this directly  in accord w ith  our orders, forces no 
one to become a Theosophist o f the Second Section . I t  is left w ith  

h im se lf at his choice. It  is useless for a m em ber to argue ( I  am  

one o f a  pure life, I am  a teetotaller and an abstainer from  m eat and  

vice, all m y aspirations are for good,’ etc., and he at th e sam e tim e  

b u ild in g  b y  h is acts and deeds an im passable barrier on the road  

betw een h im se lf and us. W h a t h a ve w e, the disciples o f  the A rh ats  

o f E so te ric B uddhism  and o f S a n g -g y a s, to  do w ith  th e Shasters  

and orthodox B rahm anism  ? T h e r e  are 100 o f  thousands o f F a k irs, 

Sannyasis, or S adh u s lea d in g  the m ost pure lives an d y e t bein g, as



th e y  are, on the path o f error, never h a v in g  had an op p ortu nity to 

m eet, see, or even hear o f us. T h e ir  forefathers h ave d riven  the  

follow ers o f  the on ly true p h ilo so p h y upon earth a w ay from In d ia, 

and now  it is not for the latter to com e to them , b u t for them  to 

com e to us, i f  th e y  w ant us. W h ich  o f  them  is ready to becom e a 

B udhist, a N astika , as th ey call u s? N one. T h o se  w ho h ave  

b elieved and follow ed us have had their reward. M r. S in n ett and 

H um e are exceptions. T h e ir  beliefs are no barriers to us, for they  

h a ve none. T h e y  m ay h a ve bad influences around them , bad 

m agn etic em anations, the result o f drin k, society, and prom iscuous  

p h ysical associations (resu lting even from sh a k in g  hands w ith  

im pure men), but all this is p h ysica l and m aterial im pedim ents  

w h ich  with a little  effort w e could  counteract, and even clear aw ay, 

w ith o u t m uch detrim ent to ourselves. N o t so w ith  the m agn etic  

and invisible results proceeding from erroneous and sincere beliefs. 

F a ith  in the gods or god and other superstition attracts m illion s o f  

foreign influences, liv in g  entities and pow erful A g e n ts  round them , 

w ith  w hich  w e w ould h ave to use more than ordinary exercise o f  

pow er to drive them  aw ay. W e  do not choose to do so. W e  do not 

find it  either necessary or profitable to lose our tim e w a g in g  w ar on  

th e unprogressed planetaries w ho d eligh t in personating go d s and  

som etim es w ell-k n o w n  characters w ho h ave lived  on earth. T h e r e  

are D h yan  C h oh an s and C h o h an s o f darkness. N o t w hat th e y  term  

devils, bu t im perfect in telligen ces who h a ve never been b o m  on  

th is or an y other earth or sphere no m ore than  the D h yan  C h o h an s  

have, and w ho w ill never b elo n g to the ‘ C hildren o f the U n iverse,’ 

th e pure planetary in telligen ces w ho preside at every M an vantara, 

w h ile  the D a rk  C h oh an s preside at th e P ralaya.”

I w ill deal first w ith  the “  m essage.”

O n this M r. J u d g e  w rites : “ I am  informed that M rs. Besant

has several tim es p rivately  stated th at in her opinion the letter first 

above printed w as a ‘ forgery or h u m b u g ,’ gotten  up b y  H . P . B .” 

M r. J u d g e ’s inform ation is inaccurate, as for the m ost part it  is, and  

as inform ation gain ed  t y  his m ethods is lik e ly  to be. I do not re

gard the letter as genuine, but I  have never attributed it  to H . P . B . I  

w as first shewn a  co p y o f the letter b y  M r. J u d g e  in the sum m er o f 1893, 

and h e  then expressed to m e stron g doubts o f its genuineness; nor w as  

I the on ly person to w hom  he expressed those doubts. H e  had then



no idea th at all H . P . B .’s claim s h in ged  on th is obscure letter, n o w  

“  first above prin ted,” as he stran gely asserts th ey do.

M y  disbelief in th e genuineness o f this letter is based, as appar

en tly  w as Mr. J u d g e ’s i n ’93, on the errors it contains, and the u n 

m annerly tone w h ich  pervades its early part. “  T h e  Brothers desire  

m e [w ho ?] to inform  one and all o f you natives ”— th is first sentence  

condem ns it. F o r  th e tw o M asters W h o  used H . P . B. as T h e ir  

m essenger, are both “  n atives,” and w ould  scarcely say con tem ptu

ously u you  n a tiv e s ” in addressing T h e ir  countrym en. N e x t,

H . P . B. con stantly advised H in d u s to keep their caste rules, as 

hundreds o f them  can testify. C h ild -m arriage is not an essential 

part o f H induism , and th e blunder o f m a k in g  it so shew s ignorance. 

W h a t the M asters have to do w ith  the Sh&stras is pretty eviden t  

from the direction o f  T h e m  to aspirants to study M anu, and from  

th e reverence w ith  w h ich  T h e ir  disciple, H . P. B., regarded th e  

Bhagavad G itd , the U panishads and the Puranas, and the use she  

m ade o f  them . F u rth er, H . P . B . d id  not m uddle up the an cient  

Secret W isdom , or Bodha, w ith  the com paratively m odern exoteric  

religion called B uddhism , the follow ers o f w h ich  from  their m ate

rialism  are term ed N astik as. S h e  w r ite s : “  W h en  w e use the term  

B uddhists, w e do not m ean to im p ly  b y  it  either th e exoteric B u d 

dhism  instituted b y  the follow ers o f G au tam a-B u d d h a , nor the  

m odern B uddhistic religion , b u t the secret ph ilosop h y o f  S a k y a -  

m uni, w hich in its essence is certainly identical w ith  th e an cien t  

w isdom -religion o f th e sanctuary, the p re-V e d ic  B rah m an ism .”* 

A g a in  she speaks o f  th is an cient B uddhism  as the “  one m oth er- 

trunk, th e once universal religion , w h ich  antedated the V e d a ic  age s  

— w e speak o f that p re-historic B uddhism  w hich  m erged later in to  

Brahm anism .”t  S h e  com plains o f  the confusion (shew n in the letter  

under consideration) m ade betw een the system  ta u g h t b y  th e  

Buddha and the secret kn ow led ge,J and says that the secret tea ch 

in gs o f B uddhism  and B rahm anism  are the sam e, and th at th e  

B uddha on ly ta u g h t them  to a select circle o f H is  Arhats.11 Instead  

o f denou n cin g “  faith in  the G o d s ” as a  superstition, H . P . B. pro-

* Isis Unveiled, Vol. II, p. 142. 
t  Ibid, 123.

; Secret Doctrine, Vol. I, p. 2, 3rd ed,
• H Ibid, pp. 3, 4.



fessed it, and con stantly w rote o f  these d ivin e E n tities in  The Secret 
D octrine, sp eak in g o f  the “ h ig h est D eities,”* o f  the E n titie s  so “  im 

m easurably h ig h  that, to us, T h e y  m ust appear as G ods, and collec

tiv e ly — G o d .”t  T h e  D h ya n  C hohan s, a cco rd in g ly  to the sam e 

teach in g, h ave passed “ th ro u gh  the h u m an  stage.”*

T h e s e  facts seemed to m e to necessitate the rejection o f  the  

letter as b e in g  in flagrant contradiction w ith  H . P . B .’s teachings, 

and it is certainly no more supported b y  the third volum e o f  The 
Secret D octrine, w hich was placed in m y  hands b y  H . P . B., than b y  the  

other tw o. W h y  so w ild an assertion, w h ich  w ill be proved false b y  

the forthcom ing publication o f the third  volum e, should be m ade, I do  

not kn ow .

T o  take now  the m ain question. M r. J u d g e  says In d ia is not 

th e w hole E ast, th at M aster K . H . has said In d ia is degraded and  

her an cient spiritu ality suffocated, th at education is m a k in g  H in d u s  

m aterialistic, and that he calls the B u d d h a his great patron. T h e s e  

statem ents are true, b u t th ey are partial and therefore m islead in g. 

In d ia is not the w hole E a st, b u t she is the cradle o f  th e A ry a n  race; 

she is degraded, her sp iritu ality  is dorm ant, and W estern education  

is m aterialisin g her. N everth eless w h at is the testim ony con cern in g  

her o f  the very  M aster quoted ? In  th e passage g iv e n  (O ccult W orld\ 
p. 86, 4th E d .) words are om itted th a t ch a n g c the w hole tone. T h e  

M aster w rite s: “ I am  first to th a n k  you  on b e h a lf o f the w hole  

section o f our fraternity th at is specially interested in the w elfare o f  

In d ia for an offer o f  help w hose im portance and sincerity no one  

can doubt. T r a c in g  our lin eage throu gh  the vicissitudes o f Indian  

civilization from a rem ote past, w e h ave a lo ve  for our m otherland  

so deep and passionate th at it has su rvived  even the broaden ing and  

cosm opolitanizing (pardon m e i f  that is not an E n g lish  word) effect 

o f our studies in  the law s o f nature. A n d  so I, and every other  

In dian patriot,1T feel the strongest gratitu de for every kin d w ord or 

deed th at is g iv e n  in her behalf. Im agin e, then, th at since w e are 

all convinced that th e degradation o f  In d ia is largely  due to the  

suffocation o f  her ancient spirituality, and that w hatever h elp s to  

restore that h igh er standard o f th o u gh t and m orals m ust be a  

regeneratin g national force, every one o f us w ould naturally and

•Ibid, p. 142. tlbid, p. 157. J Ibid, p. 132 1 “ You natives” !



w ith o u t u rgin g, be disposed to push forw ard a  society w hose proposed  

form ation is under debate, especially i f  it really is m eant to becom e  

a society untainted b y  selfish m otive, and w hose object is the re viva l  

o f an cient science, and tendency to rehabilitate our country in th e  

w orld’s estim ation. T a k e  th is for granted w ith o u t further assevera

tions. B u t yo u  kn ow , as a n y  m an,” etc. L ater, in  th e sam e letter, 

H e  w r ite s : “  T h e  sam e causes th at are m aterializin g the H in d u  m in d  

are equ ally  affectin g a ll W estern th o u gh t. E d u c a tio n  enthrones  

scepticism , but im prisons spiritu ality. Y o u  can do im m ense good  

b y h e lp in g  to g iv e  th e  W estern nations a secure basis on w h ich  to  

reconstruct their cru m b lin g faith. A n d  w hat th ey  need is the  

evidence that A sia tic  p sy ch o lo g y  alone supplies.”  A n d  a few  lines  

later H e  speaks o f the “  p rim itive so u l-sa tisfyin g philosop h y o f  th e  

A ryan s ”— not o f  T u r k s  and A rabs, so od d ly included in  “  the E a s t.” 

O n  p. 99, H e  w rites s a d ly : “  S u c h  is unfortunately the inherited and  

self-acquired grossness o f  the W estern m ind, and so gre atly  h ave  

th e v e ry  phrases, expressive o f m odern th o u g h ts, been developed in  

the lin e o f practical m aterialism , th at it  is n o w  next to im possible  

either for them  to com prehend, or for us to express in their o w n  

languages, a n yth in g  o f  th at delicate, see m in gly  ideal, m achinery o f  

the O c c u lt K osm os. T o  som e little  e x ten t th at facu lty  can be 

acquired by the E uropean s th rou gh  stu d y and m editation, b u t—  

that’s all.” S o  far from im p ly in g  th at India is fin ally to go  out, H e  says  

o f “  the revival o f our an cien t art and h ig h  civilizatio n  ” th at th ey  

are “  sure to com e b a ck  in th eir tim e and in  a h ig h e r  form ,” and  

speaks o f T h e ir  kn o w led ge— in  curious contrast w ith  the spurious  

letter above quoted— as “  the g ift  o f  th e G o d s ” (pp. 10 2,10 3). J u st  

before the passage quoted on education, H e  says that w ith  the stu d y  

o f the ancient science and p h ilo so p h y “  the greatest evil th at n ow  

oppresses and retards the revival o f  Indian civilization  w ill in  tim e  

disappear ” (p. 93), thu s im p lyin g  the re viva l instead o f  the e x tin c

tion o f India, A n d  in a letter from the M aster o f our M asters, 

sp eak in g o f the w o rk in g  for brotherhood, H e  exclaim s: “  O h  for the  

noble and unselfish m an to  help us effectually in India in  th at d ivin e  

task. A ll  our kn ow led ge, past and present, could not be sufficient 

to repay h im .”

O n  D ecem ber 14th, 1893, M r. J u d g e  w as apparently w h o lly  at 

one w ith  the vie w  expressed above o f the bad effect o f W estern



education, for he w r o te : u I th in k  i f  H in d u  y o u n g  m en k n ew  th e  

real rottenness o f the W est, th ey w ould  not be w ish in g  to follow  her  

as th ey  do.”

O n e passage from H . P. B. w ill be en o u gh  to sh ow  h o w  sh e re

garded m odern India. It occurs on p. 253 o f The P a th , D ecem ber, 

1886: “  U nless radical reform s in our A m erican  and E u rop ean  

Societies are speed ily resorted to, I  fear th a t before lo n g  there w ill  

rem ain but one centre o f  T h e o so p h ica l Societies and T h e o so p h y  in  

the w hole w orld— nam ely, in  I n d ia ; on that cou n try I call a ll the  

blessin gs o f  m y heart. A ll  m y  lo ve  and aspirations b e lo n g  to m y  

beloved brothers, the Son s o f old  A rya va rta — the m otherlan d o f  

m y M aster.”

U n til M ay, 1893, at least, M r. J u d g e  w as apparently q u ite  in  

accord w ith  th is v ie w  o f India, and in h is L etter to Som e Brahm ans 
o f In d ia , published in The Path  for that m onth, he puts the m atter  

so adm irably th at I cannot do better than quote h is w o r d s :

“  I w as the pu p il and in tim ate friend o f H . P . B la va tsk y , w h o  

founded the T h eo so p h ical S o c ie t y ; I took part w ith  her in its first 

organization ; I w as conversant w ith  her sleepless devotion an d u n 

tirin g  zeal in the w ork she w anted her S o c ie ty  to do, w hich  w as to  

follow  out the plan laid dow n for it b y som e o f your own Indian  

R ish is, the M ahatm as w ho were her G u r u s : I w as told b y  her in  

the ve ry  b e g in n in g  o f  that w ork th at her object as directed b y  her  

G u ru  was to b rin g  to the attention o f  the W e st the great truths o f  

philosophy contained in the old books and th o u gh ts o f  I n d i a ; I 

kn ow  that her first friends in you r w ork in your coun try even before  

she left this one, were Indians, Brahm ins, sons o f A rya va rta  ; h en ce  

m y sensitiveness to an y m isapprehension b y  you  o f  its purposes or 

o f its supporters can be easily understood b y  you. H a v in g , then , 

this triple devotion— to the tea ch in g  o f In dian  sages, the id eals o f  

th e  m essenger o f  your ow n R ish is, and the w elfare o f  the T h e o s o 

phical S o cie ty — it w ill be evid en t to you w h y  the e v il so stro n g ly  

felt b y  m y honoured B rahm in co-w orker, Bro. L ah iri, and b y  m yself, 

should lead me, as an in d ivid u a l and as V ice-P resid en t o f the T .S . ,  

to address as m any o f you as these words can reach. T h e  e v il is  

t h i s : that a  suspicion is spreading th ro u gh  the B rahm in co m m u n ity  

that the T h eo so p h ical S o c ie ty  is lo sin g  its im partial character as 

the equal friend to all religions, and is becom ing d istin ctly  B u d d h is-



tic  in its sym pathies and affiliations. A n d  the evil is not a  m ere  

m istake as to f a c t : it  is e v o lv in g  th e practical consequences th at  

interest in th e S o c ie ty  dim inishes am o n g its natural friends in  

Brahm anism , th at th e y  h esitate to enter its m em bership or co 

operate in  its w ork, and th a t they w ith h o ld  th e aid w ith ou t w h ich  

the priceless treasures o f  th eir literature, so indispensable to th e  

efforts w e T h eo so p h ists are m a k in g  to throw  lig h t upon the great  

problem s o f existen ce n ow  a g ita tin g  the W estern m ind, and th u s  

u nite E a s t and W est, cann ot be used in  th e spiritual m ission th e  

an cient R ish is  h ave approved. In  brief, B rahm in s w ill not su stain  

th e T h eo so p h ical S o cie ty  i f  th ey  b elieve  it a B u d dh istic propagan da; 

nor can th ey  be exp ected  to. N o  more could  C hristian s, M ah o m e-  

dans, or Parsees.

“  A n c ie n t A ry a n  ideas and vie w s o f  life are p erm eatin g th e  

land and m o u ld in g  the co n victio n s o f  its people. W e  need h e lp  to  

increase and fire them . M uch o f this can com e o n ly  from  yourselves  

and others in India. B y  you r o w n  identification w ith  the S o c ie ty  

you  can strengthen it for its local w ork, a id in g  it  to d issolve th e  

barriers betw een religion s and sects, and to en liven  fraternal fe e lin g  

through all, a ssistin g in th e attem p t to u p lift h ig h e r ideals a m o n g  

your countrym en. A n d  i f  you  cannot jo in  th e S o ciety, yo u  can h elp  

it  by cou n ten an cin g its w ork. O n  our b e h a lf yo u  can tran sm it  

those valu ab le treatises w h ich  throw  lig h t  on the great problem s o f  

destin y w hich  concern us and you  alike, and can thu s take p art in  

the tru ly  philan thropic w o rk o f  g iv in g  truth to those w ho need and  

ask it. W e  w h o  are, w ith  you, fellow -seekers after lig h t  and  

aspirants after progress, k n o w  the jo y  o f  sh arin g our treasures w ith  

the sincere, and w e in vite  you to g iv e  us more towards such sharing.. 

L ik e  you, w e are w orkers in th e R ish is’ cause, and w e seek th e  

m ost efficient aids in th at w ork. I f  yo u  do not g iv e  th is  aid, or if  

you  continue to rest under the w ro n g  im pression I h a ve spoken o f  

above, you w ill interfere w ith  a w ork that is for th e  direct benefit o f  

India and o f  your religion. Por our w ork is m eant also to b rin g  

th e attention o f  the W e st to th e philosophical and religiou s tru th s  

o f the sacred books o f India, to th e end that In d ia m ay be helped to  

lift  itse lf up once m ore to spiritual h eig h ts o f pow er, and thus in  its 

turn benefit the w hole race o f  m an.”

M r. J u d g e  is, o f course, at liberty to ch an ge his m ind, and instead



o f  sa y in g  th at w ith o u t Br&hm anical h elp  th e  S o c ie ty  cannot do its  

w ork, and that m u ch  o f  the h elp  can com e o n ly  from  th e B rih m a n s,  

he m ay say th at th e E a s t  is a m ere store-house, h o ld in g  treasures 

“  that th e  W e st alone can m ake a v a il o f  and teach th e E a s t  h o w  to  

use.” B u t th a t is no reason w h y  those o f  us w h o  stand on th e old  

lines should also sh ift our ground. T h e  facts th a t Indians w ere  

again st M r. J u d g e ’s election as C o lo n el O lco tt’s successor, and th at  

th ey  w ere the first to discern th e frauds th at were b e in g  practised  

on the S o c ie ty ; and later th e stron g stand taken  b y  India a g a in st  

Mr. Ju d ge, exp la in  his ch an ge o f  position and the bitterness w ith  

w h ich  he now  attacks h e r ; b u t th at is a  m erely personal question  

and should not ch a n ge the p o licy  o f  th e S o ciety. F o r  years M r. 

J u d g e  has been tr y in g  to g e t hold o f  India, but all h is attem pts  

h ave failed, and the failure has n a tu rally  em bittered h im  a gain st  

those h e can n either w in  nor m aster. B u t th is is a  p assin g and  

trivial m atter, w hereas the spiritual destinies o f  H u m a n ity  are 

bound up w ith  India. I f  indeed she is to g o  dow n into “  the e n g u lf

in g  blackn ess o f  ruin,” she carries w ith  her th e rest o f m a n k in d ; 

hence the stress laid on the va lu e o f th e  w ork o f  one w ho cou ld  

re vive  her sp iritu ality. I t  m ay be th at the great sw eep o f  th e  K a li  

Y u g a  m ay p lu n ge th e w orld into d a r k n e s s ; bu t le t us a t least not  

co-operate w ith  this, let us to the ve ry  last stru g g le  again st it, for 

no force is wasted, and th e en ergies w hich  ca n n o t preven t the  

p lu n ge into m aterialism  w ill avail to  b rin g  the w orld aga in  u pw ards  

to the lig h t, w hen th e cycle  has run its course.

A n n i e  B e s a n t .

N o t e .  A n  article in The Theosophist o f  October, 1883, w ritten  

b y  M r. J u d g e  under the nom -de-plum e o f  “  A n  E x -A s ia tic ,” taken  

w ith  som e com m ents b y  H . P . B. on an article b y  a  H in d u  in th e  

D ecem ber issue, m ay throw  som e lig h t  on this question, as sh e w in g  

whence proceeds the “ W estern O c c u ltis m ” for w h ich  we are asked  

to exch an ge the pearl o f E astern  W isdom , and the probable T ea ch ers  

o f th e  n ew  S ch o o l to be set up. M r. J u d g e  asserted th a t th e  

A m erican R evo lu tio n  w as gu id ed  b y  “  the A d ep ts w ho n ow  look  

over and g iv e  th e countenance o f  T h e ir  great nam e to th e T h e o so 

p h ical S o ciety,” and th at “  the great T h eo so p h ica l A d ep ts ” influ

enced T h o m a s P ain e, “  hovered over W ash in gto n , Jefferson, and all



the other brave freem asons,” etc., and “  left upon the great seal o f  

th is m ig h ty  nation th e m em orial of. T h e ir  presence.” A  H in d u  

w rote a  sarcastic com m en t on th is article and H . P . B. added  

som e notes. S h e  w r o te : “  W h y  should our correspondent m ake  

so sure th at ‘ th e view s advanced fall in entirely w ith  those h eld  in  

general b y  the T h e o so p h ica l S o c ie ty ’ ? T h e  E d ito r  o f  this periodi

cal, for one, disagrees en tirely  w ith  the said view s, as understood  

b y  our critic. N eith er th e T ib e ta n , nor th e m odern H in d u  

Mah&tm&s* for the m atter o f  that, ever m eddle w ith  politics, th o u g h  

T h e y  m ay b rin g  their influence to bear upon m ore than  one  

m om entous question in the h istory o f  a nation— T h e ir  m oth er- 

coun try especially. I f  a n y  A d e p ts  h a ve  influenced W a sh in g to n  or 

b ro u g h t about the great A m erican  R evo lu tio n , it w as not th e  

‘ T ib e ta n  M ah& tm ds’ a t an y ra te : for T h e s e  h ave never sh ow n  

m u ch  sym p ath y  w ith  the P e lin g s  o f  w h atever W estern race, e x ce p tin g  

as fo rm in g a  part o f H u m a n ity  in  gen eral. Y e t it  is as certain, 

th o u gh  th is con viction  is m erely a  personal one, th a t several Brothers  

o f th e R osie Cross— or * R osicru cian s * so-called—  did take a  pro

m in en t part in the A m erican  stru g g le  for independence, as m u ch  

as in th e  F ren ch  R e vo lu tio n  d u rin g th e w hole o f  th e past 

century. W e h ave docum ents to that effect, and th e proofs o f it  are  

in  our possession. B u t these R osicrucian s were E uropean s an d  

A m erican  settlers, w ho acted quite indepen dently o f  th e Indian an d  

T ib e ta n  Initiates. A n d  th e 4 E x -A s ia tic , ’ w h o  prem ises b y  s a y in g  

th at his statem ents are based upon h is ow n personal responsibility—  

settles this question from th e first. H e  refers to A d ep ts in  general 
and not to T ib e ta n  or H in d u  Mah&tm&s necessarily, as our corres

pondent seems to th in k .” F u rth er dow n she aga in  speaks o f  the  

im possibility o f an y regicid e b e in g  inspired b y  “ an y A d ep t— le t  

alone a  H in du  or B u ddh ist M ahatm d,” and says “  w e Eastern T h e o 

sophists.” T h e s e  statem ents m ay help som e to realise that there  

are A d ep ts w o rk in g  on other lines than T h o s e  W h o  sent H . P . B . 

as T h e ir  M essenger, and th at there is really  a great S ch o o l o f  

W estern O ccu ltism , k n o w n  as “  H erm etic,” “ R o sicru cian ,” an d  

under other names. B u t those o f us w ho prefer to follow  th e

* Compare this with Mr. Judge’s allegation that the Masters “ confirm the 
statement so often made by H. P. B. . . . that there are not to-day in modern 
India any true Initiates teaching the people.”



E astern  P a th  o u g h t not to  be blam ed, as w e should not blam e those  

w ho prefer th e W estern. F o r  m y  ow n part, it w as H . P . B . w ho  

show ed m e the L ig h t, and I  follow  the E astern  P ath  o f  w hich  she  

opened the g atew ay to me, w ith  no feelin g  again st a n y  w h o  prefer 

the W estern P ath . In  fact, I k n o w  the latter is m ore attractive to 

the W estern m ind, as b e in g  m ore “ practical,” and as fo llo w in g  

external m ethods th at readily aw aken  the astral sen se s; the practical, 

m aterially scientific W estern  shrinks from the rig id  disciplin e and  

long, silent patience dem anded b y  Eastern T ea ch ers, from  the  

m ethod th at w orks from w ithin  outw ards, an d for lo n g  show s no 

“  results.”



P L O T I N U S .

(Concluded from  p . 98.)

T h e  S y s t e m  o f  P l o t i n u s .

T h e  w hole system  o f  P lotin u s revolves round the idea o f  a  

threefold principle, trich otom y, or trin ity, and o f  pure intuition. 

In these respects, it  bears a  rem arkable sim ilarity  to the great  

Ved&ntic system  o f  In dian philosophy. D e ity, spirit, soul, body, 

m acrocosm ic and m icrocosm ic, an d th e essential id en tity o f  the  

d ivin e in  m an w ith  the d ivin e o f  th e universe— th e ro Iv fifuv 6*lm  

w ith  th e to  iv nfi TravTi Bitov, or o f th e  Jiv& tm an w ith  the Param &tm an  

— are th e m ain subjects o f  his system .

T h u s  from the poin t o f vie w  o f th e great universe, w e h a ve the  

O n e R eality, or th e R eal, the O n e, the G ood  (to to 2v, to AyafoV); 

this is the A ll-s e lf  o f  the U panishads, B rahm an or P aram itm an .

P lo tin u s bestow s m uch labour on th e  problem  o f th e A b so lu te, 

and reaches the o n ly  conclusion possible, viz., that it is in e x p re ssib le ; 

or in the words o f  th e U panish ads, “  the m ind falls b a ck  from  it, 

unable to reach it.” I t  m ust, nevertheless, produce e v e ry th in g  out  

o f itself, w ith o u t suffering any dim in u tion or b eco m in g w eaker (V I.  

viii. 19 ); essences m ust flow  from it  and yet it  experiences no  

ch a n g e ; it is im m anent iu all existen ces (IV . iii. 1 7 ;  V I .  x i. 1)—  

“  th e  se lf hidden in  the heart o f  a ll,” say th e  U p a n is h a d s ; it  is the  

A b so lu te as result, for as ab solu tely  perfect it m ust be the go al not 

the operatin g cause o f  all b e in g  (V I. ix . 8, 9), as says B r a n d is ; an d  

H a ra a c k  dubs the system  o f  P lo tin u s “  d yn am ic P an th eism ,” w h at

ever that m ay mean. But w e are in th e region  o f  paradox and in *  

expressibility and so had better hasten on to th e first stage o f  

em anation.

F irst, then, there arises— (how , P lo tin u s does not say, for th a t  

question no m an can solve, th e prim al w ays o f th e O n e are k n o w n



to th e O m n iscien t alone)— the U n ive rsal M in d , or id eal universe  

(rove or «xrfio« ymjroi) ; the ish vara or L o rd  o f  th e V ed in tin s.  

It  is b y  the th o u g h t (*®y<*), o f  the U n iversal M in d  th a t the W o rld -  

S o u l ('frooi to v  m w ros or r « r  5\a>v) is b ro u gh t into b ein g. A s  T e n -  

nem ann says (§ 207):

“  In  as m u ch  as In te llig e n ce  (wv«) [U n iversal M ind] contem 

plates in U n ity  th at w h ich  is  possible, the latter acquires th e ch a

racter o f  so m eth in g determ ined and lim ite d ; and so becom es the  

A ctu a l and R ea l (op). C onsequently, In telligen ce is th e prim al 

reality, the base o f all th e rest, and inseparably united to real B ein g.  

[T h is  resem bles the S a c h -C h id -A n a n d a m  o f  th e Ved&ntins, or 

B ein g, T h o u g h t, B liss.] T h e  object con tem plated and the th in k in g  

su bject, are id e n tic a l; and th a t w hich  In te llig e n ce  thin ks, it at the  

sam e tim e creates. B y  alw ays th in k in g , and alw ays in th e  sam e  

m anner, y e t co n tin u ally  w ith  new  difference, it  produces all th in g s  

[the logos idea] : it is the essence o f all im perishable essen ce s: [“ the  

base o f all th e  worlds ” o f th e U p a n is h a d s ; “  on it a ll w orlds rest ”] ; 

th e sum  total o f  infinite life. (See E n . V I .  v iii. 1 6 ;  IV . iii. 1 7 ;  V I .  

vii. 5, 9 ;  v iii. 1 6 ;  V . i. 4, 6 ;  iii. 5, 7 ;  v. 2 ; ix. 5 ; V I .  v ii. 12, 13. 

A n d  for an exposition o f  th e lo go s theory in  P lotin us, see V ach erot, 

»• 3 X7)«
W e  then ce pass on to the W o rld -S o u l, the H iran yagarb h a  

(resplendent germ  or sh in in g  sphere or envelope) o f th e U panishads.

“  T h e  im age and product o f the m otionless nous is th e  soul, 

w hich, acco rd in g to P lotin us, is, lik e  th e nous, im m aterial. Its  

relation to  th e nous is th e sam e as that o f the nous to the O n e. It  

stands betw een  th e nous and th e phenom enal w orld, is perm eated  

and illum inated b y  the former, b u t i s  also in contact w ith  th e latter. 

T h e  nous is in d ivisib le  [the root o f m onadic in d iv id u a lity ; the S a ttv a  

o f the B u d dh ist theory o f  E ko tibh & va as applied to m an] ; th e soul 

may preserve its un ity  and rem ain iu  the nous, bu t at the sam e tim e  

it has the pow er o f u n itin g  w ith  the corporeal world, and thus b e in g  

disintegrated. It therefore occupies an interm ediate position. A s  a 

sin gle  soul (w orld-soul) it b elo n gs in essence and destination to the  

in telligib le  w o rld ; bu t it also em braces innum erable in dividual 

souls and these can either subm it to be ruled b y  th e nous, or turn  

aside to th e sensual, and lose them selves in the finite ” (H a m a ck ).

T h is  is precisely the sam e idea as th at o f the H iran yagarbha,



th e  in d ivid u a l souls arisin g b y  a process o f  differentiation (P a n -  

chtkarana, or q u in tu p lication  o f  th e p rim ary “  elem ents ”) frorii it. 

Its  nature and fu nction  are thus sum m arized by T en n em an n  (§§ 208, 

209) from  E n . V . i. 6, 7, and vi. 4 ; V I .  ii. 2 2 ; and I I I .  v i i i :

“ T h e  S o u l (*>., th e S o u l o f  the W orld) is th e offspring o f  In 

telligen ce [vows], and th e th o u g h t (Aoyos) o f In telligen ce, b e in g  itse lf  

also prod u ctive and creative. I t  is therefore In telligen ce, b u t w ith  

a m ore obscure vision and less perfect k n o w le d g e  ; inasm u ch as it  

does not itse lf d irectly  contem plate objects, b u t th rou gh  the m edium  

o f  in telligence, b e in g  endow ed w ith  an en ergetic force w h ich  carries 

its perceptions beyond itself. I t  is n ot an  o rigin a l b u t a  reflected  

lig h t, the prin ciple o f  action  an d o f  extern al N atu re. Its proper  

a c tiv ity  consists in con tem plation (dtwpCa) ; an d  in  th e production o f  

objects b y  m eans o f th is con tem plation . In  this m anner it  produces, 

in  its  turn, different classes o f  souls, and a m o n g  others the hum an, 

th e facu lties o f w h ich  h a ve  a  ten d en cy to  eleva tio n  or debasem ent. 

Its en ergy o f  th e low est order, creative, and connected w ith  m atter, 

is N atu re ( ^ ) .

“  N atu re is a con tem p lative and creative en ergy, w h ich  g iv e s  

form to m atter (Aoyoc *owv) ; for form  (<tSoc,fMp^) and th o u g h t  

(Xoyoc) are one and the sam e. A ll  that takes place in  th e w orld  

around us is th e w o rk o f con tem plation .”

I t  is here th at the system  o f  P lotin u s is  som ew hat w e a k ; it  is  

true that he has a stro n g adm iration for th e  beauties o f  N ature, b u t  

in d ealin g w ith  th e problem  o f m atter h e scarcely avoids stu m b lin g,  

and th o u g h  he criticises th e v ie w  o f certain G n o stic  schools w h ich  

m ade m atter the root o f  a ll evil, he does not entirely clear h im se lf  

from a sim ilar m isconception. I t  is th e object o f th e W o rld -S o u l so  

to pervade the natural w orld th a t all its parts sh all be in perfect  

harm ony— “  b u t in  th e actual phenom enal w orld u n ity  and harm on y  

are replaced b y  strife and d isco rd ; th e result is a conflict, a  b e

co m in g  and va n ish in g , an  illu sive existence. A n d  th e reason for 

th is  state o f th in g s  is th a t bodies rest on a  substratum  o f  m atter. 

M atter is the basew ork o f each ( t o  fiddos bcdarov y vkrj) ; it  is the dark  

principle, the indeterm inate, that w h ich  has no qualities, the w  iv. 
D estitute o f form  and idea it  is e v i l;  as capable o f  form  it  is  

neutral.”

T h e  V e d in tin s, on th e  contrary, pair the root o f  m atter (A sat,



Prakriti, M&ya) w ith th e U n iversal M ind, and m ake it o f  lik e  

d ig n ity. It  is b y  the rem oval o f this prim al ve il that th e great 

secret o f  the S e lf  is revealed.

A tte m p ts h a ve been m ade to trace correspondences betw een the  

three first principles o f P lo tin u s and th e C h ristian  T r in ity  : G o d  the  

F ath er and th e O ne A bsolute, Jesus C h rist and th e F irst In telligen ce  

or U niversal M ind, and the H o ly  S p irit and the W o rld -So u l. (Jules  

Sim on, i. 308.)

S o  m u ch  for th e m acrocosm ic side. T h e  m icrocosm ic is neces

sarily to a large exten t interblended w ith  the above, and also view s  

man b y  m eans o f a trichotom y into spirit (vow), soul O/'v**?), and body  

(o-fi/ia), b y w h ich  prism  the rays o f the prim al u n ity  are deflected. 

T h is , again, is precisely the sam e division as th at o f th e V ed & n tin s: 

viz., K&ranop&dhi, the causal vesture, or spiritual ve il or im pedi

m ent o f the S e lf;  S ftk sh m o p id h i, the subtle vesture, or psychicl 

ve il or im pedim ent, o f  th e S e l f ; and Sth& lopadhi, th e gross vesture  

or p h ysica l body. T h e  rem arkable agreem ent betw een the v ie w  o f  

P lo tin u s as to th e three spheres o f existence, or states o f conscious

ness, or hypostases o f  b ein g, in m an and th e universe, the one b ein g  

b u t a  reflection o f  the other, and that o f  Sh an karacharya, th e great  

m aster o f the A d v a ita  V ed an tin  school o f  an cicn t India, m a y be  

seen from the fo llo w in g  brillian t rfisutnd from the point o f  v ie w  o f a 

m ystic. I t  is based on th e Tattvabodha, or “  A w a k e n in g  to R e a lity ,” 

one o f  the m ost rem arkable o f  Sh an k ara’s sm all treatises, so far, un

fortunately, not translated into an y E u rop ean  lan gu age, and is  taken  

from th e w ork o f a m ystic, entitled The D ream  o f Ravan  (a re

print from The D u b lin  U niversity M agazine o f  1853, 18 54 ; L on don , 

1895, pp. 2 11-2 15 ).

“  M an  is represented as a prism atic trin ity, v e ilin g  and looked  

th rou gh  b y  a prim ordial u n ity  o f  lig h t— gross outw ard bod y  

[S th ftlo p ld b i— o-fyia] ; subtle, internal body or soul [S ftk sh m o p id h i  

— > a b e in g  neither b ody nor soul, b u t absolute self-forgetfu l-  

ness, called the cause body [K &ranopadhi— vow], because it  is the  

o rigin a l sin o f  ignorance o f his true nature w h ich  precipitates him  

from  the spirit in to the life-condition. T h e s e  three bodies, e x istin g  

in th e w ak in g , dream in g, sleep in g states, are all know n, witnessed  

and w atched b y  the spirit w hich standeth behind and apart from  

them , in the u n w in k in g  v ig ila n ce  o f  ecstasy, or sp irit-w a k in g .”



T h e  w riter then goes on to speak o f  fo u r  spheres, b u t the  

“  innerm ost ” is in reality  no sphere, b u t th e state o f  sim p licity  or  

oneness (SitXmo-k , « w « ) .  T h is  is the state o f  ecstasy o f  Plotin us.

u T h e re  are four spheres o f  existence, one en fo ld in g the other—  

the inm ost sphere o f T u r iy a , in w h ich  th e individu alised  spirit live s  

the ecstatic l i f e ; th e sphere o f  transition, or L e th e , in w hich the  

spirit, p lu n ged  in  th e ocean o f  A jfiana, or total unconsciousness, 

and utterly fo rgettin g its real self, undergoes a ch a n ge o f  gn ostic  

ten dency [polarity ? ]; and from not k n o w in g  at all, or absolute un 

consciousness, em erges on the hither side o f  that L eth ean  boundary  

to a  false or reversed k n o w le d g e ’o f th in g s  (viparita jfi&na), under  

the influence o f  an illu sive  Pr&jfia, or b e lie f in, and ten den cy to, 

k n o w le d g e  outward from  itself, in w h ich  delusion it th o ro u gh ly  

believes, and now  endeavours to re a lise ; w hereas th e true kn o w led ge  

w h ich  it had in th e state o f T u r iy a , or the ecstatic life, w as all 

w ithin  itself, in  w h ic h  it  in tu itively  k n e w  and experienced all  

th in gs. A n d  from th e sphere o f Prajfia, or o u t-k n o w in g — th is  

s tr u g g lin g  to reach and recover outside itse lf a ll th at it once pos

sessed w ith in  itself, and lost— to regain for th e lost intuition an  

ob jective perception throu gh  the senses and u n derstandin g— in  

w hich  th e spirit becam e an in telligen ce— it m erges into th e th ird  

sphere, w h ich  is th e sphere o f dream s, where it b elieves in a  universe  

o f l ig h t  and shade, and w here all existen ce is in  tlie w a y  o f Abli&sa, 

or phantasm . T h e r e  it  im agin es itself into th e L in g a -d e h a  (Psyche),

or subtle, sem i-m aterial, ethereal sou l.................................

“ From  this su btle personification and phantasm al sphere,in  due  

tim e, it  progresses into the first or outerm ost sphere, w here m atter  

and sense are trium phant, where the universe is b elieved  a solid reality, 

w here all th in g s exist in the m ode o f A k ir a , or substantial form , 

and w here th a t w h ich  su ccessively forgot its e lf  from  spirit in to  

absolute unconsciousness, and aw oke on th is  side o f  that boun dary  

o f ob livion into an in telligen ce s tr u g g lin g  outw ard, and from th is  

outward stru g g lin g  in telligen ce im agin ed  itse lf into a conscious, 

feeling, breath in g, nervous soul, prepared for further clo th in g, n ow

out-realises itself from  soul into a  b o d y......................

“  T h e  first or spiritual state w as ecstasy, from  ecstasy it  fo rgo t  

itself into deep s le e p ; from profound sleep it  aw oke ou t o f u n con

sciousness, bu t still w ith in  itself, into the internal w orld o f dream s;



from d ream in g it passed fin ally into the th o ro n g h ly  w a k in g  state, 

and th e outer w orld o f  sense.”

T h e s e  ideas w ill h elp  us e x ce e d in g ly  in stu d y in g  our p h iloso

pher and in try in g  to understand w h a t h e m eant b y  ecstasy, and  

w h y  there are three d ivisions in th e m orals o f  P lotin u s, and h o w  the  

m etem psychosis in w h ich  he b elieved, w as neither for h im  th e  

caressing o f a dream nor th e  actu a lisin g  o f  a  m etaphor. T h e  m ost 

sym p ath etic notice o f  th e latter tenet is to be found in Jules S im o n ’s 

H isto ired e VEcole d  A  lexandrie  (1. 588, sq.), based for the m ost part  

on B n . I. i. 12 ; I I . ix . 6 ;  I V .  iii. 9 ; V . ii. 2 ; and on F ic in u s’ com 

m entary, p. 508 o f C reuzer’s edition.

“  T h e re  are tw o degrees o f  r e w a r d ; pure souls, w hose sim plifi

cation is not y e t accom plished, return to a star [the sidereal region, 

rather] to liv e  as th e y  w ere before the fall [into th e w orld o f  sense] 

(E n . I I I .  iv. 6 ); souls th a t are perfectly pure [or sim plified] ga in  

union [or at-on e-m ent] w ith  D eity. But w h a t o f  retribution ? H ere  

com es in the doctrine o f  m etem psychosis, w h ich  P lotin u s m et w ith  

everyw h ere around him , am o n gst the E g y p tia n s, the Jew s, and his  

forerunners in N eoplaton ism  [P otam on an d  A m m o n iu s Saccas]. D oes  

P lato  really take th e doctrine o f m etem psychosis seriously as the  

R epublic w ould h ave us believe ? D oes he not speak o f  it m erely to  

banter contem porary superstition, as seem s eviden t from  the  

Tinusus ? O r is it not rather one o f those dream s w h ich  P lato  lo ve d  to  

fondle, w ith ou t en tirely ca stin g  them  aside or a d m ittin g  them , and  

in w hich he allow ed h is im agin ation  to stray w hen  k n o w led ge failed  

h im  ? W h atever m a y have_been th e im portance o f  m etem psychosis  

for Plato, we can h ard ly  suppose that P lo tin u s did not ta k e  it  

seriously. H e  rehabilitates all the ironical and strange transform a

tions o f the Tim teus and the m yth  o f  E r , the A rm enian. S o u ls th at  

h ave failed to raise them selves above [the ordinary le v e l of] h u m a n ity, 

but w ho h ave nevertheless respected th at characteristic in  them selves, 

are reborn into a hum an b o d y ; those w h o  h ave on ly lived  a  life o f  

sensation, pass into anim al bodies, or even, i f  th ey h a ve been entirely  

w ith o u t energy, if  th ey h a ve live d  an entirely ve g e ta tiv e  existence, 

are condem ned to live  th e life  o f  a plant. T h e  exercise o f the m erely  

political virtues [the low est class], w h ich  do not deserve rebirth into  

a hum an form, bestow s th e p riv ile ge  o f  in h a b itin g  the body o f  a



sociable anim al, T<\nt*lv (So for instance, th a t o f  a  b e e ; w h ile  

tyrants and m en notorious for their cru elty  an im ate w ild beasts.

“ T h o s e  w ho h ave erred throu gh  a  too gre at love o f m usic, 

becom e s in g in g  birds, and too sp ecu lative philosophers are tran s

form ed into eagles and other birds o f  soarin g flig h t (E n . I I I .  iv . 2). 

[T h e  tlpuvtta, or ironical vein, o f Plato is more th an  apparent in  th e  

above.] A  more terrible punishm ent is reserved for great crim es. 

H ardened crim inals descend to  the hells, ivfZcv iX$ovra (E n . I. v iii. 13) 

and undergo those terrible punishm ents w h ich  P la to  sets forth in  

th e R epublic (B k. x.). [T h is  rem inds us o f  the P&t&las o f th e  

B nttim ans and th e A v ic h i o f the B uddhists.]

“  E v e n  th o u gh  ad m ittin g  th at this doctrine o f  m etem psychosis  

is taken literally  by Plotinus, w e should still h ave to ask for him  as  

for Plato, w heth er the h u m an  soul really in h ab its th e b ody o f  an  

anim al, and w heth er it is not reborn on ly into a h u m an bod y w h ic h  

reflects th e nature o f  a certain anim al b y  the character o f  its passions. 

T h e  com m entators o f the A lexan d ria n  school som etim es interpreted  

P lato  in this sense. T h u s  accord in g to Proclus, P lato  in  the  

P ha drus, condem ns the w ick ed  to live  as brutes and not to becom e  

them , Kartcmtcfc f3tw &rjptu>v> kclLovk cfc crw/ia Qtjptiov (Proclus, Comm. T im ., 

p. 329). C h alcid iu s g iv e s  th e sam e interpretation, for he d is

tin gu ish es betw een th e doctrines o f  P lato  and those o f  P yth ago ras  

and E m pedocles, q u i non naturam  modb fera m , sed etiam  form a s. 
H erm es {Comm, o f  C h alcid iu s on Tim ctus, ed. F ab ric., p. 350) declares  

in  unm istakable term s th at a hum an soul can never return to the  

b o d y o f an anim al, and that the w ill ot th e god s for ever preserves  

it from  such disgrace {Otov yap VO/M* ovtos, <f>v\aav€iv iyOptoxunqv faxyv 
Saro roaavnjt v/J/xws).”

M oreover, M arinus tells us th at Proclus, the last great m aster  

o f N eoplatonism , “  w as persuaded that he possessed the soul o f  

N ichom achus, the P yth ago rean ,” and Proclus, in his C om m en taries  

on the Tim ceus, vin dicates the tenet, w ith  h is usual acuteness, 

as follow s (V . 329):

“ It  is usual,” says he, “ to enquire how  hum an souls can descend  

into brute anim als. ' A n d  some, indeed, th in k that there are certain  

sim ilitudes o f m en to brutes, w h ich  th ey call savage l iv e s ; for th ey  

b y  no m eans th in k  it possible th at the rational essence can becom e  

the soul o f a savage anim al. O n  the contrary, others allow  it m a y
3



be sent into brutes, because all souls are o f one and th e sam e kin d  ; 

so that th ey m ay becom e w olves and panthers, and ichneum ons. 

B u t true reason, indeed, asserts that the hum an soul m ay be lo dged  

in brutes, yet in such a m anner, as that it m ay obtain its own proper 

life, and that the degraded soul m ay, as it were, be carried ab o ve it 

and be bound to th e baser nature b y  a propensity and sim ilitu de o f  

affection. A n d  that this is the on ly m ode o f insinuation, w e h ave  

proved by a m u ltitu de o f argum ents, in our Com m entaries on the  

P ha drus. If, how ever, it be requisite to take notice, th at this is the  

opinion o f Plato, w e add th at in his R epublic he says, that the soul 

o f T h ersites assum ed an ape, b u t not the body o f  an ape : and in the  

P ha drus, that the soul descends into a savage life, bu t not in to a 

savage body. F o r  life is conjoined w ith  its proper soul. A n d  in  

this place he says it is ch a n ge d  into a brutal nature. F o r  a brutal 

nature is not a brutal body b u t a brutal life.” (See The S ix  Books o f 
P roclus on the Theology o f P lato, T a y lo r ’s translation; Lon don , 18 16 ; 

p. 7, Introd.).

T o  return to the v ie w  o f  Ju les Sim on, the distinguished  

A cadem ician con cludes his dissertation w ith  the fo llo w in g w o r d s :

u T h e s e  contradictory interpretations h ave v e ry  little  interest for 

the history o f the philosophy o f  P la t o ; but w e can con clude from  

the care w hich  the old com m entators h a ve  taken to tone dow n the  

strangeness o f  th e d ogm a o f m etem psychosis in Plato, th at it  was 

not a literal doctrine w ith  P lotin u s.”

I w ould venture to differ som ew hat from M . Jules S im on , and  

to su ggest that the contradictory interpretations o f com m entators  

and the difficulties o f m odern criticism  on this im portant tenet h ave  

arisen because sufficient distin ction  has not been draw n betw een the  

spiritual and p sychic envelopes o f m an. T h e  idea o f  union runs 

throu gh  the w hole doctrine, and i f  th e P sych e does not centre itse lf  

in the N ous, it  risks to pass th rou gh  the C y c le  o f N ecessity (kvkXos 

dvdyteijs). B u t the Psyche, or soul vesture, is not the real m an. T h e  

doctrine o f m etem psychosis, w ith  its tw in  doctrine o f reincarnation, 

or Punarjanm an, is arousing m uch interest in our times, and it m ay  

be possible ere lo n g  to reconcile m uch that appears contradictory  

in these doctrines, b y  a m ore profound study o f the p sych ic  and  

spiritual nature o f  man than has as yet been attem pted in the western  

w orld. S p e a k in g  o f reincarnation, M a x  M uller goes so far as to



s a y : “  I t  i s  w e l l - k n o w n  t h a t  t h i s  d o g m a  h a s  b e e n  a c c e p t e d  b y  t h e  

g r e a t e s t  p h i l o s o p h e r s  o f  a l l  c e n t u r i e s . ”  ( T h r e e  L e c tu r e s  o n  th e  V e d d n ta  

P h ilo s o p h y , L o n d o n ,  1 8 9 4 , p .  9 3 ) ;  a n d  q u o t i n g  t h e  w e l l - k n o w n  l i n e s  

o f  W o r d s w o r t h  o n  “  t h e  s o u l  t h a t  r i s e s  w i t h  u s ,  o u r  l i f e ’s  s t a r , ”  h e  

e n d o r s e s  t h e m ,  a n d  a d d s  t e n t a t i v e l y ,  “  t h a t  o u r  s t a r  i n  t h i s  l i f e  i s  

w h a t  w e  m a d e  i t  i n  a  f o r m e r  l i f e ,  w o u l d  p r o b a b l y  s o u n d  s t r a n g e  a s  

y e t  t o  m a n y  e a r s ”  i n  t h e  W e s t  ( p .  6 7 ) .  T h i s  b r i n g s  u s  t o  t h e  

c o n s id e r a t i o n  w h e t h e r  o r  n o t  P l o t i n u s  a l s o  p u t  f o r w a r d  t h e  d o c t r i n e  o f  

K a r m a  w h i c h  i s  t h e  c o m p l e m e n t a r y  d o c t r i n e  o f  r e b i r t h .  T h a t  h e  

d id  s o  i s  e v i d e n t  f r o m  t h e  s u m m a r y  o f  T e n n e m a n n  (§ 2 1 3 )  :

“  E v e r y t h i n g  t h a t  t a k e s  p l a c e  i s  t h e  r e s u l t  o f  N e c e s s i t y ,  a n d  o f  

a  p r i n c i p l e  i d e n t i f i e d  w i t h  a l l  i t s  c o n s e q u e n c e s  ( i n  t h i s  w e  s e e  t h e  

r u d i m e n t s  o f  S p i n o z i s m ,  a n d  t h e  T h e o d i c e e  o f  L e i b n i t z ) .  A l l  t h i n g s  

a r e  c o n n e c t e d  t o g e t h e r  b y  a  p e r p e t u a l  d e p e n d e n c y ;  ( a  s y s t e m  o f  

u n i v e r s a l  D e t e r m i n i s m  f r o m  w h i c h  t h e r e  i s  o n l y  o n e  e x c e p t i o n ,  a n d  

t h a t  r a t h e r  a p p a r e n t  t h a n  r e a l ,  o f  U n it y ) . O u t  o f  t h i s  c o n c a t e n a t i o n  

o f  t h i n g s  a r i s e  t h e  p r i n c i p l e s  o f  n a t u r a l  M a g i c  a n d  D i v i n a t i o n . ”  

( S e e  E n .  I I I .  i i .  1 6 ;  I V .  i v .  3 2 , 4 0 , 4 1 5 ;  V I .  v i i .  8 - 1 0 ;  V I I .  i i .  3 ) .

T h o u g h  t h e  d o c t r in e  i s  n o t  s u f f i c i e n t l y  i n s i s t e d  u p o n  i n  i t s  m o r a l  

b e a r i n g s  b y  P l o t i n u s ,  a n d  a s  a p p l i e d  to  t h e  t h e o r y  o f  r e b ir t h ,  n e v e r 

t h e le s s  t h e  g e n e r a l  i d e a  i s  t h e r e .

T h i s  n e x t  b r i n g s  u s  t o  s p e a k  o f  t h e  p r a c t i c a l  e t h i c  o f  P l o t i n u s ,  

w h i c h  w a s  b a s e d  o n  h i s  t r i c h o t o m y  o f  m a n ,  a u d  r e m i n d s  u s  o f  

t h e  G n o s t i c  d i v i s i o n  i n t o  p s y c h i c s  ( fu x o to t)  a n d  p n e u m a t i c s  (im vfu m # co l) 

a n d  t h e  p e r f e c t e d  C h r i s t .

T h e r e  a r e ,  s a y s  J u l e s  S i m o n  ( i .  5 6 2 ) ,  “  t h r e e  d i v i s i o n s  i n  t h e  

e t h i c  o f  P l o t i n u s : t h e  p o l i t i c a l  v i r t u e s  n e c e s s a r y  f o r  a l l  m e n ,  w h o s e  

s o l e  a i m  i s  t h e  n e g a t i v e  a v o i d a n c e  o f  e v i l ; t h e  h i g h e r  o r  c a t h a r t i c  

v i r t u e s  (*ca0op<r«s), w h i c h  c a n  o n l y  b e  a t t a i n e d  t o  b y  p h i l o s o p h e r s ,  

a n d  w h o s e  a im  i s  t h e  d e s t r u c t i o n  o f  t h e  p a s s i o n s  a n d  t h e  p r e p a r a t i o n  

o f  t h e  s o u l  f o r  m y s t i c  u n i o n ; a n d  l a s t l y  t h e  a t - o n e - m e n t  o f  t h e  s o u l  

w i t h  G o d . ”

T h u s  i t  w i l l  b e  s e e n  t h a t  t h e  p o l i t i c a l  v i r t u e s  p e r t a i n e d  t o  t h e  

S o u l ,  t h e  c a t h a r t i c  t o  t h e  N o u s ,  a n d  t h e  c o n s u m m a t i o n  o f  v i r t u e  w a s  

t h e  u n io n  w i t h  t h e  O n e .  I t  w a s  b y  t h e  p r a c t i c e  o f  t h e s e  v i r t u e s  t h a t  

t h e  e n d  o f  t r u e  p h i l o s o p h y  w a s  t o  b e  r e a c h e d .  A s  T e n n e m a n n  s a y s  

(I  2 0 4 ) :

“  P l o t i n u s  a s s u m e s ,  a s  h i s  p r i n c i p l e ,  t h a t  p h i l o s o p h y  c a n  h a v e



n o  p l a c e  e x c e p t  i n  p r o p o r t i o n  a s  k n o w l e d g e  a n d  t h e  t h i n g  k n o w n —  

t h e  S u b j e c t i v e  a n d  O b j e c t i v e — a r e  i d e n t i f i e d .  T h e  e m p l o y m e n t  o f  

p h i l o s o p h y  i s  t o  a c q u i r e  a  k n o w l e d g e  o f  t h e  U n i t y ,  t h e  e s s e n c e  a n d  

f i r s t  p r i n c i p l e  o f  a l l  t h i n g s : a n d  t h a t  n o t  m e d i a t e l y  b y  t h o u g h t  a n d  

m e d i t a t i o n ,  b u t  b y  a m o r e  e x a l t e d  m e t h o d ,  b y  d i r e c t  i n t u i t i o n  

(iro p o w ta), a n t i c i p a t i n g  t h e  p r o g r e s s  o f  r e f l e c t i o n .”  ( S e e  E n .  V .  i i i .  

8 , v .  7 , s<j. j V I .  i x .  3 , 4 .)

T h i s  i s  p u t  v e r y  c l u m s i l y  b y  T e n n e m a n n  a n d  w i t h  a  f a r  f r o m  

c a r e f u l  s e l e c t io n  o f  t e r m s ,  b u t  t h e  i d e a  i s  c l e a r  e n o u g h  f o r  t h e  s t u d e n t  

o f  m y s t i c i s m ,  e s p e c i a l l y  t h a t  o f  t h e  E a s t .  M e d i t a t io n  i s  a  m e a n s  

w h e r e b y  t h e  s o u l  i s  p r e p a r e d  t o  r e c e i v e  “  f la s h e s  ”  o f  t h e  s u p r e m e  

w i s d o m .  I t  i s  n o t  t h e  g a i n i n g  o f  s o m e t h i n g  n e w ,  b u t  t h e  r e g a i n i n g  

o f  w h a t  h a s  b e e n  lo s t ,  a n d  a b o v e  a l l  t h e  r e a l i z a t i o n  o f  t h e  e v e r  p r e s e n t  

D e i t y .  T h i s  i s  p r e c i s e l y  t h e  s a m e  v i e w  a s  t h a t  e n s h r i n e d  i n  t h e  

g r e a t  l o g i o n  o f  t h e  U p a n i s h a d s ,  “  T h a t  a r t  t h o u ?  T h e  d i v i n e  in  

m a n  i s  t h e  d i v i n e  in  t h e  u n i v e r s e ,  n a y  i s  in  r e a l i t y  t h e  D i v i n i t y  in  

a l l  i t s  f u l l n e s s .  W e  h a v e  t o  r e a l i z e  t h e  t r u t h  b y  g e t t i n g  r id  o f  t h e  

i g n o r a n c e  w h i c h  h i d e s  i t  f r o m  u s .  I t  i s  h e r e  t h a t  t h e  d o c t r in e s  o f  

r e m i n i s c e n c e  (Ai'afw /ais) a n d  e c s t a s y  (&c<rr«uris) c o m e  in .  T h e s e  a r e  

a d m i r a b l y  s e t  f o r t h  b y  J u l e s  S i m o n  ( i .  5 4 9 ) :

“  R e m i n i s c e n c e  i s  a  n a t u r a l  c o n s e q u e n c e  o f  t h e  d o g m a  o f  a  p a s t  

l i f e .  T h e  N o u s  [ t h e  s p i r i t  o r  r o o t  o f  i n d i v i d u a l i t y ]  h a s  h a d  n o  

b e g i n n i n g ; t h e  m a n  [ o f  t h e  p r e s e n t  l i f e ]  h a s  h a d  a  b e g i n n i n g ; t h e  

p r e s e n t  l i f e  i s  t h e r e f o r e  a n e w  s i t u a t i o n  f o r  t h e  s p i r i t ; i t  h a s  l i v e d  

e l s e w h e r e  a n d  u n d e r  d i f f e r e n t  c o n d i t i o n s . ”

I t  h a s  l i v e d  in  h i g h e r  r e a lm s ,  a n d  t h e r e f o r e  ( p .  5 5 2 ) ,  “ i t  

c o n c e i v e s  f o r  t h e  w o r l d  o f  i n t e l l i g i b l e s  [ r a  vorp-a, tcwr/tos voqtos, t h e  

p r o p e r  h a b i t a t  o f  t h e  vows] a  p o w e r f u l  l o v e  w h i c h  n o  l o n g e r  a l l o w s  

i t  t o  t u r n  a w a y  i t s  t h o u g h t .  T h i s  l o v e  [ t y « r « ]  i s  r a t h e r  a  p a r t  

t h a n  a  c o n s e q u e n c e  o f  r e m i n i s c e n c e .”  B u t  e c s t a s y  is  t h e  c o n s u m 

m a t i o n  o f  r e m i n i s c e n c e  ( p .  5 5 3 ) .  “  E c s t a s y  i s  n o t  a  f a c u l t y  p r o p e r l y

s o  c a l l e d ,  i t  is  a  s t a t e  o f  t h e  s o u l ,  w h i c h  t r a n s f o r m s  i t  i n  s u c h  a  w a y  

t h a t  i t  t h e n  p e r c e i v e s  w h a t  w a s  p r e v i o u s l y  h i d d e n  f r o m  i t .  T h e  

s t a t e  w i l l  n o t  b e  p e r m a n e n t  u n t i l  o u r  u n i o n  w i t h  G o d  i s  i r r e v o c a b l e ; 

h e r e ,  i n  e a r t h  l i f e ,  e c s t a s y  i s  b u t  a  f la s h .  I t  i s  a  b r i e f  r e s p i t e  b e s t o w e d  

b y  t h e  f a v o u r  o f  D e i t y .  [ S u c h  f la s h e s  a r e  r e s t i n g  p l a c e s  o n  o u r  l o n g  

j o u r n e y ,  dwwravAai iv  xpoVot?]. M a n  c a n  c e a s e  t o  b e c o m e  m a n  a n d  

b e c o m e  G o d ; b u t  m a n  c a n n o t  b e  G o d  a n d  m a n  a t  t h e  s a m e  t i m e . ”



A n d  t h a t  P l o t i n u s  w a s  n o t  a  m e r e  t h e o r i s t  b u t  d i d  a c t u a l l y  a t t a i n  

u n t o  s u c h  a  s t a t e  o f  c o n s c i o u s n e s s  i s  t e s t i f i e d  t o  b y  P o r p h y r y  

( c .  x x i i i ) .  P l o t i n u s  a l s o  t r e a t s  o f  t h i s  i n  t h e  l a s t  B o o k  o f  t h e  

E n n e a d s  ( s e e  a l s o  E n .  V .  v .  3 ) ,  b u t ,  a s  h e  s a y s ,  i t  c a n  h a r d l y  

b e  d e s c r ib e d  (8 »  *<u $wr<f>paorov to  Oea/ia). T h u s  w e  r e a c h  t h e  

b o r d e r l a n d  o f  p h i l o s o p h y  a s  w e  u n d e r s t a n d  i t .  B e y o n d  t h i s  r e g i o n  

l i e  t h e  r e a lm s  o f  p u r e  m y s t i c i s m  a n d  t h e  g r e a t  u n k n o w n .  A n d  i f  

a n y  o n e  c a n  le a d  u s  b y  a  s a f e  p a t h  t o  t h o s e  s u p e r n a l  r e a lm s ,  a v o i d i n g  

t h e  m a n y  d a n g e r s  o f  t h e  w a y ,  a n d  i n  a  m a n n e r  s u i t e d  t o  w e s t e r n  

n e e d s ,  P l o t i n u s  i s  a  g u i d e  t h a t  c a n  b e  h i g h l y  r e c o m m e n d e d .
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E A R L Y  C H R I S T I A N I T Y  A N D  I T S  T E A C H I N G S .

(C ontinued from  p . 154.)

II.— T h e  S e c r e t  Do c tr in e .

S ecrecy w ith  regard to religiou s and m ystic  teach in gs, h o w ever  

repellent it m ay be to our m odern ideas— and there is m u ch  reason  

for the disfavour w ith w h ich  it is regarded— is found so repeatedly  

inculcated, not on ly b y  th e ordinary m ystics and m inor disciples o f  

the great Teachers, but b y  the great T each ers them selves, th at som e  

respect m ust be paid to it  b y  an y one w ho retains reverence for those  

w ho h ave g iv e n  the greatest im pulses to the gro w th  o f h u m an ity.

T h e r e  can be no doubt th at the va st m ajority o f the m ystical 

and secret societies o f  the past h a ve had but little w o rth y o f treasur

in g  and o f preservin g from profane hands.

T h e re  has been m uch needless m ystery in th e w o r ld ; there w ill  

probably be-m uch more in the future, for the religious in stin ct run  

astray leads often to m orbid m ysticism  and a hankerin g after the  

m arvellous and “  o ccu lt.”

B u t it  m ay com e as som ew hat o f a  surprise to the orthodox  

follow er o f the C hristian  faith to discover that in the early sta ges o f  

that religion  there was recognised distin ctly, b y  its greatest au tho ri

ties and defenders, an inner doctrine, differing from, th o u g h  not  

con tradicting, the com m on one. T h e  published scriptures w ere n ot  

the on ly sources o f their beliefs, b u t there w as a teach in g regarded  

as m ore sacred still, preserved carefu lly  and in as pure a  form  

as possible, handed dow n from follow er to follower, but not  

scattered broadcast.

W e  can discover h in ts as to this secret tea ch in g in the scriptures  

them selves, for it is em p h atically  proclaim ed th at for w ide p u b lic ity  

o n ly  parables and the m ore elem entary ideas w ere suitable. T h e  

instances to be found in the N e w  T estam en t are too w ell k n o w n  to



require m ore th an  a casual reference. W e  are a ll fam iliar w ith  the  

som ew hat un com plim en tary epithets contained in the com m and to 

abstain from  ca stin g  pearls before sw ine. T h e  reason g iv e n  is also  

sufficiently clear, and I th in k  contains a true criticism  o f th e dispo

sition o f  m ost o f us ; for w h o  is not liable to tread under foot pearls  

o f w isdom  w h ich  do not satisfy his im m ediate desires, and does not 

all history teach us th at w e turn again st our gu id es and destroy  

them  ? T h e  com m and is sim p ly  an expression, perhaps som ew hat 

rough, o f th a t vie w  w h ich  is true com m on sense, that for each  

m an there is som e special m ental food w h ich  is m ost suitable for  

him , and that w h at is m eat for one is poison for another. I t  is  

useless to g o  to  a  sta rv in g  m an and attem p t to satisfy h is stom ach  

through the m edium  o f h is brain. It  can be done, perhaps, b y  per

suading h im  he is not really  h u n gry, and actin g, as in  hypn otism , 

through th e m ind, bu t m ost o f us prefer th e  com m on w a y ; it  is  

really m ore satisfyin g. T o  spread abroad incom prehensible teach 

in gs w ith  th e authority in e vita b ly  associated w ith  them  in religious  

propaganda, w o u ld  be very m u ch  lik e  such an  attem pt. I t  w ould  

be feed in g the h u n g ry  soul w ith  u n sa tisfyin g  phrases, w h ile  w h a t it  

required w as som e ideal w h ich  could appeal to all w h o  felt the  

earnestness o f  life, and g iv e  new  fire to the m ind.

T h e  teach in gs o f an y religion are co m p le x  enough, w hen d eep ly  

studied, to satisfy the m ost curious m ind, b u t th e surface portion, or 

w hat is gen erally  regarded as an essential o f  faith, m ust be p la in  

and sim ple. T o  g iv e  t h e “  p earls” as parts o f  a  faith or creed, w ould  

be to foredoom th at faith  to failure.

O n e great distinction th at it seem s to m e can be m ade betw een  

popular religion s and m ere m ysticism , is th at a t the base o f the  

former, deep dow n at its roots, is ever to be discovered the essence  

o f com m on sense. T h a t  is, their Pounders h ave th at true in s ig h t  

into th e hearts o f  th e great m asses o f  h u m an ity  w h ich  tells them  

w hat is the real need. H en ce the great pow er o f  the th o u gh t th u s  

generated. M ystics on the other hand m ay be d istin gu ish ed  b y  the  

la ck  o f  th is universal in sigh t. T h e y  w ork for the few  and m ay do  

good w ork, b u t it is partial, w h ile  the true religiou s T e a ch e r  is one  

w h o  includes w ith  the few  th e m any, th e com m on people, and  

possesses the balance.

Jesus ta u g h t to his disciples w hat he did not tell to the m ultitude,



as h e says to them  (M att., x iii, 1 1 -1 3 ) :  “ U n to  you it  is g iv e n  to  

kn o w  th e m ysteries o f  th e k in g d o m  o f  H eaven , b u t to them  it is not 

g iv e n . . . . T h erefo re speak I  to them  in parables; because

seein g th ey  see not, and h earin g th e y  hear not, neither do th ey  

understand.”

A g a in , C h rist tells h is disciples (John, x v i)  that he has spoken  

to them  in  parables, b u t th a t th e hour w ou ld  com e w hen  h e w ould  

no lo n ger require to ve il h is teach in gs. H e  had m an y th in g s  more 

to say, b u t th ey could not bear th em  at th a t tim e.

C learer still are th e expressions o f  P au l, as he speaks to  the  

C o rin th ia n s : “  W e  speak w isdom  am o n g  th e perfect (or full grow n).

. . . G o d ’s w isdom  in  a m ystery, even  th e w isdom  that h ath  been

hidden.” A n d  the “  perfect ” here m entioned are not th e m ere con

verts, are not even th e C h u rch  he w rites to, for he tells them  fu r th e r : 

“ I, brethren, could not speak u n to you as unto spiritual, bu t as 

unto carnal, as unto babes in  C h rist. I fed you w ith  m ilk, and not 

w ith  m eat.”

T h e s e  passages are w ell kn o w n  to m ost believers, b u t their 

im port is seldom  realized. T a k e n  in their sim ple, clear interpreta

tion, th ey im p ly  th at th e ordinary creed o f  C hristendom  is not the 

real te a ch in g  o f  Jesus, b u t is on ly an im perfect expression o f  the  

surface, the dead letter o f  the scriptures. T h e  heart and th e  soul, 

th e reality, h ave to be preserved by other m eans.

T h o u g h  this has not been recognised in the later tim es, it was 

in  the early stages o f  th e C h u rch , and m an y o f  th e leaders m ention  

in their w ritin gs the existence o f  this further teaching, transm itted, 

for the m pst part, orally. T h e r e  are even m an y h ints g iv e n  as to 

its nature, and w hen these are in vestigated , it w ill be found that 

th ey corroborate in a pecu liarly  accurate m anner the claim s of  

m odern T h eo so p h y, th at all religion s had an inner te a ch in g  and  

that this esoteric side w as the sam e in one and all. T h e  expressions  

alone differed in  form, the substance w as th e same.

T u r n in g  first to a  few  scraps gathered from heterogeneous  

sources, w h ich  w ill throw  som e lig h t  on the state o f th o u g h t and  

feelin g  in the early C h u rch , w e find that there were widespread  

traditions o f  secret teach in g left b y  C h rist to his apostles. In  V o l. I. 

o f the E a rly  D ays o f C h ristia n ity , C an on  F arrar rem arks th a t:  

“  T o  S t. Peter, S t. John and St. Jam es, the L o rd ’s brethren, it  was



believed  that C hrist, after his resurrection, h ad  revealed th e true  

gn osis or deeper un d erstan d in g o f  C h ristia n  doctrine.”  T h e  

au th o rity  for this special selection o f  the apostles is found in  

E u seb iu s, th e  C h u rch  historian o f  the fourth century, w h o  quotes  

from  C lem en t o f  A le x a n d ria .

I t  is notable th at for th e first few  centuries th e creed o f  the  

C h u rch  was not m ade p u b lic. J. G . B lu n t, in  h is  H istory o f the 
C h ristia n  Churchy says th a t “  th o u g h  used in th e  con gregation , it  

w as not gen erally d ivu lg e d  in its naked form  ou t o f  it.” E v e n  so  

late as the fourth cen tu ry th is secrecy w as observed. R u fin u s c o m 

pared it to the pass-w ord g iv e n  in an arm y, so th a t it could  be used  

as a  test, d isco verin g w heth er a person w as an infidel or not. 

A u g u stin e  {Serm o, ccxii.) tells the people to lo d g e it  in  th eir  

m emories, b u t b y  no m eans to com m it it to w ritin g. I f  this creed  

w as not w ritten down, as w ou ld  appear from su ch  advice, h o w  far  

can w e assum e its id en tity  w ith  the creed w e n ow  possess? A n d  

yet th is ad vice w as g iv e n  w hen  cou n cils h ad discussed the orth odox  

creed and published it in  various forms, and the question m ust arise  

— Is th e  creed referred to  the one so published, or does it relate to  

further teach in g ? Perhaps th e fo llo w in g  quotations and eviden ce  

m ay su g g e st an answer.

T h e  writers from  w h om  w e can obtain the clearest eviden ce o f  

the existence o f an inner doctrine or te a ch in g  in  early  C h ristia n ity  

are C le m e n t o f A le x a n d ria  and O rigen , leaders o f th e C ate ch etical  

S chool o f  A lexan d ria, and tw o o f the m ost learned and gifted  o f  th e  

C hristian Fathers. T h e  latter w riter is, perhaps, the greatest defender 

C h ristia n ity  has ever had, and the devotion, alm ost ap p ro ach in g  

idolatry, w ith  w h ich  h e w as regarded b y  m a n y  o f  th e m ost b rillia n t  

followers o f  the faith  in  h is ow n and su cceed in g tim es, su fficien tly  

indicates h is influence on the h ig h e r ranges o f  C h ristia n  th o u gh t.

T u r n in g  first to C lem en t, w h o  lived  in  th e latter portion o f th e  

second century, and con sequently o n ly  som e hundred years from  

A p o sto lic  tim es, w e d iscover m an y surprising statem ents as to th e  

C hristian religion and its nature. In  the fo llo w in g  passage w e find  

som e hin ts as to the purpose o f w ritten expositions. T h e y  are not 

to g iv e  p u b licly  th e w hole doctrine, bu t serve to recall, to  those  

already instructed, th e tea ch in gs th e y  are not to com m it to w ritin g. 

T h e  attitude taken up w ith  regard to all w ritten scripture m ay also



be found in these rem arks, w h ich  are quoted from  C h ap . i ,  B o o k  I, 

o f th e Strom ata (or M iscellanies) :

“  T h e  w r itin g  o f  these m em oranda o f  m ine, I  w ell k n o w , is 

w eak, w hen  com pared w ith  th a t spirit, fu ll o f  grace, w h ich  I w as  

p rivile g ed  to hear. B ut it  w ill be an im age to recall th e arch etype  

to him  w h o  w as stru ck  w ith  th e  T h yrsu s. . . . A n d  w e profess 

not to exp la in  secret th in g s sufficiently— far from  it— b u t o n ly  to 

recall them  to m em ory, w hether w e h a ve forgot a u gh t, or w hether  

for th e purpose o f  not forgettin g. . . . Som e th in g s I purposely  

om it, in  th e exercise o f  a w ise selection, afraid to  w rite w h a t I 

guarded a gain st s p e a k in g ; not g ru d g in g — for th a t w ere w ro n g —  

bu t fearin g for m y readers, lest th e y  sh ould  stu m ble b y  ta k in g  them  

in a  w ron g s e n s e ; and, as the proverb says, w e should be found  

‘ reach in g a  sw ord to a  ch ild .’ . . . S o m e th in g s m y  treatise

w ill h i n t ; on som e it w ill l i n g e r ; som e it w ill m erely m ention. I t  

w ill try and speak im perceptibly, to e x h ib it secretly, and to dem on

strate silen tly.”

A ll  this is clear enough. T h e  author, rig h tly  or w ro n gly, holds it  

is not proper to m ake all teach in gs p u blic, and in so d o in g  is clearly  

fo llo w in g  th e general custom . T h e  forbidden th in g s are for the  

inner groups w ho h ave proved them selves fitted for their reception  

and not for the m ass o f  believers, lest th ey  should be lik e  children  

w ith  a sword. W h a t the general characteristics o f this secret teach

in g  w ere w e m ay discover from  h in ts g iv e n  us in som e o f the  

profounder treatises, b u t for the present it  w ill be sufficient to note 

th at this w ork, the Strom ata, deals m ainly w ith  the nature, life, and  

pow ers o f the “  G n o stic,” or m an w h o  is a follow er o f  th e true  

C hristian  gnosis, and a d isciple on the great path w h ich  leads to  

final perfection. T h u s  it is probable th at m uch o f  the teach in g  

related to th e inner nature o f  m an and th e train ing o f  h is character  

alo n g definite lines, train in g for w h ich  the great mass w as un

fitted.

T h e  tw elfth  chapter o f the sam e book is en titled : “ T h e  

M ysteries o f  th e F a ith  not to be d iv u lg e d  to a ll.” In explanation  

o f  this, and in en deavourin g to b rin g  this secrecy in line w ith  the 

com m ands to spread th e gospel, h e  p ro c e e d s:

“  B u t since this tradition is not pu blish ed alone for h im  w h o  per

ceives the m agnificen ce o f the w o rd ; it is requisite, therefore, to



h id e in a m ystery th e w isdom  spoken, w hich  th e S o n  o f  G o d  

tau gh t. . . . S u c h  were th e im pedim ents in  th e w a y o f  m y  

w ritin g. A n d  even now , I fear, as it  is said, * to cast th e pearls 

before swine, lest th ey tread them  underfoot, and turn and rend  

us.’ ” . . .

“  F o r it is difficult to e x h ib it th e really pure and transparent 

words respecting the true lig h t, to sw inish and untrained hearers. . . 

B u t th e w ise do not utter w ith their m outh w h a t th ey reason in  

council, ‘ B u t w h at ye hear in th e ear/ says th e L o rd , ‘ proclaim  

upon the houses ;* b id d in g  them  receive th e secret traditions o f  th e  

true kn ow ledge, and expound them  aloft and con spicu ou sly; and as  

w e h ave heard in the ear, so to deliver them  to w hom  it is requi

site ; b u t not en jo in in g us to com m unicate to all w ith o u t distinction, 

w h a t is said to them  in parables.”

T h e  som ew hat pain ful endeavour to square different com m ands  

in  an infallible book is a little  curious, bu t lik e  m an y another per

son, the author “  m eans w e ll,” i f  he does not s tr ik in g ly  succeed.

In  B ook V , chap. 10, o f  the sam e w ork, C lem en t produces h is  

apostolic authority for the preservation o f  the true doctrine, or th e  

“  M ysteries o f the F a ith ,” from th e hands o f  th e vu lg a r. T h is  

chapter has also an in stru ctive t i t le : “  T h e  O p in ion  o f  the A p o stles on  

V e ilin g  the M ysterieso f the F a ith .” T h e  fo llo w in g is his argu m en t : 

“  R ig h tly , therefore, the d ivin e apostle (Paul) says, ‘ B y  

revelation the m ystery w as m ade kn ow n to m e (as I w rote before  

in brief, in accordance w ith  w h ich , w hen w e read y c  m ay understand  

m y  kn o w led ge in the m ystery o f  C hrist), w hich in other ages w as  

n ot m ade kn ow n  to the sons o f m en, as it is now  revealed to H is  

h o ly  apostles and prophets.’

“ F o r there is an instruction o f the perfect, o f  w hich, w ritin g  to  

the Colossians, he says, ‘ W e  cease not to p ray for you, an d beseech  

that y e  m ay be filled w ith  th e k n o w led ge o f  H is w ill in  all w isdom  

and spiritual u n d e rsta n d in g ; that ye  m ay w a lk  w o rth y o f  the L o r d  

to  all p le a s in g ; b e in g  fruitful in every good w ork, and in creasin g in  

th e kn o w led ge o f G o d ; strengthened w ith  all m igh t, accord in g to  

th e g lo ry  o f H is  pow er.’

“  A n d  again  h e says, ‘ A cco rd in g  to the disposition o f  th e  grace  

o f G o d  w h ich  is g iv e n  m e, that ye  m ay fulfil th e w ord o f  G o d ; th e  

m ystery w h ich  has been h id  from  ages and generations, w h ich  n ow



is m anifested to  H is  s a in ts : to w hom  G o d  w ished to m ake kn ow n  

w h a t is th e riches o f  the glory o f th is m ystery am o n g  th e nations.’ 

S o  that, on the one hand, then, are th e m ysteries w h ich  w ere hid  

t ill  the tim e o f  th e apostles, and were delivered by them  as th ey re

ceived  from the L o rd , and, con cealed in  the O ld  T esta m en t, were 

m anifested to the saints.”

O n e or tw o  chapters later C lem en t exp o u n d s in a p ecu liar  

allegorical m anner, an inciden t in th e O ld  T esta m en t:

“ A n d  w as it not this w h ich  the prophet m eant, w hen h e ordered  

unleavened cakes to  be m ade, in tim atin g  th at the tru ly  sacred, 

m ystic word, resp ectin g th e un begotten  and h is powers, o u g h t to 

be co n cealed ?”

H ere, again , w e h ave som e clu e to th e nature o f  the “  m ystic  

w ord ” or doctrine. I t  related to the “ un begotten,” th e S o n  o f  G o d  

or the L o g o s, and h is m odes o f action in th e w orld, or in hum anity.

In an earlier chapter o f the sam e book (chap. 9), he g iv e s  us 

som e reasons for concealm ent. T h e  title  o f  th e chapter is “  R easons  

for v e ilin g  th e  truth  in sym b ols.” H is  reasons, I fear, are not 

alw a ys ve ry  co n vin cin g. In  fact, one o f  them  m u st appeal m uch  

m ore to our sense o f  hum our than o f  reverence, b u t th e y  th o u g h t in  

different form s in  those days. H e  argu es :

“  A l l  th in g s  that shine th ro u gh  a ve il show  th e truth grander 

and more im p o s in g ; as fruits sh in in g  th rou gh  water, and figures 

th rou gh  veils, w h ich  g iv e  added reflections to them. For, in addition  

to the fact th a t th in g s  unconcealed are perceived in  one w ay, the 

rays o f  l ig h t  sh in in g  round, reveal defects.”

T h e re  is m uch truth in the idea th at “  th in g s unconcealed are 

perceived in one w a y ,” and thus th e m an y aspects w h ich  sh ou ld  be 

considered i f  th e  truth is to be grasped are left out o f account. 

N o th in g  serves so w ell to m ake a  th o u g h t bite into the m in d  as the 

stru g g le  to grasp its fu ll m ean in g. I t  then becom es an integral part 

o f th e m ental m ake-u p. B u t th e  last phrase is som ew hat o f  a  

puzzle. T h e  learned F ath er seems to recognise considerable defects 

in th e C hristian  schem e and appears to  regard it w ith  the eye o f an 

artist d oin g h is best w ith  the m aterials he possesses, to con struct an  

effective picture. T h is  is, how ever, scarcely  borne out b y  the  

intense reverence he everyw here show s for h is faith  and its  sacred 

scriptures. H e  p ro ce e d s:



“  N o w , then, it is not w ished th at all th in g s sh ould  be exposed  

indiscrim in ately to all and sundry, or the benefits o f w isdom  com 

m unicated to  those w ho h a ve  not, even in a dream , been purified in  

soul (for it is not allow ed  to hand to every ch ance com er w h a t has  

been procured w ith  su ch  laborious effo rts); nor are the m ysteries o f  

the word to be expounded to th e profane.”

H ere w e have the one th in g  necessary to g a in  access to the h idden  

k n o w le d g e ; the m an m ust h ave been purified. I t  is necessary to  

rem em ber that in those tim es the C h u rch  h ad  a  v e ry  different  

organization to w h a t it  now  possesses. In  th e stricter sections at  

least, n otab ly the A lexan d ria n , adm ission even to ordinary m em ber

sh ip  required certain train in g, o f  w h ich  m ore w ill be said hereafter, 

w h ile  it  is clear th at there w ere further stages, before en terin g w h ich  

som e definite progress had to be m ade. T h e  candidate had to  show  

in  h is life the p u rify in g  effect upon h is character o f  th e “  W ord ” or 

the spiritual pow er represented b y  th e C h rist.

In  co n clu d in g the evidence to be obtained from  C lem en t w e  

m a y quote w ith  ad van ta ge from  another ch apter o f  th e  Strom ata 
(B ook V I.,  ch. 15). (T h e  quotations from  C lem en t and O rigen  are 

taken  from  the translations p u blish ed in  the “  A n te -N ic e n e  C hristian  

L ib r a ry ,” w hich  includes m ost o f  the im portant w ritin gs previous  

to the N icen e C o u n cil, held  a .d . 325.)

O n e o f the sections o f  this chapter is entitled, “ R easons for the  

m ean in g o f Scripture b e in g  ve iled .” T h e  author proceeds:

“ F o r  m an y reasons, then, the Scriptures hide th e sense. F irst, 

that w e m ay becom e in q uisitive, and be ever on the w atch  for the  

discovery o f  the words o f  salvation .”

T h e  view  taken  b y  C lem en t and others o f  h is school could  not  

h ave borne m uch resem blance to the later orthodoxy, w hich  required  

the acceptance on faith  o f certain creeds. T h e  “  w ords o f  sa lva tio n ”  

had to be so u gh t f o r ; th e gospel w as one o f w ork and effo rt; each  

m an’s d u ty  w as to seek out from  the hidden th in gs w h a t w as m ost 

suitable to him , that he m ig h t th ereb y acquire real kn o w led ge.

“  T h e n  it w as not suitable for all to understand, so th at th e y  

m ig h t not receive harm  in con sequence o f  ta k in g  in another sense  

the th in gs declared for salvation b y the H o ly  S p irit.”

It  m ay appear peculiar to m an y readers that so m u ch  stress w as  

laid upon the danger attached to these inner doctrines should th e y



be indiscrim inately spread abroad. W e  m u st rem em ber th a t i f  these  

teach in gs related to th e p sych ic  and spiritual nature o f  m an and to  

th e  m eans o f  h is developm en t (and o f  this w e h ave evidence), then  

a m isun derstan ding m ig h t lead to v e ry  gra ve results in  th e behaviour  

and th e character o f  th e  student. H isto ry affords innum erable  

exam ples o f  th e e v il effects o f  m isunderstood teach in gs. W h o le  

sects in the earlier d ays o f  C h ristia n ity  w en t th u s astray on moral 

lines and upheld practices w hose results w ere o f  th e m ost disastrous 

nature. T h is  was esp ecially  th e case in G n o stic  sects, i f  w e  are to 

b elieve the som ew hat distorted records th a t h a ve com e dow n to us, 

and these sects alm ost all claim ed to possess som e o f  th e unrecorded  

or. secret teach in gs o f  C h rist or h is disciples. T h e  danger w as thus  

b y  no m eans an im agin ary one, and could be m inim ised o n ly  by  

careful restrictions, such as are indicated in  th e  fo llo w in g  p assage:

“  B u t from  th e fact th at truth  appertains not to  all, it is  veiled  

in  m anifold w ays, cau sin g th e lig h t  to arise o n ly  on those w h o  are 

initiated in to  kn o w led ge, w h o  seek the truth th ro u gh  lo ve.”

F in a lly , C lem en t d istin gu ish es betw een th e w ritten and the  

unw ritten word :

“  Further, E saias the prophet is ordered to take 4 a n ew  book, 

and w rite in  it ’ certain t h in g s : the S p irit p ro p h esyin g th a t through  

th e exposition o f the Scrip tu res there w o u ld  com e afterw ards the  

sacred kn ow led ge, w h ich  at that period w as still unw ritten, because  

not yet kn ow n. F o r  it  w as spoken from the b e g in n in g  to those  

o n ly  w h o  understood. N o w  th at the S a vio u r h as ta u g h t th e apostles, 

th e unw ritten renderin g o f  th e w ritten [Scriptu re] has been handed  

dow n also to us, inscribed b y  the pow er o f  G o d  on hearts new, 

accord in g to th e renovation o f the book. T h u s  those o f  h igh est  

repute a m o n g the G reeks, dedicate the fru it o f  the pom egranate to 

H erm es, w h o  th e y  say  is speech, on account o f  its interpretation. 

F o r  speech conceals m u ch .”

S o  far C lem en t o f  A lexan d ria.

From  O rigen  w e can obtain still m ore inform ation and more 

definite statem ents on the point in question, as h e  w as m u ch  bolder 

in  his w ritin g  and m ore precise in exposition.

A . M . G lass.
(T o be continued.)



(Continued from p. 127)

C hapter  II .

J essamy woke in the faint, grey dawn with a sensation of cold. 
The eiderdown must have slipped ; she felt for it mechanically.

S h e  w as very  c o ld : her feet felt num bed, her head ached. S h e  

was conscious o f a feelin g  o f lan gu or, o f  a  d u ll p ain  a t her chest. 

H er h ealth  w as gen erally  p e r fe c t; she w as unused to illness. S h e  

la y  for a w h ile  w ith  closed eyes, a n d  gra d u a lly  becam e aw are o f  

so m eth in g d u ll, close, oppressive and sour in the atm osphere. A s  

she recognized this, she heard a  slow , stertorous b rea th in g in th e  

room  beside her. S h e  w as in stan tly  broadly aw ake, w h ile  a fe e lin g  

o f nervous terror, foreign to her fearless tem peram ent, shot th ro u gh  

her. H er nerves thrilled  w ith  a sen sitiveness she h ad  never before  

experienced. S h e  raised her eyelids and sprang up w ith  a cry. 

T h e  daw n lig h t  lit  a sm all, dirty, lo w -ceiled  ro o m ; a  heap o f taw dry  

finery on the table, som e dirty cu p s and plates, and tw o figures—  

tw o hum an figures o f  strangers— stretched upon the bed from  w h ich  

she had ju s t  risen. A n d  such a b e d ! W ith  no blankets, no sn o w y  

sheets, no b ig , laven der-perfum ed p illo w s to cradle w eary heads.

H er shriek and sprin g roused th e sleepers, the elder o f  w hom  

dem anded, in  a  h u sk y  voice, w h at w a s the cause o f  h er unusual 

dem onstration, and p u t th e question w ith  a classic force and sim 

p licity  o f  phrase, accom panied b y  an aspiration that Jessam y's  

action m ig h t be rewarded by som e u n k n o w n  power w ith  unpleasant  

physical results.

“  W here am  I ? ” panted Jessam y. “  H o w  did yo u  b rin g  m e  

here ? W h at h ave you done to m e ? ”

T h e  old lad y she addressed uttered a ferven t desire th at she  

m ig h t be perm itted to cu t out th e hearts o f  such inconsiderate
4



persons as disturbed the peaceful, righteous slum bers o f  their  

venerable relatives.

Jessam y, u n w ittin g  o f  the custom ary m ethods o f  speech o f  ladies  

o f Mrs. A rd en ’s type, shrieked again, under the not unn atu ral im 

pression that she had been kidn apped into a den o f assassins.

T h e  other sleeper had arisen, and n ow  flu n g her arm s around  

her. S h e  briefly desired the elder la d y  to “  sh u t her m o u th ,” and  

bade Jessam y, in not u n k in d ly  tones, “ to lie dow n quiet, for she 

w as d ream in g.”

Jessam y stared at her in horror— the face, th e  voice, th e eyes o f  

L i z  A r d e n ; the face flushed, th e voice rather hoarse, the eyes blood

shot, th e arm s restraining her w ith a rou gh kindliness.

Jessam y g a v e  a shriek, flu n g o ff th e d eta in in g grasp, dashed  

m adly from the room and dow n the stairs. A  man, a  w orkm an  

g o in g  to w ork, w as o p en in g the front door. T h ro u g h  it Jessam y  

dashed, and rushed on th ro u gh  the raw  fog, the slim y  m ud o f  the  

streets, her heart leap in g, h er brain reelin g. S h e  did not kn o w  

w here she w as or how  far she ran. S h e  stopped at last in a sm all, 

quiet square, in  w h ich  stood a little  church, the bells o f w h ic h  w ere  

rin g in g  for an early service.

H ere w as sanctuary. Jessam y w alked  up the steps. S h e  was 

trem bling, d eath ly coid, and utterly bew ildered. S h e  h ad  been  

spirited from her hom e b y  som e in e xp licab le  means, and d r u g g e d —  

surely. T h a t  w ould account for the a c h in g  head, the nausea, the  

trem b lin g lim bs.

T h e  poor, ragged  garm ents w hich she now  perceived th a t she 

wore, m ust h ave been p u t upon her w h ile  she w as unconscious. 

S h e  w ould sit q u ietly  in the ch u rch  and then take a cab and d rive  home. 

S h e  w alked  up the aisle and saw  that several o f the w orshippers  

looked at her dubiously. S h e  entered a pew  and k n e lt ; she did not 

heed theservice, she kn elt and th o u g h t bu t felt confused. S tra n g e  alien  

m em ories crossed her connected th o u g h ts ; she w as con scious o f  

lim itations th at she had never kn ow n  before. T h e  d ru g ! it  m ust 

be the d ru g  \ W h en  the service w as over, she left the ch u rch  and 

hailed a p a ssin g  cab, and w as surprised w hen  the driver to o k no 

notice. T h is  happened tw ice. A t  len g th  she approached a cab  

rank and asked a cabm an to drive her to the address she gav e.

T h e  m an stared at her and laughed.



“ T h a t ’s a good o n e !” he said. “ D riv e  you there? G a m ! not 

l ik e ly ! W h y, it ’s a ’a rf crow n fare.”

“ I w ill p ay  yo u  w hen  you  g e t  there.”

“  R ig h t  you  are, m y  gal, ’’responded the jo v ia l Jehu. “  S h o w  us  

yer ’arf crow n fust th o u g h .”

“  I h ave no m oney in  m y pocket, bu t w hen I reach hom e I w ill  

pay you five sh illin gs, i f  you  like. M y m other is L a d y  M ain w a rin g  

and------- ”

S h e  w as interrupted b y  a  roar o f  laughter.

“ S ’elp m e,” said the cheerful driver, w ip in g  his eyes, “ i f  th a t  

ain’t the best I ’ve  ’eard yet. ’E re , B i l l ; ’ere’s a  y o u n g  lady, as says  

she’s L a d y  M ain w arin g’s daugh ter. S h e  looks it, don’t sh e ? ”

A  m ilkm an paused at the corner to enjoy the jo k e ; a policem an  

likew ise drew  near, g rin n in g  ap preciatively. Jessam y’s eyes filled  

w ith  a n g ry  tears.

“ Y o u  are excessively  im pertinen t,” she said. “ I f  yo u  w ill  

drive m e hom e you  w ill see.”

“  M ebbe I should, that you ’d made a bloom in’ fool o f me. N o t  

m e !”

“ B ill,” to w hom  this suspicious person had appealed, w as a  

rosy-faced, good-natured lo o k in g  y o u n g  countrym an.

“ C h u c k  it,” he said repressively. “ Y o u ’ve m ade the gal c r y ;  

she's h alf baked and don’t k n o w  w h at she’s a sayin g. L o o k  ’ere, 

y o u n g  wom an, do yo u  really w an t to  g e t there w here yo u  asked to  

be d ro ve?”

“ O f  course I do.”

“ T h e n , I ’ll tell you  w h at! I ’ll stand you  the ’bus fare.”

T h e  good Sam aritan  held  out threepence. Jessam y faltered; 

her face burnt and tin gled .

“ T h a n k  yo u ,” she said, “ Y o u  are ve ry  good. I f  you w ill g iv e  

me you r address, I w ill repay yo u .”

T h e  m an grinned.

“ O h , never m ind,” he said, “ Y o u ’re w elcom e. Y o u  look starved  

like. T h e re ’s an early coffee *stall over at th at corner where th e  

’buses start. Y o u  go  and g e t a  cu p— th e r e !”

H e  p u t another pen n y into her hand. Jessam y d id  not than k  

h im ; she turned silen tly  aw ay, stunned and bew ildered. S h e  w en t  

to the coffee stall and took the coffee, for she was faint and w eak,



and w hen the om nibus rum bled up she crept into it and laid her 

a c h in g  head in her hands. I t  w as ten o’clo ck  in the m orn in g before 

she reached hom e. S h e  m ounted the steps and ra n g the bell- T h e  

blin ds were pulled dow n and a m aid, instead o f  th e butler, answered  

th e door. Jessam y was about to enter, w hen the g irl stopped her. 

“ H ere! w hat are you  d o in g? Y o u  can’t  com e in .”

Jessam y grasped the doorpost for support; the servant did not 

recognize her, that was evident.

“ I w an t to speak to L a d y  M ain w a rin g,” she said.

“  I  am afraid you can ’t ; her lad ysh ip  is in great trouble.” 

“ T ro u b le ?  W h a t tro u b le?”

“ M iss M ain w a rin g has died ve ry  su d d en ly and her ladysh ip  

w ill see no on e.”

M iss M ain w aring, her father’s o n ly  sister, live d  w ith  them , and  

Jessam y loved her, b u t at th at m om ent she could scarcely feel grief.

“  I m ust see L a d y  M ain w arin g,” she cried passionately. “  Indeed  

— indeed— I m u s t!”

“ D oes her lad ysh ip  k n o w  y o u ? ”

“ Y e s— yes— quite w e ll.”

T h e  m aid w as a kin d-hearted girl.

“ W e ll,” she said, “ com e into th e hall. I hardly kn ow  w hether  

I o u g h t to disturb her ladyship, but i f  she kn o w s you and it ’s im 

portant------- ”

“  It is. It  is o f  vital im portance.”

“ C o m e in, then. W h a t’s you r n a m e ?”

“ S a y ,” said Jessam y, w ith  som e hesitation, “ a— a— g ir l— w hom  

she knows, ve ry  w e ll.”

“ S it  dow n .”

T h e  m aid left the hall and Jessam y, sp rin g in g  up, rushed up  

th e stairs tow ards her ow n room. W h a te ve r m ig h t be the cause  

th at prevented the servant from k n o w in g  her, there it m ig h t be 

rem oved. T h e re  in her ow n room she should be safe. S h e  was 

out o f breath w hen  she reached the door, she w ho could row, dance  

and p la y  tennis w ith  u n failin g  stren gth hour after hour. S h e  

opened th e door and entered. T h e re  w as a hush in the room — a 

c h ill— a strange, indefinite odour— the place seem ed to be set apart, 

filled w ith  a stran ge presence. T h e  b lin d  w as down, the w in d ow  

open at th e t o p ; th e w ind drew  th e b lin d  to and fro, w ith  a  soft,



su c k in g  sound. T h e  bed w as d ism an tled ; a w h ite  sheet w as draw n  

over it, sn ow ily, c h illily  w hite. T h e  cold o f  the room appeared to  

flow rather from th e bed than  from the raw, fo g-lad en  air w ith ou t. 

Som e w h ite  lilies la y  on th e sheet, and beneath it  a r ig id ly  m oulded  

outline, straight, stiff, m otionless. Jessam y stood w ith  her hands  

over her heart, s tr iv in g  to control her g a sp in g  breaths. W h y — w h y  

— had th ey  laid dead M iss M ain w a rin g here?

D raw n  b y  a  force not her ow n she approached the bed and  

drew  b ack  th e sheet. S h e  stood rig id ly , horror d aw n in g in  h er  

eyes, the cold drops g a th e rin g  on her brow , for she gazed, upon h er  

ow n dead face— w hite, quite calm  and sm ilin g. S h e  stood an d  

gazed upon w hat had represented h erself to h e rse lf; w h a t still re

presented her to stricken m other, m ou rn in g father, and heart-broken  

lover.

O r no! W as th a t Jessam y M a in w a rin g in v e ry  truth whose d a y  

was done? T h e n  she was not Jessam y, had never been so, b u t  

was som ethin g, som eone w h o  lived  on w h ile  her form er fram e  

w ithered in  th e dust.

Perhaps th is w as th e w orld o f  th e dead— b u t no! G h osts are  

not palpable to a ll m en, as sh e-e vid en tly  w as; besides, she w as en 

dowed w ith  a body, a body that w as faint and w eak, lim bs and h ead  

that achcd and throbbed w earily. A  ch eval glass stood opposite to  

her; liftin g  her eyes from  the contem plation o f th e dead, she saw  a  

liv in g  figure reflected therein.

A  tall, slim  girl, w ith  sh abby garm en ts; a little  head, on w h ich  

grew  thick, curly, unbrushed, b la ck  hair, a sm all, p in ched, w hite, pretty  

face, great, m isty g re y  eyes— Jess A rd en ! W ith  a sudden flash o f  

horror Jessam y grasped the truth. J  ess A rd en — the true Jess— w as dead, 

as we nam e death. S h e  had left the hard, sorrow ful life, the racked, 

sic k ly  body, and she, Jessam y, lived , w ould live, w h ile  the b o d y  

th at had been hers crum bled to dust. S h e  grasped this in  one  

sick en in g flash o f horror; then, as her eyes fell once more upon the  

dead face, she was seized w ith terror beyond w ords— beyond expres

sion— and tu rn in g, she fled from  th e hom e o f  her h appy, successful, 

love-crow ned years, as she had fled from the squalid room and L iz .

S h e  w ent into K en sin gto n  G arden s and sat there in a  num bed  

trance o f horror. S h e  w as hom eless— more desolate than the true  

Jess had been. S h e  w as conscious o f  a strange ch a n ge in herself



. bred o f the fact th at she now  had the health, th e nervous system , 

th e brain m em ories and capacities o f Jess Arden w ith w hich  to 

w ork and m anifest her th o u gh ts and h erself to th e world. S h e  w as  

cold and her cou gh  w as bad, and gra d u a lly  she w axed  ve ry  h u n g ry .  

A s  her h u n ger increased she w as roused into reflectin g as to  th e  

best course for future action.

T o  ap p ly to the Sisters o f  C h a rity  w hom  she k n e w  ? W h a t ! 

to g iv e  Jess A rd en ’s past record as her ow n ? H er pride revolted  

from it, and yet, w h o  w ould b elieve her story ? I f  she told it, she  

would be placed in a pauper lu n atic asylu m . H er h u nger increased. 

S h e  rose and left th e gardens, and w andered th ro u gh  the streets. 

A t  length  faintness and m isery forced her to approach a com fortable- 

lo o kin g, fur-clad dame, and w ith  scarlet face and tear-filled eyes to 

m urm ur an appeal for charity.

“  I  never g iv e  to b e g g a rs,” said th e lady shortly, and stepped  

into her carriage. I t  had been a favourite aphorism  o f  her ow n, and  

it sm ote her lik e  the lash of a w hip. S h e  stepped back, and b e g g e d  

no more.

S h e  stood outside one o f  th e shops o f th e Aerated Bread C o m 

pany, fam iliarly kn o w n  as “  an A . B. C .,” and looked h u n grily  a t the  

people w ho ate and dran k w ith in .

“  It  is best as it is, perhaps,” she th ou gh t. “  Soon  1 shall starve  

and die, and that w ill surely be better than this life— it can be no w orse.”

W h ile  she th u s m used, she heard a vo ice k n o w n  to her.

“  S u ch  a dreadful t h i n g ! S u c h  a lo v e ly  g ir l— and so clever. 

S ir  C harles is h e a rt-b ro k e n ; perfectly m ad w ith  grief.”

“  Poor m a n ! I am  so dreadfully sorry.”

T h e y  were friends o f her o w n ; one o f them  paused and looked  

at her.

“  H o w  dreadfully ill th at girl looks,” she said. “  S h e  doesn’t 

beg, poor t h i n g ! I  shall ask  her w hether she’d lik e  som e food.”

“  N o, A lice, don’t. W e ’re late already.”

“  A re  w e ? V e ry  w ell.”

T h e y  w alked on, and Jessam y burst into te a r s ; it was th e  loss  

o f the food, not th e th o u g h t o f her lover’s grief. S h e  felt this, and  

it added a fresh p an g.

H er th o u gh ts flew to V asarh ely— this m ust be h is d o in g ; b y  

w hat m eans she could not tell.



H e looked to see her h u m iliated — su n k as low  as Jess— a liar—  

an impostor. H e  w as m istaken— she should n ever be that. S h e  

should endure till d e a th ; she should die soon, b u t die honest.

I t  grew  d a r k ; she did not kn ow  w here to go, and crept into  

a doorw ay, sat dow n, c o u g h in g  and sh iverin g, and closed her eyes. 

C o ld , h unger, and weariness m ade her drow sy. S h e  w as b e g in n in g  

to be obliviou s to the bitterness and pain.

A  lig h t  flashed in her eyes, a hand shook her shoulder ro u gh ly. 

“  N o w  then, y o u n g  w om an, g e t up— m ove on. Y o u  can ’t sleep  

here.”

It  w as a policem an.

“  W here can I  sleep then ? I am  d o in g no harm .”

“  N o n e o f you r cheek, now  ! M o ve o n .”

“  A m  I to w a lk  all n igh t ? ”

“  T h e r e ’s th e  w orkhouse or the S a lvatio n  A r m y  sh e lte r s; you  

kn ow  w here to go, I ’ll be bound. M o ve on.”

Jessam y m oved on. S h e  had m oved bu t a few  paces when her  

ears were saluted b y  a shrill cry, and a pair o f  arm s were flu n g  

effusively round her. L iz  had th e u ndisciplined em otions o f  her  

kind, in w hatever direction th ey m anifested them selves.

“  W h ateve r m ade you  go off lik e  that ? W h a t scared you, Jess  

dear ? A n d  you not ’oitie all day. I ’ve  been clean off m y ’cad w ith  

frigh t, I  h ave. Y o u ’re cold as ice ; ’ere, com e a lo n g  in ’e r e ; it ain ’t  

clo sin g  tim e for ten m inutes— c o m e ! ”

Jessam y w as held  in the g rip  o f a com p lex mood. T lie  m em ory  

o f Jess A rd en  fram ed lo v in g  pictures o f the rou gh, sin ful sister w ho  

had cherished her accordin g to her ligh ts. T h e  consciousness o f  

Jessam y M ain w a rin g shrank from the coarse, taw dry personality o f  

L iz  ; but she w as faint— she w as h u n g ry  and cold, and subm itted to  

be draw n into the g litte rin g  H all o f L ig h t, where hum an souls w ere  

lig h tly  bartered for oblivion. L iz  held a glass to her lips.

“  D rin k  it,” she said, “  and we’ll be o ff ’om e.”

Jessam y obeyed. T h e  stu ff w as fie r y ; it  m ade her co u gh , but  

it sent a g lo w  o f w arm th throu gh  her frozen lim b s; it p lu n ged  her  

reelin g brain in to a tran ce-like stupor. L iz  led her “ hom e.” S h e  

follow ed as in  a dream . S h e w as d im ly conscious o f th e  dull, stale  

odour o f the little  ro o m ; conscious o f  b ein g  h alf-lifted  on to an  

untidy b e d ; conscious o f L iz  p u llin g  o ff her wet, sodden boots and



w rap p in g her in an old shaw l, and finally ly in g  dow n beside her, 

h o ld in g  her in her arm s for greater w arm th ; she felt one feeble th rill  

o f  physical repulsion, and becam e unconscious.

Ivy  Hooper.
(T o be continued.)

I f  thou seekest fam e or ease or pleasure or au gh t for thyself, 

the im age o f  that th in g  w h ich  thou seekest w ill com e and c lin g  to  

thee— and thou w ilt h ave to carry it  about—

A n d  the im ages and pow ers w hich thou hast thus evo ked  w ill 

gath er round and form  for thee a new  bod y— clam o u rin g for suste

nance and satisfaction—

A n d  i f  thou art not able to discard this im age now, th ou  w ilt  

not be able to discard that b o d y t h e n : bu t w ilt  h a ve to carry it 

about.

Bew are then lest it becom e th y  gra ve and th y  prison— instead  

o f th y  w in ged  abode, and palace o f  jo y .

Edw ard Carpenter.



Learn to discern the real from the false, the ever*fleeting from the ever-lasting. 
Learn above all to separate Head-learning from Soul-wisdom, the “ Eye ” from the 
“ Heart ”  doctrine.— Voice o f the Silence.

[U nder the above title  I propose to print a  series o f  papers, 

consisting chiefly o f  extracts o f letters received from Indian friends. 

T h e y  are not g iv e n  as b e in g  o f  an y “ au tho rity,” b u t m erely as 

passages that I h ave found h elpful, and that I  w ish  to share w ith  

others. A s  an introduction are printed tw o extracts from letters  

from m yself, sent to som e groups o f  students in  E n g la n d  d u rin g m y  

late absence, m eant to m ark the lines o f  th o u g h t a lo n g  w hich  I desire  

to help those w ho seek th e gro w th  o f  the Inner L ife .— A n n i e  

B e s a n t .]

T w o  th in gs h ave com e into m y  m ind especially as regards those  

w ho seek the Inner L i f e : th e first concerns a l l ; the second concerns  

m ore particularly those w ho are able and w illin g  to g iv e  them selves  

d u rin g m uch o f their tim e to th e w o rk o f the T h eo so p h ica l S o ciety.

W e h ave all o f  us recognised the fact that O ccu ltism  m akes on 

us dem ands o f  a character w h ich  necessitates a certain isolation and  

a rigid  self-discipline. B oth from  our T ea ch e r H . P. B. and from the  

traditions o f  the O c cu lt L ife , w e have learned that renunciation and  

stem  self-control are required from h im  w ho w o u ld  pass th rou gh  the  

gatew ay o f  the T e m p le . The Bhagavad G itd  con stantly reiterates  

the teach in g o f indifference to pain and pleasure, o f  th e perfect  

balance under all circum stances, w ith o u t w h ic h  no true Y o ga is  

possible. T h is  side o f  the O ccu lt L ife  is recognized in  theory b y  

all, and som e are obedien tly s triv in g  to m ould them selves into its  

likeness. T h e  other side o f  th e O c cu lt L ife  is d w elt upon in  The 
Voice o f the S ilen ce, and consists o f th at sym p ath y w ith  all th at feels, 

that sw ift response to every hum an need, the perfect expression o f  

w h ich  in  T h o s e  w e serve has g iv e n  T h e m  as title  “  T h e  M asters o f



Com passion.” It  is this, in its practical everyday aspect, to w h ich  I 

w ish to direct your th ou gh ts, for it is this w hich w e overlook m ost 

in our lives, h ow ever m uch th e b eau ty o f  it, in its perfection, m ay  

touch our hearts. T h e  true O ccu ltist, w hile he is to h im se lf the  

sternest o f ju d g e s, th e m ost rigid  o f  taskm asters, is to all around  

him  the m ost sym p a th isin g o f friends, the gentlest o f  helpers. T o  

reach this gen tleness and pow er o f sym p ath y should then be th e aim  

o f each o f  us, and it can o n ly  be gain ed b y  u nrem ittin g practice  

tow ards all, w ith ou t exception, w ho surround us. E v e r y  w ou ld -be  

O ccu ltist should be the one person, in h is ow n  hom e and circle, to 

w hom  everyone m ost readily turns in sorrow, in an xiety, in sin, sure 

o f sym p ath y, sure o f help. T h e  m ost unattractive, the m ost dull, 

the m ost stupid, the m ost repellent, sh ould  feel that in him , a t least, 

th ey h a v e  a friend. E v e r y  yea rn in g tow ards a better life, every  

b u d d in g  desire tow ards unselfish service, every half-form ed w ish  to 

liv e  more nobly, should find in  h im  one ready to encourage and 

stren gthen, so that every germ  o f good m ay b eg in  to gro w  under 

the w arm in g and stim u latin g presence o f  his lo v in g  nature.

T o  reach this pow er o f  service is a m atter o f self-train in g in 

d aily  life. F irst w e need to recognise that the Self  in all is one; 

so that in each person w ith  w hom  w e com e in  contact, w e  shall 

ignore all th a t is u n lo ve ly  in the outer casing, and recognise the 

SELF seated in the heart. T h e  n e x t th in g  is to realise— in fe e lin g , 
not o n ly  in theory— that the S e lf  is endeavou rin g to express itself 

th ro u gh  the ca sin gs th a t obstruct it, and that the inner nature is 

a ltogeth er lo v e ly  and is distorted to us b y  the envelopes that 

surround it. T h e n  we should id en tify  ourselves with th at S e l f , 
w h ich  is indeed ourself in  its essence, and co-operate w ith  it 

in  its w arfare again st the low er elem ents th at stifle its expression. 

A n d  since we. h ave to w ork th rou gh  our ow n  lower nature on the  

low er nature o f  our brother, the o n ly  w a y  to effectually h elp  is to see 

th in g s  as that brother seec them , w ith  his lim itations, his prejudices, 

his distorted v is io n ; and th u s seein g them , and b e in g  affected b y  

them  in our lower nature, help  him  in his w a y  and not in ours, for 

thu s on ly can real h elp  be given . H ere com es in the O ccu lt train in g. 

W e  learn to w ith d raw  ourselves from our low er nature, to stu dy it, 

to feel its  feelin gs w ith o u t b e in g  thereby affected, and so w h ile  

em otion ally w e experience, in tellectu a lly  w e ju d ge.



W e  m ust utilise this m ethod for our brother’s help, and w h ile  

w e feel as he feels, as the synchronised strin g  g iv e s out th e note o f  

its fellow, w e m u st use our d isen gaged  “  I ” to ju d g e , to advise, to  

raise, b u t alw ays so u sin g  it that our brother shall be conscious th at  

it is h is better nature th at is u tterin g itse lf b y  our lips.

W e  m ust desire to share our b e s t ; not to keep b u t to g iv e  is 

the life o f th e spirit. O ften  our “ b e s t ” w ould be u nattractive to  

the one we are try in g  to help, as noble poetry to a little  c h i ld ; th en  

we m ust g iv e  the best he can assim ilate, w ith h o ld in g  the other, 

not because w e gru d ge it b u t because he does not y e t w an t it. T h u s  

do the M asters o f  Com passion help us w ho are as children to T h e m ;  

and in lik e  fashion m ust w e seek to h e lp  those w ho are yo u n ger  

than w e are in the life o f  th e spirit.

N o r let us fo rge t that th e person w h o  h appens to be w ith  us at 

an y m om ent is th e person g iv e n  to us b y  th e M aster to serve at th at  

m om ent. I f  b y  carelessness, b y  im patience, b y  indifference, w e fail 

to h elp  him , w e have failed in our M aster’s w ork. I h ave often  

m yse lf m issed this im m ediate d u ty  b y  absorption in other w ork, 

fa ilin g  to understand that the h elp in g o f th e hum an soul sent to m e  

was m y  w ork o f the m o m e n t; and so out o f m y  ow n experience o f  

error I rem ind you  o f this danger, th e subtler because d u ty  is used  

to m ask d u ty, and failure o f  in s ig h t is failure iu accom plishm ent. 

W e  m ust not be attached even to our T h eo so p h ica l w ork o f a n y  

particular d escrip tio n ; alw ays at w o rk indeed, b u t w ith  the soul free 

and “  at attention,” ready to catch the slig h te st w hisper from H im , 

W h o  m ay need from us service o f som e helpless one w hom , th ro u gh  

us, H e w ills  to help.

T h e  sternness to self, o f w hich I spoke at first, is a condition o f  

this helpful s e r v ic e ; for only the one w h o  has no cares o f his ow n, 

w ho is for him self indifferent to pleasure and pain, is sufficiently  

free to g iv e  perfect sym p ath y to others. N e e d in g  n o th in g  he can  

g iv e  everyth in g. W ith  no lo ve for him self, h e becom es love incar

nate to others. W e  stu d y in order th a t w e m ay live. F o r  stu d y o f  

O ccu lt w orks is o n ly  a m eans to sp iritu ality  i f  w e are str iv in g  to  

live  the O c cu lt L i f e ; it is the life and not the kn ow led ge, the p u ri

fied heart, not the w ell-filled  head, th a t leads us to our M aster’s F eet.

T h e  second point is the need to q u a lify  ourselves if  we w ish  to  

take service in  the T h eosop h ical S o cie ty  in the outside world.



M a n y y o u n g  people com e to m e and s a y : “  I w ant to w ork for 

the T h eo so p h ical S o ciety.” T h is  is a good and rig h t w ish. B u t  

m ore is required than a w ish. A n d  I find a considerable la ck  o f  

recognition o f the d u ty  o f fittin g  oneself for w ork. T o  serve in the  

M aster's band o f workers is no sm all privilege, and one w ho would  

thus w ork— beyond th e duties o f everyday hom e and business life—  

should acquire som e qualifications. H e  should m ake the v e ry  best 

o f him self, to b egin  w ith , train h is m em ory, stren gthen h is w ill, and  

polish up all h is faculties. I f  he w ants to w rite or speak, h e  should  

deliberately train h im se lf; good gram m ar, good expression, w e ll-  

chosen la n g u a g e , careful pronunciation, lu cid ity, ap t illustration—  

these he m ust acquire. H e  has no righ t to m ake the L ord’s m essage  

u n attractive by faults he is able to avoid. N e x t, he should acquire  

som e special useful kn ow led ge, to be p u t at the service o f  the T h e o 

sophical S o ciety. F o r  instance, if  he be lik e ly  to  spend his life  in 

E urope, he m ig h t m ake h im se lf m aster o f one o f  the less know n  

E uropean la n g u a g e s— Sw ed ish , D u tch , Sp an ish, R ussian, D anish. 

H e  then at once has so m eth in g to g iv e  to the w ork, and corres

pondence w ith  m em bers o f the coun try the la n g u a g e  o f w h ich  he has 

acquired opens up a useful path. In  the S o cie ty  w e w an t instructed  

students able to w rite the less kn ow n  lan gu age s ; w h y should not 

som e o f the yo u n ger m em bers learn one or other o f  these, so 

as to h e lp ?  I f  an yone is th in k in g  o f  g iv in g  h is life to  India, 

he should q u a lify  h im se lf b y  m asterin g one at least o f  the  

vernaculars, and b y  stu d yin g  the religion s o f  the country. A n d  so 

all round. I  w ould  fain see am on g the yo u n ger m em bers o f  the  

L o d g e  this desire to fit them selves for w ork, and the deliberate self

train in g w h ic h  sprin gs from  a recognition of the greatness o f  the  

service in  w h ich  th ey desire to share. A n d  I am not a s k in g  from  

you, m y  yo u n g e r brothers, w hat I have not done m yse lf and continue  

to d o ; I trained m y se lf b y  hard stu dy in philosop h y and science and  

“  com p arative religion ” to be a p u b lic teacher, and I still stu d y to  

th e sam e end. W h y  should not you do th e sam e ? T h e  ve ry  best 

w e can m ake o f  ourselves is unw orth y o f  our M a ste rs; but a t least 

let us g iv e  our ve ry  best. A . B.

T h is  word “ devotion ” is the key to all true progress in the  

spiritual life. I f  in w o r k in g  we seek the gro w th  o f the spiritual



m ovem en t and not g ra tify in g  success— th e service o f th e M asters  

and not our ow n self-gratulation, w e can n ot be discouraged b y  tem 

porary failures, nor b y  the clouds and deadness that w e m ay e x 

perience in our ow n inner life.

T o  serve for the sake o f  service, and not for the pleasure w e tak e  

in  servin g, is to m ake a d istin ct step forward, for w e then begin  to  

ga in  th at balance, that equilibrium , w h ic h  enables us to serve as  

con ten tedly in failure as in success, in inner darkness as in  inner  

lig h t. W h e n  w e h ave succeeded in d o m in atin g the personality so  

far as to feel real pleasure in  d o in g w ork for M aster w h ich  is painful 

to the low er nature, th e  n e x t step is to do it as h eartily  and fu lly  

w h en  this pleasure disappears and all th e jo y  and lig h t are clouded  

over.

O therw ise in servin g the H o ly  O n es w e m ay be servin g se lf—  

se rvin g  for w h at we g e t from T h e m , instead o f  for pure lo ve ’s sake.

S o  lo n g  as this subtle form o f  se lf-se e k in g  prevails, w e are in  

dan ger o f fa llin g  a w ay from service i f  darkness rem ains lo n g  around  

us, and i f  w e feel dead inside and hopeless. It  is in this n ig h t o f  

th e spirit th at the noblest service is rendered, and the last snares o f  

se lf are broken through.

I la y  th is stress on devotion, because everyw here I find th at  

aspirants are endangered, and the progress o f  the M aster’s w ork is  

hindered, b y the predom inance o f the personal self. H ere is our  

enem y, here our b a ttle-g ro u n d ; th e peace o f L o d g e s  is shattered  

because o f  personalities, trivial m atters becom e fatal to united w ork. 

O nce seein g this, th e aspirant should w elcom e e v e ry th in g  th at chips  

a bit o ff the personality, and should be grateful to all the unpleasant  

persons w h o  tread on his toes and ja r  his sensibilities, and ruffle h is  

self-love. T h e y  are h is best friends, h is m ost useful helpers, an d  

should never be regarded w ith  a n yth in g  bu t patience for the services  

th ey render in b ru isin g our m ost dangerous enem y. L o o k in g  th u s  

on daily life, it  becom es a school o f O ccu ltism , and w e b egin  to learn  

that perfect balance w h ich  is required on the h ig h e r w alks o f  

discipleship, ere deeper kn ow led ge, and therefore power, can be  

placed in our hands. W here there is not calm  self-m astery, indiffer

ence to personal matters, serene devotion to w o rk for others, there  

there is no true O ccu ltism , no really  spiritual life. T h e  low er  

p sychism  dem ands none o f these qualities, and is therefore eagerly



grasped at b y  p se u d o -O c c u ltists; b u t the W h ite  L o d g e  dem ands  

these o f its postulants, and m akes their acquirem ent the condition  

o f entrance into the N e o p h y te s’ C ourt. L e t  your aim  be, therefore, 

to train yourselves that yo u  m ay serve, to practise stern self-d isci

plin e th at “  w hen  th e M aster looks into your hearts H e  m ay see no 

stain  therein.” T h e n  w ill H e take you b y  the hand and lead you  

onward.
A . B .

D isaster h an gs over the head o f the m an w h o  pins h is faith  on 

external paraphernalia rather than on the peace o f  the in n er life, 

w hich depends not on the m ode o f  the outer life. In  fact, th e  more 

untow ard the circum stances, and the greater th e sacrifice in volved  

b y  liv in g  am o n g them , th e nearer does one com e to the final goal 

from  the very nature o f th e trials one has to overcom e. It is unw ise  

therefore to be attracted too m uch b y  an y  outward m anifestation of  

religious life, for a n y th in g  that is on the plane o f m atter is 

ephem eral and illu sive, and m ust lead to disappointm ent. A n yo n e  

w ho is draw n p ow erfu lly  to an y extern al m odes o f l iv in g  has to 

learn sooner or later the com parative in sign ifican ce o f all outer 

th in gs. A n d  the sooner one passes th ro u gh  experiences necessitated  

b y  past K arm a th e better it is for the in d ividu al. It is unw elcom e  

indeed to be su d d en ly throw n off one’s ground, bu t the cu p  w hich  

cures folly  is ever bitter, and m u st be tasted if the disease is to be 

eradicated. W h en  th e gen tle  breeze co m in g  from T h e ir  L o tu s  F eet  

w afts over the soul, then you  kn o w  the w orst external surroundings  

are not pow erful en o u gh  to m ar th e m usic that charm s w ith in .

Ju st as a E uropean w h o  is draw n to O ccu ltism  feels nearer' to 

the G reat O nes w hen he lands in India, so does an Indian feel when  

h e ascends the h eig h ts o f h is sn o w y H im avat. A n d  yet it is quite  

an illusion, for one approaches not th e L o rd s o f  P u rity  b y  p hysical 

locom otion, bu t b y  m a k in g  oneself purer and stronger b y  constant 

suffering for the w elfare o f th e world. A s  for the ign orance o f  the  

poor deluded w orld re g a rd in g  our revered Lords, I am  rem inded of 

th e w o rd s : “  T h e  h issin g  o f  the serpent does more harm  to the 

sublim e H im ava t, than the slander and abuse o f the w orld does to 

a n y o f  us,”



If it is once adm itted, as it  m ust be b y  all w h o  h a ve an y  

kn ow led ge o f  O ccu ltism , that there are hosts o f in visib le  agen cies  

constantly ta k in g  part in  hu m an  affairs, E lem en tals and E lem en taries  

o f all grades breedin g all sorts o f  illusion and m asquerading in  all 

garbs, as w ell as m em bers o f the B la ck  L o d g e  w ho d e lig h t in g u llin g  

and d elu d in g the votaries o f  true w isdom — one m u st also recognise  

that N ature, in  her great m ercy and absolute ju stice, m ust h a ve  

endowed m an w ith  som e fa cu lty  to discrim inate betw een the voices  

o f these aerial denizens and th at o f  th e M asters. A n d  I fan cy th at  

it w ill be agreed on all hands th a t reason, intuition, anfl conscience  

are our h ig h est faculties, the on ly m eans b y  w h ich  w e can k n o w  the  

true from the false, good from evil, r ig h t from  w ron g. T h a t  b e in g  

so, it follow s that n o th in g w h ich  fails to illu m in ate the reason and  

satisfy th e m ost scrupulous claim s o f  the moral nature should e v e r  

be regarded as a com m unication from  th e M aster.

It  m ust also be rem em bered that the M asters are th e M asters o f  

W isdom  and Com passion, that T h e ir  w ords illu m in e an d  expan d, 

never confound and harass the m ind ; they soothe, not disturb ; th e y  

elevate, not degrade. N e v e r  do T h e y  use m ethods w h ich  w ith er  

and paralyse reason and intuition alike. W h a t w ould be th e  

in evitable result i f  these L ords o f L o v e  and L ig h t  were to force on 

T h e ir  disciples com m unications re vo ltin g  eq u a lly  to the reason and  

the ethical sense ? B lin d  credu lity w ill take th e place o f in tellige n t  

faith, moral palsy instead o f spiritual gro w th  w ill ensue, and the  

N eo p h ytes w ill be left qu ite helpless, w ith  n o th in g  to g u id e  them , 

con stan tly at the m ercy o f  every frolicsom e nym ph, an d worse still, 

o f every viciou s D u gp a.

Is this the fate o f  discipleship? can such be the w a y o f  L o v e  and  

W isdom  ? I  do not th in k  that an y reasonable man can believe it  

for an y le n g th  o f tim e, alth o u gh  for a m om ent a glam o u r m ay be  

throw n upon him  and he m ay be m ade to sw allow  the veriest  

absurdities.

(To be continued.)



[It is som etim es w ell in  th e confusion w h ich  arises from a 

stru ggle, to look b ack  to principles laid dow n in calm er tim es. W e  

therefore reprint the fo llo w in g m ost sound tea ch in g from The Path  
for Septem ber, 1889.— E ds.]

A nswers t o  Q uestio ners.

1. Is  there an y reason w h y  w e should p u b lic ly  denounce and 

add to the h eavy  K arm a o f anyone in order to thus defend one w ho  

is supposed to be an A d e p t ?

A n s .— A  denunciation does not add to an y K arm a b u t that o f  

the denunciator. I f  others then take it up, it adds to th eir bad 

K arm a. It  does not affect the K arm a o f  the one denounced. K arm a  

is action. It is action w h ich  m akes K arm a or reaction. T h e  person  

denounced has not acted, even in th o u gh t, h ence no K arm a is pro

duced for him  u n til h e does.

T h e re  m ig h t be reasons w h y w e should denounce a h id d e n  act 

o f w rong, but these m ust be rare, because m ost o f w h at w e co u ld  do 

to rig h t the w ron g can better be done privately. T h e  case differs 

greatly  w hen the w ro n g done is p u b lic  and published b y  th e doers 

o f it. I f  w e assent to a w ro n g or to a falsehood b y  our silence, we 

practically  h elp  on the w rong, and this w hen  w e m ig h t lig h te n  their 

K arm a by lim itin g  the num bers o f  persons deceived  b y  them , as we 

do w hen we speak the T ru th . T o  stand b y  in silence w hen  a  pu b lic  

w ro n g is done is not true fraternity. In  sp arin g the feelin gs  

(perhaps) o f the w ron g doers, we injure b y  our silen ce all th e great  

num ber o f brothers, who, if  w e speak for th e T r u th , h ave then an 

opportunity o f choosin g betw een th e true and the false. T h e  

repositories o f true k n o w led g e are responsible for their silence in the  

presence o f falsehood, i f  th ey do not answ er those w ho seek the  

tr u th ; and this holds good w heth er th e p oin t be a great or a m inor



one, for T r u th  is one. N o r does it m atter w hether th e person  

attacked is an A d e p t or a crim inal. I f  an A d ep t, is he exem p t from  

our fraternity w h ich  is u niversal? I f  a crim inal tow ards hum an or 

d ivin e law , still he is not exem p t from  that fraternity. B y  sp eak in g  

truth, w e do ju stice, not to persons, b u t to T r u th . N o  consideration  

o f persons, great or sm all, perfect or im perfect, enters into it. W e  

defend T r u th , not persons.

2. In the nam e o f  brotherly love, w ould  th e A d e p t w ish  such  

exp en sive defence ?

A n s .— D o  you  call it “  exp en sive defence ” to speak the T r u th  

w hen ch allen ged  b y falsehood ? B y  lim itin g  the evil effects o f  m y  

Brother’s deed, I h elp  h im  to th a t exten t. I f  I do not I share h is bad  

K arm a, I injure num bers o f others, and I  injure him  because I h a ve  

not helped him  to palliate h is deed. Y o u  lim it the idea o f  fratern ity  

to th e one or tw o persons w hose acts h ave dem anded a reply and a  

nam e, and you  ignore p ractically  all those injured b y  the spread o f  

falsehood. W h at the A d ep t m ay or m ay not w ish, has n o th in g  to  

do w ith  the m atter. I t  is a question o f our d uty, and w e p u t it to  

our ow n conscience.

W e  m ust look to it  th a t w e do our d u ty  from  our ow n in n er  

con viction  o f  it, fully, and not a  jo t  more, i f  all th e G o d s appeared  

and dircctcd us otherwise. I l  is im possible to say w h at an A d e p t  

m ig h t or m igh t not w ish in  an y g iv e n  case, a lth o u gh  it w ould seem  

that, in  virtu e o f  H is  purified B e in g , H e  m u st w ish  for T r u th .

O u r concern is not w ith  w h a t H e  w ishes, b u t w ith  our ow n  

duty.

3. W h y  should we p u b lic ly  denounce under an y circum stances ?

A n s .— “ D enounce ” h ard ly appears the correct word. In th e

sense o f “ to point out as w o rth y o f  reprehension or punishm ent,”  

w e should never “  denounce.” In  the sense o f  “  to m ake kn o w n  

p u b licly  or officially,” it does not ap p ly in  this case, where th e doers  

o f a deed h ave published it in the papers and w e have on ly replied  

to it.

W e  take it that our questioner m eans “ con dem n.” T h e re  is  

often gra ve reason w h y  w e should condem n an act. T h e re  is never  

an y reason w h y  w e should condem n a person. T h e  difference is  

radical. W h en  a  w ro n g act is characterized ju stly , w e do not there

fore im p ly  that the doer, the person, is not, all the sam e, capable o f

s



m anifesting, n e x t m om ent, the hidden G o d  w ith in  him , ju s t  as he 

m ay have m anifested the potential D u g p a  at som e other m om ent. 

W h en  we condem n an act, w e take no nam es in v a i n : w e do w hen  

w e condem n the w hole personality p er se. In  this last case we 

th o ro u gh ly  im p u gn  the g u id in g  m otive o f  th e  soul, w hich is evolu

tion, and not good or evil per se. T h e s e  are the tw in  aspects of 

m a tte r: the soul’s aim  or m otive is beyond them  in the u nity, and 

towards that it  w orks throu gh  good and evil. W e  m ay ju s t ly  keep  

silent with regard to w ron gs done to ourselves, for, by our silence, 

w e arrest all other effects so far as w e are able, and return a b lessin g  

for a curse, thus lig h te n in g  the possible K arm a o f  our enem y. 

W h ile  p o in tin g out, in cases m ade p u b lic  b y  th e doers, th e tendency  

o f an act, w e h ave th e w arrant o f T ru th , as w e h ave not w h en  we 

condem n persons.

It  is not possible to draw  hard and fast lines for all cases, nor is 

it easy to k n o w  our w hole d u ty. I f  w e did kn ow  it, we should not 

be where we are. O n ly  he w ho attem pts to keep  the L a w  unbroken  

for a sin gle  hour w h ile  lo o k in g  at th e un iversa l aspect o f thin gs, 

kn ow s how  difficult is this test. T h e re  are endless com plexities, 

duties sadder than  death. N o t sad in final issue, but sad to our 

ignorance. O n e such com es before us w hen, in order to prevent the 

m isleading o f m any, it is necessary to inflict upon ourselves and 

upon the few, the pain th ey h ave them selves p u b licly  provoked by  

m isrepresentation, or other departure from true principles. Y e t  we 

can do so fraternally, c lo sin g  no door o f lo ve or o f return.

Jasper  N iem and.

T h ere  is a vegeta ble life in plants, and an anim al life in  beasts 

and b ir d s ; m an leads a th in k in g  life, but true life is above thoughts. 

Yoga Vashishlha.



A  S A M O Y E D  S E E R E S S .

By  K. N o siloff.

(Concluded from p. 145.^

Besides th is old w om an, there is another person in N o v a y a  

Z em b ya w ho “  sees.” T h is  is m y friend and con stant com panion o f  

the chase, th e S am oyed V y lk a . It is very lik e ly  o w in g  to our  

friendship that I  cam e to k n o w  o f  his clairvo yan t powers, because  

the Sam oyeds are ve ry  secretive, and in order to know  them  w ell, 

one m ust liv e  w ith  them  for years. M an y other Sam oyed s “  see,” 

th ey say, b u t on ly in exception al cases, in  great dangers or o ver

w h e lm in g sorrows.

C o n stan tly  g o in g  to h u n t w ith V y lk a , I heard him  foretell 

repeatedly, d u rin g a period o f three years, th at “ our expedition  

w ould be successful," that “ to -d a y  w e should shoot so m eth in g  

unusual,” or that “  w e should not get a n y th in g .” I  used to th in k  

that this w as m erely a presentim ent. I noticed how  his face used  

to lig h t u p ; how  he was more vivaciou s and self-con fident; th is  

feelin g o f  his com m unicated itse lf to me, and I rem em ber that, 

on those days, our sh o o tin g was so successful that w e can never  

forget them . B u t a strange incident shew ed m e th at he really  

“  saw.”

In the b e g in n in g  o f  M ay, he and I were returning togeth er  

from a distant expedition to the K arsk Sea, b y  M atoch kin  B ay to  

Colonia. W e had five sleigh s w ith us, draw n b y  dogs. T h e y  w ere  

h e a vily  loaded, and w e w en t in front on foot, lead in g the w ay. T h e  

w eather was warm . T h e  snow  w as soft and slippery, and the dogs  

could hardly g et a lo n g ; and it becam e clear th at unless we could  

shoot som ethin g on the road, we should h ave to lose the dogs, 

abandon our b a g g a g e , and save ourselves as best we could.

W e were still a lo n g  w ay from C olon ia. W e  were seriously con 

cerned, and k e p t an incessant look-o u t, tow ards th e g u lf  for seals,



and towards the surroundin g h ills  for reindeer. S u d d e n ly  he turned  

to m e and said that he saw reindeer.

“  W h e r e ? ” I asked.

“ Ju st h e r e ! ” he said, p o in tin g  w ith  a gestu re before h im . I 

b egan  to question him . H e  explain ed th a t three reindeer had  

flashed before his eyes, so clearly that he could even see that there  

were one b u ck and tw o does. W h en  I began  to ask him  w h at it 

meant, he replied sim p ly  and con fidently th a t we w ould find these  

three reindeer and shoot them . I looked all round the horizon, 

th in k in g  that perhaps m y  com panion w as sim p ly  m y stify in g  me, 

and then began to th in k  it over. W hen one m arches for a lo n g  

tim e under great difficulties, one’s th o u gh ts seem to becom e more 

v iv id , so that one m ay to tally  forget even the m ost painful realities. 

In  this w ay m y  jo u rn eys w ere often shortened.

W e w en t about fifteen versts (ten m iles) further, and th e dogs  

were dead b eat; so w e left th e ice and prepared to pass the n ig h t on 

the B la ck  C ape. W e  unharnessed the dogs. T h e y  sniffed about 

round us, and see in g th a t th at day also th e y  w ould g e t n o th in g  to 

eat, they burrowed in the sn o w  and w ent to sleep. W e  had abso

lu tely  no food for them , h a v in g  eaten our last b iscu it ourselves.

A b o u t m id n ig h t a storm  cam e on. A  blizzard buried th e  dogs  

in the snow  ; w e craw led under the sleighs, co verin g ourselves w ith  

a sail, and were soon buried in the snow. W e  b egan  to g e t w anner, 

and I slept soun dly under N a tu re ’s blanket. E v e r y  now  and then  

I w as w aken ed b y  drops o f  w ater ch asin g  each other leisurely across 

m y face, as the snow  began to m elt from  the heat o f  our breath. 

T o  turn round w as risky, as th e snow  m ig h t h ave fallen in on m y  

face, and I should h ave had to craw l out into the w intry blizzard. 

I heard som eone w a k in g  m e. I w ondered w hether a n y th in g  had  

happened, and w hether it w ould be necessary to go  out into the  

storm. T h e n  I saw  th at it w as already m orning, that th e w eather  

had grow n quieter, and that m y gu id e had sigh ted  reindeer across 

the bay.

I slid out o f  th e burrow, rubbed m y  eyes, and, ta k in g  his 

telescope, follow ed the line he indicated, and actu ally  saw  a reindeer 

on the opposite h ills. B u t in  spite o f our jo y  he could  not persuade  

m e to go  after i t ; I  felt so terribly w eary— feet and body u tterly  ex 

hausted— th at I th in k I should h ave preferred to starve th e w hole



day rather than leave our snow -covered sail. G iv in g  him  m y  tru sty  

rifle, I  craw led under it again , th in k in g  d im ly  o f h is vision, b u t  

alm ost im m ediately fa llin g  asleep.

S o o n  m y  deep sleep chan ged to a d oze; I w as very h u n gry, 

b u t did not hear a  soul near me. L o o k in g  out, I  saw  n o th in g b u t  

the b ay w ith  the snow flakes d riftin g across it, as th e storm  gra d u ally  

ceased. T h e  d o gs were still sleep in g under th e snow , and I w as  

glad  to see th at th ey w ere not uselessly freezin g in  th e w in d . I  

crept under the sail aga in , h alf-sleepin g, h a lf-w a k in g . T h e n  I  

heard th e d ogs b a rk in g ; som eone approached m e, and cau tiou sly  

m oved the sail. I looked out, and saw  the d o gs sniffin g round a  

dead reindeer. I asked V y lk a  h ow  m an y he h ad  killed.

“  T h r e e ! ” he replied.

“  H o w  m any did yo u  see ? ”

“  T h e re  w ere on ly three ! ”

I looked at him , and began to lau gh . H e  also lau gh ed . W e  

were overjoyed. W e  w ere saved. W e  had no m ore fear;

A fte r  an hour, w e w en t to b rin g  the reindeer, and w h ile  he w as  

p reparin g the flesh, I follow ed the traces o f  th e reindeer. 1 ascended  

the h ill, exam ined the locality, and w as unable to understand w here  

the reindeer had com e from, as w e had traversed m ore than three  

hundred versts (two hundred m iles) w ith ou t c o m in g  on the traces 

o f a  sin gle  reindeer anyw here on the N orthern Islan d . W e  did not  

see a sin g le  track after th at till we reached Colon ia.

A fterw ards, on the road, I asked m ore p articu larly  about h is  

vision, bu t could get no farther than h is exp lan ation  th at three  

reindeer, neither m ore nor less, h ad  flashed iu  front o f his eyes. I  

asked him  w heth er he h ad  been th in k in g  about reindeer.

“  I don’t rem em ber,” he replied, “ w hether I w as th in k in g  about 

them  or n o t ; o n ly  three reindeer and no m ore flashed before m y  

e y e s ! T h is  ve ry  often happens w ith  m e,” he added.

“  A n d  w ith  others ? ” I asked.

“  Y es, others som etim es ‘ see ’ a ls o ; o n ly  not often. T h a t  

depends on the character o f  the person ! ”

T h e n  he told m e several stories in detail about the se co n d -sig h t  

o f m any Sam oyeds in h is w ild  tundras.

Translated from  N o vo e V rem ya by C . f .



T H E  N E C E S S I T Y  O F  S P I R I T U A L  C U L T U R E .

[A Paper read before the Young Men's Association, Baroda.]

T h e  title of my paper need not frighten you. I think it neces
sary to commence with this warning, because the word spirit is 
likely to mislead many a young friend of mine in this hall. I speak 
of my young friends chiefly; because the old always find some shelter 
if even for shelter’s sake, in “ spirit” ; as through it they hope to 
breathe once again the breath of life— life now rendered nearly 
lifeless to them through age and experience full of melancholy 
calamity and depressing disappointment.

T h e  y o u n g  are u su a lly  “  full o f  sp irit,” as the phrase g o e s ; and 

yet th ey  are m ost afraid o f th e word w hen  used in an y sense other 

than the one w hich th ey  h ave been ta u g h t to avoid. W ill a n y  o f  

m y friends here tell m e e x a c tly  w h at he understands b y  th e  w ord  

“  spirit ” w hen an y one, w h ose opinion he covets, com plim en ts h im  

as b e in g  a m an o f spirit ? T h e  word m eans perhaps “ indepen dence,” 

or better still, “  pow er to rise above circum stances,” “  the eye to see 

beyond th in gs.” But it is into th is “  beyond th in gs ” th at the pro

fessor has adm onished m y co lle g e  friend not to look, and ca refu lly  

avoid  all such p ry in g s beyond\ i f  he w ishes to keep h im se lf on th e  

safe and firm ground o f  w hat is called m atter-of-fact, utilitarian, 

principles o f life and conduct. W ell, friends ! I have had en o u gh  of 

such tuition from books and teachers. I presume, how ever, to thin k  

th e best answer to th e m an y puzzles o f  life has been often assured 

m e by m y ow n independent thinking. T h e  word spirit is used in a 

num ber o f senses, and such vagu en ess o f  m ean in g con tin ues still to 

h a n g  about the word, as to adm it o f  all kinds o f  interpretation  

w ith in  the connotation o f the nam e. S p irit is opposed to m a tte r ; 

spirit is opposed to circum stance ; spirit is opposed to le tte r ; spirit 

is G o d  ; spirit is d e v i l ; spirit is essence ; and spirit also is w h at you  

g e t in tw o-rupee bottles in the bazaar. B ut all the different senses



o f th e w ord h ave one th in g  in c o m m o n ; it is so m eth in g beyond  

thin gs, beyond, or i f  yo u  lik e  behind, circum stances, beyond th e lim its  

o f our body and w ith o u t th e conditions w e can see. I propose to  

use th e word in th is general sense o f th at w h ich  is beyond or behind  

all th in g s, th at w h ich , as it were, is an essential com plem en t o f  all 

our in vestigation s, all our th ou gh ts, all our acts. W h a t it  is w ill be  

plain in the sequel.

W ith  this prelim inary difficulty g o t over, w e m ig h t turn to the  

m eaning o f th e word “  cultu re.” W e all k n o w  that th e word com e  

from a  root w h ich  m eans “  to till,” and that education, w hich is the  

general m ean in g o f culture, is derived from a root w h ich  m eans “  to  

lead ou t.” A n d  th e difference betw een education and culture lies 

in the difference betw een th is “  lead in g out ” and “  tillin g ,” w h ich  

difference, fo llo w in g up the com parison im plied in the latter expres

sion, m ay be described as “  th e g ro w in g  so m eth in g out o f  land,” and  

“ the ve ry  first preparation o f the land for such g ro w in g .” In  either  

case certain inherent capabilities are im plied, and th ou gh  education  

is m easured by the external developm ent o f these capabilities, culture  

is m easured by their internal refinem ent. Internal refinem ent and  

external developm ent is about th e difference betw een culture and  

education, and a m an w ho addresses h im se lf to th e “ interior o f  

th in g s,” v is.y spirit, m ay w ell prefer culture to education, internal 

to external. I would request you  to com e w ith  me a step further in  

this perhaps tiresom e w ork o f defining. B y internal refinem ent w e  

mean n o th in g i f  we do not understand refinem ent o f th e whole m an, 

refinem ent o f head and heart, o f senses and intellect, o f m ind and  

body. T h o u g h  education m ay m ake yo u  appear w h a t yo u  are not, 

culture cannot. T h e  m an w ho show s w hat h e is, in word, act, and  

thou gh t, is said to be a m an o f culture. B etw een culture and m an  

there is no m edium , n o tw ith stan d in g the “ o f ” w e u se; betw een  

education and m an there is. T o  be a man o f culture is to be w hat 

you profess, to be a m an o f education is to appear w h a t you w ish. 

A n d  herein lies the w hole o f w h a t I have to-d ay to exp lain . W ith  

this difference, then, betw een culture and education before your  

m ind, you w ill easily understand m e w hen I place culture above  

education, spirit above t h in g s ; and in vite  you to listen  to m e on  

w hat I call spiritual culture and the necessity o f spiritual culture. 

I f  there is a n yth in g  in nature lik e  spirit as I define it, and i f  culture



is above education as I exp lain  it, I claim  the w hole range o f nature  

for spirit, and the w h o le ran ge o f h u m an a c tiv ity  for c u ltu r e ; and in 

spiritual culture alone I see the w e ll-b e in g  o f  m an, society, go ve rn 

m ent, m orals, religion , science, and philosoph y.

A n d  w here, you w ill ask, is the necessity o f  such culture ? A re  

w e not already re ce iv in g  this cu ltu re ? A re  we not w hat w e profess 

to b e ?  T o  the last tw o questions I w ill return an em phatic “  N o ” 

for reply, and w h ile  g iv in g  m y reasons, I  sh all try to deal w ith  the 

first question o f  the w h y o f this discussion. It  is o n ly  to education, 

as w e receive it at present, th a t w e n atu rally  refer w hen  see k in g  for 

the sources o f culture. L e t  us try  to understand w h a t this “  educa

tion ” g iv e s us.

M odern education as w e receive it since th e celebrated m inute  

o f L ord  M acau lay in 1854, is p u rely W estern E du cation , based on 

m ethods and prin ciples essen tially  different from those o f th e E a st. 

It is out o f  place here to refer to the h isto ry o f this education, or 

even to the num erous branches o f instruction w hich it em braces. It  

w ill sufficiently serve our purpose i f  with our eye on the U n ive rsity  

and the m an it sets up for ideal, w e understand the results o f  educa

tion, and from them  infer the principles u n d erlyin g its m ethods. 

T h a t  m odern education has p hysical m an, and the p h ysica l world, 

as its end and aim , th at it addresses itse lf en tirely to intellectual 

developm ent m easured b y  so m any m arks at exam inations, th at it 

prom ises more industry, m ore w ealth, more com fort, and that it 

hopes to m ake society m ore happy and less governed b y  hereditary  

institutions aud in d ividu al opinions, are tru th s too practically  

dem onstrated to require proof beyond m ere statem ent. L ib e r ty  is 

the w a tch w o rd ; liberty o f opinion, liberty  o f  action, liberty o f  the 

ind ividu al is all that is aim ed at. R ig h t  is another word w hich  

shares the field w ith  liberty, and w e con stan tly hear o f the rig h ts  of 

individuals, righ ts o f  men, righ ts o f w om en, righ ts o f  countries, 

righ ts o f  nations.

R ig h t  and liberty are not com patible w ith  one another, and 

m odern education tries to effect the necessary com prom ise. T h is  

com prom ise, m oreover, has to be effected throu gh  the intellect, 

th rou gh  v a g u e  theories w ith o u t end, throu gh  life based on mere 

u tility. W e  shall see how  far this is possible. L e t  us exam in e the 

ideal rather closely. R ig h t  im plies a possessor and assertor o f  that



right, also som e one again st w hom  the rig h t has to be m aintained. 

L ib e rty  kn ow s no lim itation  to th is possession or assertion. T h a t  

rig h t m ay exist liberty m ust be curtailed. C u rtailm en t o f  liberty  

and assertion o f rig h t h ave g iv e n  rise to the In d ivid u al, w hich is the  

centre o f m odern society, and education b u t trains th e  In d ivid u al, in  

w hatever direction it expan ds its a ctiv ity.

W e  often hear o f  science and philosophy, art and le a r n in g ; but, 

so far as w e can see from the educational results of the present day, 

the centre o f all investigation, all th o u gh t, is n o th in g  bu t the  

In d ivid u al. E v e n  governm en t is reared upon this idea o f the  

In d ivid u al. T h e  sentim ent w hich m akes our y o u n g  m an o f educa

tion irreverently disregard all au th o rity  in  seekin g personal 

com fort and convenience, is the sam e in d ividu alistic tendency w hich  

m akes a despotic governm en t im pose its sw eet w ill as law  on the  

governed. N o th in g  w ould, in  m y  opinion, illustrate the in d ivid u a l

istic position better than p la cin g  before you th e net result o f som e  

o f our pet sciences and p h ilo so p h ies; I m ean those sciences and  

those philosophies w h ich  m odern education has stam ped as “  official,” 

and therefore w o rth y o f  scriptural evidence and authority.

L e t  us, at the b egin n in g, turn to those sciences, d istin ctively  called  

physical sciences, w h ich  g iv e  us a “ w orld-con ception,” as it is 

called, w hich g iv e  us an idea o f  the m a k in g  o f  this w orld, and the  

existence o f an in tellige n t b e in g  lik e  m an in its m idst. T h e  old  

explanation w hich so u gh t for creation in  th e w ord o f  th e scriptural 

G od is now  ridiculously put out o f  court, b e in g  labelled  “  teleo lo gy ” 

as science loves to call it. M odern in vestigation  cannot satisfy  

itself w ith ou t w h at is called  the m echanical explanation  o f  th e  

w o r ld ; and this m echanical exp lan ation  is found in  the D arw in ian  

theory o f descent w orked out in all its detail under the m ore com 

prehensive title o f E v o lu tio n , b y  tru ly great m en lik e  Haeckel and  

H u x le y  and T y n d a ll, and m an y others. E vo lu tio n  is no doubt a  

fact in nature, and la y in g  hold o f this universal law, scientists  

accurately explain  the stages in  the progress o f the alm ost in visible  

atom to the full-fledged in telligen ce called m an. A n d  th is progress  

is all m echanical, th at is to say, b ro u gh t about b y sim ple natural 

law s, the first o f w hich, lead in g  to th e m agical duplication o f  m aterial 

atom s into th in k in g  in telligen ce, is called spontaneous generation.

W e  m ust pass over the details o f  this theory, and the



flaws in its w o rk in g, the m issin g lin k s in its chain , and

com e to the question o f questions, h ow  m echanism , spontaneous

generation, or w h atever you m ay like to call it, can produce
life, and in telligen ce or th o u g h t?  In  other words h o w  can m atter,

w h ich , as science defines it, is a m ass w ith o u t w hat w e k n o w  by

the w ords life and th o u gh t, produce life and th o u g h t?  A n d

here com es in a  host o f sciences w ith  explanations, w h ich , in m y

h u m ble opinion, do not exp lain  a n yth in g . P h ysio lo g y  tells us that

life is m ere organisation, B io lo gy treats us to the protoplasm  an d its0
num erous forms. C h em istry  exp lain s life b y  ch em ical com bination, 

and last, b u t not least, P sy ch o lo g y  exp lain s th o u g h t b y nervous  

processes. L e t  us note the w eak points o f  these explanations. N o  

organisation, no chem ical com bination, ever produced l i f e ; in  other  

words the elem ents w hich m ake up the phenom enon called  life  

remain still a m ystery. Protoplasm  is no explanation w h a te v e r ; it 

is on ly the first stage w here life appears in the form o f  sim ple  

m otion, b u t the h o w  o f  the m otion is as deep a m ystery as it  ever  

was. T h e  m ost in teresting o f all explanation s is the explanation  o f  

thought-processes by the modern school o f  P sych o lo gy, w hich  to  

be true to its profession o f m echanical is called P h ysio lo gical  

P sych o lo gy, because it exp lain s th o u g h t from p h ysiological functions  

o f nerves and gan glia . W e  m ay for a m om ent grant th at life m a y  

com e out o f  dead m atter, absurd th o u g h  it sounds, bu t w e cannot 

understand h ow  such life can ever th in k , can accom plish  the incon

ce iva b ly  w eird m a g ic  o f that w ord “  th o u g h t.” N ervous ch anges  

m ay be, and no doubt are, concom itants o f  thought-processes, but 

th ey  do neither generate nor explain th o u gh t. L ife  and thou gh t  

rem ain entirely unexplained, rem ain beyond m atter, beyond proto

plasm , beyond o rg a n isa tio n ; a m etap hysic— a science th at would  

explain  that w h ich  is beyond the physical— is at once needed.

T h o u g h  P sy ch o lo g y  and M etap hysics find no place in  the  

schem e o f P ositive Science, as the fo re go in g group is proudly called, 

H erbert Spencer and his follow ers h ave founded a philosophy w ith  

the U n k n o w ab le for its G od . T h e  rest o f the sciences lin k e d  on to 

this U n kn o w ab le are supposed to exp lain  w h at yet rem ains to ex

plain in life and th o u gh t. B y  a curious stretch o f  th e doctrine o f  

the re la tivity  o f  hum an kn ow led ge, this philosophy is called A g n o s

ticism , a philosophy not professing to kn ow  a n yth in g  beyond w hat



the sciences gen erally  g iv e  you, and ta k in g  refu ge behind the  

U n kn o w ab le w hen  confronted w ith  tlje real cru x o f  scien ce: the  

phenom ena o f  life  and th o u gh t. T h is , gen tlem en ! you w ill gran t is  

an explanation w h ich  does not exp lain . T h is , how ever, is the  

groundw ork o f th a t w h ich  m akes up th e  n il adm irari scepticism  o f  

our y o u n g  m en and w h ich  is regarded as a m ark o f education and  

culture. But I w ould  ask yo u  further to take a glan ce at the m oral 

results o f th is science and this philosophy. In  the agn ostic p h ilo 

sophy on w hich  is reared the superstructure o f  evolution, m echanical 

evolution as it is called, there is no soul, no life, no th o u gh t. W e  

m igh t say this w ith o u t m uch hesitation, and further assert that there  

b ein g  no soul apart from  m aterial organization, there is no hereafter 

or rebirth in the sense in  w h ich  w e understand th at word. R e lig io n  

as such is therefore so m u ch  superstition, and a m ark o f  unscientific  

ignorance. W h a t m orality, w h a t la w  o f life, w h a t ideal o f perfec

tion, o u gh t to govern  this desert o f m aterial atom s con stan tly a t w ar 

w ith one another, is not difficult to im agine. M orality, as such, 

b egin s with the “ o u g h t ” w h ich  attaches itself to righ t, w h ich  pre

scribes the lim it o f  in d ividu al and general duties. P ositivism  found  

this ou gh t, p h ilo so p h ically  called the “  m oral san ction,” in society  

and the preservation and furtherance o f  h u m a n ity  in  general. T h is  

w as the “  greatest good o f  th e greatest num ber ” prin ciple o f  

B entham  in  another form , and M aterialism  con tin ued to support  

every ind ividu al act as m oral i f  it tended to th e greatest good  

o f the greatest num ber. T h is  criterion w as so v a g u e  in  itse lf as to  

leave “  the g o o d ” an undefined term  for ever, it  b ein g en tirely  im 

possible to estim ate w h at can m ake the “  greatest num ber ” w h ic h  

can g iv e  it the sanction o f  “  good.” T h e re  w as, in  short, n o th in g  

in the principle itself w h ich  appealed to a n yth in g  in  m an save h is  

mere caprice, save his m echanical, anim al nature. N o  other result  

can, in  fact, com e out o f A gn o sticism  and M aterialism . B u t w ith  

th e developm ent o f the evolution -hypothesis, and better appreciation  

o f the doctrine o f species, the principle o f  N atu ral Selection  cam e to  

the fore, and su rvival o f  the fittest b egan  to be looked upon as the  

natural m oral order o f the universe. L ife  accord ing to the evo lu 

tion-hypothesis is a stru ggle, in the m ost literal sense o f the  

exp ressio n ; and th o u g h  we are assured o f the su rviva l o f  the fittest, 

the expression really points to th e su rviva l o f th e stro n g e st; su rvi-



va l o f  th e strongest anim al, not o f the strongest m an. I do not th in k  

you w ill call th at m an th e fittest m em ber o f  society w h o  is con tin u 

a lly  at war w ith  h is environm ent, w ho is ever ready to show  fight, 

and an yh ow  keep h im se lf above h is fello w  m en. It  is such units 

that su rvive in the stru g g le  for existence, and it is n o th in g short 

o f the m ost perverse m isuse o f la n g u a g e  to call such su rviva l a 

su rvival o f the fittest.

T h is  idea o f stru g g le  and su rvival sounds the keyn o te o f  

m aterialistic ethics.  ̂ F ig h t, dissem ble, cheat, practise an y am ount 

o f h y p o c r is y ; it m atters not as lo n g  as you  do not com m it any  

tem poral o ffe n c e ; it  all passes for m orality  and good liv in g , i f  you  

can m aintain the stru g g le  to your ad van tage, asserting yourself and  

w hat you m ay consider your right. T h e  best criterion of honour 

and ju stice  is an appeal to the law  o f th e land, and society w ill  

readily shake hands w ith  the blackest m oral leper i f  a court o f  law  

pronounces him  innocent. P h ysical d u e llin g  su rvives in intellectual 

d u ellin g; it is still a duel that continues to decide. T o  speak nothin g  

o f the thousand and one refinem ents o f  im m oral liv in g , undisguised  

ch eating, indiscrim inate selfishness, inhum an  van ity, and obtrusive  

cant, w h ich  all keep pace w ith  every advan ce o f  the lig h t o f this  

enligh ten ed c e n tu r y ; to say nothin g o f these, I w ould  direct your  

attention even to the tone o f  the very institutions under w hich  you  

live. T h e  barren in tellectu ality  o f the educational m ethods o f the  

present day and the h ollow  m orality th ey teach, savor too m uch o f  

this stru ggle  for existence, even in the system  o f testin g  m erit b y  

com petitive exam ination. From  h is or her earliest years a boy or 

girl is tau ght, even in the school-room , to beat dow n his or h er n ex t  

neighbour, to try to take rank above him  or her, and thus to realise 

life in the individualistic, I m ig h t be perm itted to say unhum anising, 

idea o f stru g g le  and strife. C om petition is the order o f  the d a y ; 

com petition in trade, com petition in business, com petition in fam ily, 

and com petition even in literature, as if  that too were a th in g  subject  

to the m echanical law  o f g iv e  and take.

Man ilal  N. D v iv e d i.

{To be concltidcd.)



( Continued■ from  p . 158.)

C X U V .

T he man who dies mad, dies purified from all stain, because 

that universal solidarity which the Church calls the com m union o f  

saints, pours out upon him a fulness o f compassion to which he can no 

longer oppose any obstacle, being, as he is, irresponsible. Now, as he  

is still on earth, he profits b y all the good that is done on earth. H e is 

a moral paralytic whom society carries, and when he dies, he has lived  

in others all that has been lack in g to his own life.

December 14th.

C X L V .

Sum ens illu d  ave 
G abrielis ore 
Funda nos in  pace 
Afulans E va  nomen !
Solve vincta reis 
Profer lumen cads . . .

Salve regina, m ater misericordiee vita dulcedo et spes nostra. Salve eia 
ergo . . . illos tuos misericordes oculos ad nos converte I

T h ese invocations to Mary, with so m any others to be found in the  

liturgy o f the Church, would be im pieties if  they were not addressed 

to the divine Imma, to Wisdom, mother and daughter o f God, to provi

dence itself.

I f  we ask M ary to pray for us, cannot we address the same prayer  

to the H oly Spirit, which, according to St. Paul, ipse postulat pro nobis 
gem itibus inenarrabilis f

Y o u  ask me whether the evil binary preceded the good. Rem em 

ber that in all things subject to the law  o f progress, the evil alw ays  

precedes the good. Cain was born before A bel, and the prodigal son 

sinned before returning to his father. W e are, then, concerned w ith  

the domain o f forms in the passage o f the Zohar, where it is said that



before the determination of the balance equilibrium did not exist; and 
this repeats itself in us all, for each man is a little world.

[letters CXI,VI and CXLVII are of a personal nature.]

CXLVIII.

The letter Cheth is hieroglyphic in ancient Hebrew, i.e., in Hebrew 
anterior to the captivity, as well as in modern Hebrew.

Two squares juxtaposed, a cross beam 
resting upon two columns, the double 
hierarchical cross of the pontifical staff. 
Add to these signs that of the number 

eight, representing the two serpents of the Caduceus, 8, or the single 
serpent of some hieratic figures of Hermes, and you have all the prin
cipal lineaments of the pantacle of Thebes. The number eight signifies 
above all things the eternal life, which maintains itself by the equili
brium of motion. The figure of the two squares juxtaposed marks 
equilibrium in stability and the height of the edifice proportional to its 
base. The pontifical staff gives the hierarchic and proportional 
quadrature of the circle, and indicates the relations of the ogdoad to 
the ternary. In fact two crosses give eight; but if these two crosses are 
formed by two transversals on the same stem, the whole figure is that 
of the ternary, and represents the revelation of Providence through 
Nature, of the father through the son, of the eternal mother through 
the mortal mother, of the divine law through the Church which is 
upon earth. Thus this sign has been in all ages that of the great 
hierophants and sovereign pontifs.

It is also the figure of the supreme balance and of eternal Justice 
whereof the scales above are analogous to those below. You see how 
many depths and mysteries are hidden under these different figures. 
The ogdoad is also the symbol of eternity, because as seven represents 
every imaginable duration, the unity which begins afresh after the seven 
is beyond all duration.

December 22nd.

C X U X .

Eternity, the object of our aspirations and the most ambitious of 
our hopes; Eternity of which God alone can be the beginning and the 
end; that circle which embraces all and devours time while ceaselessly 
reproducing it; Eternity, which cannot be the sleep or the nothingness 
of creatures: Eternity, therefore, that activity without beginning or



end, that crossing point of innumerable cycles, that abyss of ages, 
finite in their duration but infinite in their rebirth and their succession; 
Eternity, that infinite in duration, as absurd in appearance but as 
rigorously necessary as the infinite in space; Eternity, that age of God, 
which cannot be that of evil.

“ Un crime ne peut €tre eternel et puni 
Et le mal serait Dieu s’il etait infini.”

Eternity, however, equilibrated like time and consequently having 
its positive power and its negative resistance; that which Ezekiel and 
St. John have represented by a sphere of light above a sphere of fire, 
thus: 8, which comes back again to the hieroglyphic sign of the num
ber eight, and represents the equilibrium of Being and of Life; of 
thought and of the word; of the idea and of the form; of light and of 
shadow; of spirit and of matter. Thus no Life without Being, and 
no Being without Life; no word without thought, and no thought 
without word; no form without idea, and no idea without form; no 
light without shadow, and no shadow without light; no spirit without 
matter, no matter without spirit. Consequently no heaven without 
hell and no hell without heaven. But this necessary hell becomes 
divine like heaven. Cum adslarentfilii Dei adfuit inter eos etiam Satan. 
Now here is one of the great mysteries of Occult Science, which one 
must carefully guard against revealing.

CL.

WE have finished our study of the ogdoad and we have reached 
the perfect nine, which is the multiplication of the ternary by itself.

The number nine 9  represents the complete truth, the perfect 
initiation and it is for this reason that it has been placed as the hiero
glyphic sign of lofty intellectual and moral power, at the top 
of the pontifical lituus and of the crosier of our bishops.

Nine also represents what the Catholic theologians call 
the circumincession of the divine persons: circum in sessto, the 
power of residing around each other, and in each other, with
out confusion of the conceptions. Thus the Father and the 
Holy Spirit are iu the Son and around the Son. Or, in 
other figurative terms, the Son bears in his heart the Father 
and the Holy Spirit, and clothes himself with them as with a vestment 
of Grace and of Justice. To comprehend this, reflect that the Son is 
the Verb, or the Word; that the word carries within it the meaning 
or the thought (the Father), which prompts to action or to love (the 
Holy Spirit); and that it clothes itself in a form analogous to this same



thought and this same love. (I say analogous, in the word of men, but 
in the word of God all is identical with God, the analogies commence 
only with the creation which emanates from the Word.) It is thus 
that are explained with great simplicity the most profound mysteries 
of the faith; and we again find this same circuminsession in the Seph
iroth, which explain the trinity according to the Hebrews. We shall 
soon arrive at the conviction that the Christian Trinity is nothing but 
a marriage of Kether— Chokmah— Binah, of Abraham, with the diespiter, 
the logos or demiurgos of Plato, the pneuma of the Greek Sophists, and 
that our dogma must be definitely purified from all these elements of 
paganism and idolatry.

December 24th.

(Tobe continued.)



We expect the President-Founder to arrive in Europe at the end 
of M ay; he is travelling hither by the French Messageries• steamer, 
“ Australien,” due at Marseilles about May 28th. There is some idea 
of his visiting Madrid ere coming northward, as our Spanish brethren 
are very anxious to have a visit from their President.

Indian Section.

The work of the Section is going on very satisfactorily, and 
practically no effects have been produced in India by the causes which 
have been evolving so much disturbance in other parts of the Society. 
At the Benares Headquarters work is going on steadily and smoothly 
under the able guidance of B&bu Upendra Nath Basu, who now has the 
help of Pandit Cheda Lai, late of Bareilly, in the correspondence and 
routine work. Pandit Cheda Lai is a retired Government servant, who 
enjoys the respect of all who know him. He has a good knowledge of 
Sanskrit and English, as well as practical business ability, besides 
having private means, .so that he can devote himself entirely to the 
work of the Society without remuneration. Hence his coming to the 
Benares Headquarters to act as one of our Assistant Secretaries is in 
every way a cause for congratulation, and his example, let us hope, 
will stimulate others, who are similarly free from worldly ties, to devote 
their energies to our noble cause.

The efforts of the Theosophical Society in India, ever since its 
establishment there, to bring about a revival of Sanskrit learning, are 
beginning slowly to bear fruit. In the last two or three years there 
has been a very distinct advance in this direction, and now Mrs. 
Besant’s eloquent and heart-stirring lectures are giving a potent 
stimulus to this movement. Bibu Purnenda N. Sinha has just started 
a new Anglo-Sanskrit school at Bankipur, which teaches up to the 
entrance standard of the Calcutta University. And the latest step in 
this direction is an attempt to create a Sanskrit College at one of the 
ancient seats of Sanskrit learning, Bhatpara, with an endowment 
adequate to the maintenance of a large body of students as well as of 
Pandits to instruct them.

6



The effort begun years ago by Col. Olcott, and renewed by Mrs. 
Besant and Countess Wachtmeister two years ago, to strengthen the 
hold of their natural faith among the youths of India, is steadily pro
gressing, and becoming more and more active and useful in many of 
the larger cities of India.

The Branch work is going on well, and the reports show a grati
fying steadiness of activity and effort in several directions. What is 
most needed now is an increase in the numbers of those possessing the 
uecessary devotion and education, whose circumstances permit them to 
devote their whole time to the work of the Society.

Ceylon.

The strength of the Hope Lodge has been increased by the addition 
of Mr. P. D. Khan, a well-known member from Bombay. He has 
returned to Colombo, after an absence of two and a half years.

The Hope Lodge is continuing to do good work. The study of 
the Bhagavat Gita is maintained with earnestness.

The Ceylon Educational League has started a Quarterly Magazine 
in manuscript form. At its last meeting held at the Musaeus School, 
the first issue of the Magazine was laid before the members, and the 
contributions were read and discussed.

Dr. Talmage, who made a tour round the world last year, in his 
descriptive sermon about Ceylon, mentions that he met, whilst driving 
out in the Cinnamon Gardens, some Christian Sinhalese girls, from a 
Christian School, decently clad, and taken out for a walk by a Christian 
European lady. With many apologies to the good doctor, I have to 
point out to him that the girls he has referred to are not Christians 
but Buddhists, that they are the pupils of the Musaeus School and 
Orphanage for Buddhist girls, and that the lady referred to was either 
Mrs. Higgins or one of her American assistants. It may not be 
out of place to mention here, that we have never seen in Colombo the 
pupils of any Christian Girls’ School taken out for walks by the 
European missionary ladies, their places on such occasions are taken 
by the Sinhalese matron or ayahs.

S. P.
E uropean Section.

The chief event to be chronicled in this month’s “ Activities ” is 
the return of Mrs. Besant from India. She arrived in London on 
Sunday, April 21st, in the evening, and was assailed by interviewers 
early the next morning, to obtain information on various points, but, 
of course, mainly on the present difficulties. The Daily Chronicle, Star,



Morning Leader, and Westminster Gazette published interviews, and all 
gave very fair reports, the general disposition "being, apparently, much 
more favourable than it was a few months ago.

On the following Saturday, April 27th, Mrs. Besant delivered a 
lecture on “ Mahitm&s as Pacts and Ideals” to a remarkably large 
audience in St. James's Hall. Mr. Sinnett occupied the chair, and gave 
a short preliminary address. The audience was most attentive, and 
the excellent reports in the papers showed how well the lecture was 
appreciated.

The evidence against Mr. Judge, which was to have been placed 
before the Judicial Committee last July, has now been published. A  
committee of prominent members of the Society met to verify the 
quotations from the original letters before publication, so that there 
could be no doubt about the accuracy and completeness of the 
statement.

The pamphlet contains a long letter from Mrs. Besant, giving some 
interesting particulars, the statement, evidence of witnesses, and addi
tional matter not prepared for the Judicial Committee. It has already 
been sent to the members of the Society, and will, it is hoped, keep any 
future discussion that may arise to the main points at issue.

Mr. Mead has made a tour on the Continent, visiting lodges and 
members in Paris, Madrid, Barcelona, Marseilles, Toulon, Nice, and 
Rome. The report he brings back of the work is altogether satisfac
tory. In Spain the activity seems to be very great, a translation of 
The Secret Doctrine proceeding rapidly.

The Annual Convention of the European Section will be held in 
London on Thursday and Priday, J uly 4th and 5th. Instead of being held 
at Headquarters a hall will be hired for the purpose, in a more central 
and convenient position. The difficulties hitherto experienced in pro
curing food will thus be obviated.

It will interest the readers of Lucifer to learn that arrangements 
are now being made to reach the blind and enable them to learn some
thing of Theosophy directly, by means of books written in raised type. 
Two blind friends have been good enough to offer to write, and others 
are willing to devote the time and labour necessary for dictating. This 
is a branch of work that might well be extended. A.

A ustralasian Section.

The following letter, addressed to the Gen. Sec. of the European 
Section, has been received from Mr. Staples, Gen. Sec. of the Austra
lasian :



“ It is my duty to announce to you that the resolutions passed 
lately at the Convention of the Indian Section held at Adyar, December,
1894, bearing reference to the charges against the Vice-President of the 
Theosophical Society, have been submitted to the Australasian 
Branches, with the result that of twelve Branches eleven voted the 
first resolution and eight voted all three resolutions.

“ One branch passed a vote of confidence in Mr. Judge, Vice- 
President of the Theosophical Society, and dropped the resolutions. 
The Branch so voting was the Sydney Branch. The three Branches 
voting for the first resolution only are: Auckland and Woodville in 
New Zealand, and Bundaberg, Queensland. The eight Branches voting 
all three resolutions are, Adelaide, Melbourne, Ibis and Rockhampton 
in Australia, Wellington, Christchurch and Dunedin in New Zealand, 
and Hobart in Tasmania.”

The Annual Meeting of the Auckland Branch was held on March 
5th, the report showing a membership of thirty-four. The following 
officers were re-elected: President, Miss L. Edger, M.A.; Vice-Presi
dents, C. W. Sanders and S. Stuart; Secretary and Treasurer, W. H. 
Draffin; Librarian, S. E. Hughes. Several public lectures have been 
given during the month of March, in the Lodge rooms and in a public 
hall. Miss Edger is inaugurating correspondence classes throughout 
the colony. There are “ students’ groups” at Napier, Woodville, 
Wellington, Christchurch and Dunedin. Still further to band members 
together Mr. Draffin has issued the following letter:

115, Ponsonby Road, A uckland.
March 15th, rSgj.

My Dear Brother or Sister,
At the present juncture of affairs in the Theosophical Society surely 

we cannot draw the bonds of our fraternity too close, nor ought we to 
neglect taking any step that will tend to promote more confidence in 
each other, and the existence of true brotherly feeling amongst the 
members in our own colony; with a view then of banding together the 
members of the Theosophical Society scattered throughout New 
Zealand, I propose supplying each member with a complete list of 
members, marking the names of those who are willing to correspond 
with other members of the Society. I shall be glad, therefore, if you 
will, at an early date, let me know if I may so mark your name in the 
list.

With my best wishes to you, I am,
Yours fraternally,

W. H. Draffin.



For enquirers there is a social meeting every Saturday, at 115, 
Ponsonby Road, and Mrs. Draffin has a little circle of ladies who make 
clothes for those in need, and use their tongues in discussing Theosophy 
while their fingers are busy in helping poorer brothers.

America.
A  great change has occurred in what was the American Section, 

as is probably already well-known to our readers. The majority of the 
American Section of the Society at their recent Convention, decided, 
according to telegraphic information received, to secede from the Society 
owing to the charges against Mr. Judge. Mr. Judge has been elected Pre
sident of the new Society, as might be expected, and this office is to last for 
life. This course should greatly lessen the difficulties; the Theosophical 
Society can hardly be regarded as connected in anyway with the doings 
of Mr. Judge, now that he has left it with his followers. Mr. Fullerton 
has, moreover, severed all connection with Mr. Judge, owing to reasons 
which have not yet been made public, so that the Society will retain one 
of the most energetic and best known members in that country.

A  considerable body of members has announced its disapproval of 
Mr. Judge’s course and will, naturally, remain in the Society, so that 
it is probable that the American Section will have a very brief Pralaya. 
The exact state of affairs is, of course, unknown at the moment of 
writing these notes, but information will soon be available. The 
following is the protest presented to the Convention by some of the 
minority, who remain loyal to the parent Society:

“ We, the undersigned members of the Theosophical Society 
affiliated with various Branches, having viewed with regret the con
troversy which has been going on in Theosophical circles for some 
time past, in regard to charges made by Mrs. Annie Besant against 
Wm. Q. Judge, and countercharges made by Wm. Q. Judge against 
Mrs. Annie Besant, and other members of the Theosophical Society, 
desire to express ourselves as of the opinion that these charges and 
counter charges should be investigated thoroughly, to the end that 
strict justice may be done, and the truth of the whole matter shown to 
the world.

“ We also put ourselves on record as deprecating the methods 
employed by Mr. Wm. Q. Judge, which methods appear to us to be 
not in accordance with integrity, far less with the principles put 
forward in Theosophical teachings;

“ And, lastly, a movement being on foot to secure the secession 
of the American Section of the Theosophical Society from the parent



body, we hereby solemnly protest against any such secession ; 
and we ask that this, our protest, be spread upon the minutes of 
the Convention to be held in Boston, April 28th, 1895.”

“ Mr. Alexander Fullerton, Treasurer of the American Section, 
member of its Executive Committee, editor of The Theosophical Forum, 
and volunteer assistant to the General Secretary, retired from al! 
work in the American Headquarters on the day before Convention, 
April 27th. Mr. Fullerton makes no secret of the fact that independent 
and conclusive evidence upon the subject of the charges pending 
against the Vice-President has made inevitable a severance of official 
relations. His private address will be 42, Irving Place, New York 
City." [ Communicated.̂



Modern Spiritualism.

By A. P. Sinnett. [Transactions of the London Lodge, No. 23. Theo
sophical Publishing Society, 7, Duke Street, Adelphi, W.C. u.]

T he antagonism between the Spiritualists and ourselves has long 
been out of date. Like most such quarrels it had its roots largely in 
mutual misunderstanding, and the clash between opposite extremes. 
A wider and more detailed knowledge of Theosophy ou the one hand 
has been gradually bringing us closer to the golden mean of truth, 
while from the other the Spiritualists have been insensibly led by their 
growing experience to abandon their extreme positions, and have thus 
drifted into closer proximity to an acceptance of many of the statements 
which their present increased knowledge enables Theosophists to put 
forward.

Mr. A. P. Sinnett has had a not inconsiderable share in promoting 
this rapprochement on both sides, and the present paper is a further 
step towards a mutual better understanding. It is well worth careful 
study by both Spiritualists and Theosophists, as doing frank and full 
justice to the facts brought forward by both sides. One very interest
ing piece of information which will be new to many, though some may 
have suspected the fact from hints dropped by H. P. B., has regard to 
the interest taken in the spiritualistic movement by a certain Occult 
Lodge, not the Him&layan one, which endeavoured to stem the rising 
tide of materialism by its means. But our readers must refer to the 
paper itself for further details; while Mr. Sinnett is to be cordially 
congratulated upon his latest addition to our literature. B. K.

T he Astral Plane.

By C. W. Leadbeater. [Transactions of the London Lodge T. S.,
No. 24. Theosophical Publishing Society, 7, Duke Street, W.C.
Price is. net.]

It  is a longtime since any contribution, even approaching in value to 
these ninety pages, has been made to our literature in the special depart- 
mentto which they relate. We have had various manuals, pamphlets and 
tracts, articles showing abundance of learning and scholarship, works of 
great metaphysical ability, and lectures illuminating the deeper mean
ing of the ancient Hindu scriptures. But since H. P. B. left us, we



have had few, if any, contributions based on the first hand study of the 
subtler realms of nature, not mere compilations full of book-learning 
drawn from the works of the ancient mystics, or from those of our 
revered H. P. B., their modern interpreter.

I do not pretend that this Department of Knowledge is in any 
sense most necessary, or a comprehension of it vitally important to the 
true progress of the Theosophic student, until in the course of his orderly 
education he comes to investigate it for himself. On the contrary, I desire 
most distinctly and emphatically to guard myself against being so mis
understood. But I do maintain that in the effort to obtain a competent, 
accurate and intellectually sound understanding of the universe, wherein 
we form a part— and this surely is a part of Theosophy— such work as 
this is of the very greatest value and assistance. And more, the 
manner in which the results of this research into nature’s subtler 
aspects is brought forward, the moderation, modesty and care which 
are everywhere shown, deserve the praise and the imitation of all our 
workers.

The place occupied by Mr. Leadbeater’s present paper is that of 
one of the few real efforts that have beeu made to do actual work upon 
the lines of the third object of our Society; and it must not be over
looked that the demands of scientific method have been so far satisfied 
that every statement made and fact given has been verified and 
checked by at least two independent observers, as well as by reference to 
students more advanced in practical familiarity with this region of 
nature.

After a few introductory pages, Mr. Leadbeater plunges in medias 
res, and gives one of the best and most carefully worked out sketches 
of the essential characteristics of the scenery of the astral plane 
hitherto attempted. He then proceeds to deal with its inhabitants, 
whom he classifies into three main divisions: human, non-human, and 
artificial. The last class, strange as its name may seem, *is a well- 
marked one, and the name chosen for it is sufficiently descriptive to 
indicate the nature of the difference marking it off from the human 
and non-human classes. The human denizens of Kimaloka naturally 
divide themselves into such as possess a living physical body on this 
terrestrial plane, and such as do not, i.e., into what may roughly be 
called the living and the dead ; each of these again having various 
sub-divisions. Of the non-human inhabitants of the astral world, 
Mr. Leadbeater recognises, as belonging to our own system of evolution, 
four sub-divisions, viz., the Elemental Essence, the K&marupas of 
animals, Nature Spirits, and the Devas. There are three main sub



divisions among the artificial class, viz., Elementals formed uncon
sciously, Elementals formed consciously, and what are here termed 
Human Artificials. The student must be referred to the book itself 
for details as to the exact bearing and significance of these various 
classes and subdivisions. Here they can only be mentioned to show 
how orderly and careful Mr. Leadbeater has been in his work, in 
which, too, will be found a large amount of quite new information, as 
well as practically the whole of the information on the subject of the 
astral world which may be picked up from other writers. Indeed, to 
the well-read student, it will be strong evidence of the accuracy and 
reliability of the direct observations upon which the statements here 
made depend, when he finds how much of what he will find there can 
be corroborated and confirmed from his previous reading.

The concluding pages are devoted to a brief but clear and very 
instructive analysis of the various ways in which different classes of 
phenomena can be produced ; both those ordinarily met with at 
spiritualistic stances, and those more peculiarly associated with the 
higher developments of human faculty and power falling under the 
head of Occultism.

All students will be grateful to Mr. Leadbeater for so admirable 
an exposition of a very difficult and complicated subject, and will feel 
that the London Lodge is worthily keeping up the reputation for good 
work and earnest study which it has enjoyed since the days when the 
late Dr. Anna Kingsford was its President. B. K.

The Self and its  Sheaths.

By Annie Besant. [London: The Theosophical Publishing Society ;
1895. is. 6</.]

The above is the general title of four lectures delivered by Annie 
Besant at the Adyar Convention of last December. The lectures are 
severally entitled. “ The Self and its Sheaths," “ The Body of Action,” 
“ The Body of Feeling,” “ The Object of the Sheaths.” But for the 
presence of my colleague in the editorial office once more I should 
have a freer pen than editorial modesty now allows. But this I can 
say, that these lectures are without doubt the very best that Mrs. 
Besant has yet delivered— at any rate from the standpoint of a student. 
Those who love to study the Upanishads and the Gita, The Secret 
Doctrine and The Voice of the Silence, from a mystical and spiritual 
standpoint, will find much to ponder most deeply in the little book, for 
the author has grasped the subject with a mind that not only believes 
and searches, but which has experienced and now elucidates. The



four expositions on the Self and its vestures make up a little volume of 
86 pages, printed in India, and priced at Rs. 1.

The English edition should be out at the same time as this notice 
appears. G. R. S. M.

T he Journai, op the Royal A siatic Society.

[April, 1895 : Published by the Society, 22, Albemarle Street, London, 
W.; 12*.]

The last number of the R. A. S. Journal contains very little of 
general interest. The description of Mesopotamia and Bagdad, and 
the earlier history of Chinese coinage take up the bulk of the number. 
In the Correspondence, however, there is an interesting note on the 
Vidyadharapitaka or Mantrashastra of the Buddhists. The majority 
of scholars endeavour to make the mystical side of Buddhism as late 
a development as possible ; they even flatly deny that it had anything 
to do with primitive Buddhism. On the contrary Dr. Kern, the famous 
Dutch scholar, writes as follows in his Buddhismus (i. 510, sq.) :

“ In Hiouen Thsang we find a very important statement. He tells 
us that at the Council of R&jagrha, immediately after the death of the 
Buddha, five Pitakas were composed, that is to say, the three official 
or canonical ones, and besides them the Samyukta Pi taka, and the 
Pitaka of Dh&ranis, which he elsewhere mentions under the title of 
Vidy&dhara Pitaka. This statement of the Chinese pilgrim is quite 
true, if only its true meaning be grasped. There is not the smallest 
ground to suppose that the charms [Mantras] were younger than the 
Suttas, the Vinaya, or the Abhidharma.*’

This is an enormous admission, and the thin end of a wedge that 
will ere long split the rock of modern orientalistic Buddhist chronology 
into fragments, and set the Mahay an a once more in its proper place.

It is in entire contradiction to the whole contention of Surgeon 
Major Waddell recently noticed in our pages.

But by far the most interesting proceeding of the quarter is the 
paper of Mr. F. F. Arbuthnot, on the Nigaristdn, a Persian didactic 
work, written about 1334-35 by Mu-‘in-ud-Din-Juwaini and not hitherto 
translated into any European language. This gives the translator the 
opportunity of writing thus appreciatively, though not altogether 
understandingly, of Sufi ism.

“ So long as the Sufi is conscious of the least distinction between 
God and himself he is not thoroughly permeated by the Unity of God. 
To attain this perfect knowledge and to arrive at the stage of direct 
union with God, can only be acquired by a long course of study, con-



temptation, and intelligence. The manner of reaching this unintelli
gible mental condition is described in Sufistic language as that of a 

traveller journeying (i.e., turning the attention towards God) along the 

road, and putting up at various inns or taverns {i.e., stages in which 

the traveller is immersed in the Divine mysteries) previous to his 

arrival at a complete knowledge of the Truth (God). This journey is 

commenced by the neophyte or searcher after God, who, continuing his 

inquiries, becomes a disciple, and is then fairly launched as a traveller, 
whose whole business in life is the prosecution of the journey so that he 

may ultimately arrive at the Knowledge of God. The seven stages of this 

journey are described as those of Worship, Love, Seclusion, Knowledge, 

Ecstasy, Truth and Union. The last stage only is reached at death, 
which is extinction [?], or a total absorption [?] into Deity, somewhat 

corresponding, it may be said, with the Hindu, Jain, and Buddhist 

theories of Moksha and Nirv&na.”

How much longer are we to see such crude notions as to the most 

elementary ideas of the mystic as these which scholarship so continu
ally rehashes ? Extinction ! Even so, an you will. But extinction of 

what ? O f all limitation. Union with Deity is being Deity in all its 

fullness. If  that is “ extinction,” then there is no God and all is void 

and emptiness, for (according to such insanity) God is “ extinction ” ! 
The state of ecstasy does mean "extinction”— of that kind of scholar
ship. G. R. S. M.

T he Y oga of Chkist.

[London: The Theosophical Publishing Society; 1894. if. and 2j.*| 

T his little volume is edited by Miss Muller, who writes in the 

preface:
“ The manuscript of this work was placed in my hands by 

A. K. G., who had received it from an Indian teacher, for whom I 

have the deepest gratitude, love aud reverence, who requested that I 

should edit and publish it.”
The volume contains a series of Letters, of au ethical description. 

The letters are addressed to “ W.” and signed “ R.,” were given by an 

“ Indian teacher” to “ A . K. G.,” and finally edited by Miss Muller, 

the last link in the chain, and the only known one.
Beyond this great primal mystery, there is, however, nothing in 

the book likely to disturb people much. It is a book that may, indeed, 
prove of value to those who like tender, sympathetic writing, which 

can be read without much strain of the mind, and which does not 

introduce any very profouud problems. The writer is evMently a very



estimable character, of the strongly pious type, even, one might say, 
with many traces of an evangelical Christian tendency of thought.

The titles of the chapters give us a clue to the style o f the work. 
Am ong them are the following: “ The Fatherhood and Motherhood of 

God," “ Faith,” “ Mutual Obedience,” “ T he GraceofGod,” “ Loneliness,” 

“ Punctuality,” “ The Evils of Drunkenness,” and— “ Sm oking” (!!). 
The nature of God is expounded. Idolatry is held in horror by the 

writer. The God is a Universal One, but appears to be used at times 

with the familiarity of a Christian revivalist, and to possess the higher 

human attributes in a very human and personal manner. T he same 

assumption of knowledge regarding the nature and the methods of 

God is shown as in the most orthodox of religionists. This seems 

strange in a Hindu. Certainly no one would be likely to gather from 

thought or expression the alleged nationality of the unknown.
The comparison between Christ and Krishna in Chapter III. is 

remarkable, and forms one of the most original parts of the book. 
Krishna asserted the identity of Himself and the Great Spirit, Christ 

the Sonship, a Oneness, but not identity. The author comes to the 

following peculiar conclusion:
“ Christ fulfilled what Krishna two thousand years before his advent 

began, but iu this work of fulfilment he raised humanity to be one with 

Divinity, instead of bringing down Divinity to identify itself with 

humanity.” We should like to have Krishna’s views on his new 

expounder.

The introducing of the sex idea in the Fatherhood and Motherhood 

of God may appeal to many, but the sentimentality associated with all 
such phrases must jar upon some minds.

But smoking 1 What a sin! The evils which the writer attributes 

to this are appalling, as are the statistics he gives. “ I trust our young 

men will be warned,” he adds, in concluding.
The last chapter is made up of “ Golden Rules.” They are excel

lent rules, but will hardly come with startling freshness. “ Hold 

integrity sacred,” “ Observe good manners,” and so on.
In concluding this notice, the reader must not think that because 

the remarks have been mainly critical, that, therefore, the reviewer 

condemns the book. It is an excellent one in its way, well-written, 
and breathing a most pleasant spirit of devotion through its pages, and 

it may serve a good purpose. More books on the same lines might be 

an advantage, but why, Oh why, will people present such things in a 

mystery, and wrap up the simple body in so many layers of elaborate 

vestments? A . M. G.



m y s t i c  p u b l i c a t i o n s .

THE THEOSOPHIST (Adyar).

Vol. XVI, No. 7 “ Old Diary Leaves ” 
are as interesting as ever, and the reminis
cences are most entertaining. The 
entrance of the Coulombs upon the 
scene is described, and an extract from a 
defence of Madame Blavatsky by Madame 
Coulomb, previous to this meeting, is 
given. “ The Mysteries of Eleusis” is 
translated from U Initiation, and is an 
ingenious exposition. ** The Vedic 
Pr&n&yama ” is a short and clear descrip
tion of Yoga practices. Percival Graham 
contributes a well-written tale of mystery. 
The remainder of the number contains 
articles on “ Zoroastrianism,” “ Jewels,” 
and “ Downward Progress,”  and the 
usual short notes.

A.

THE PATH {New York).
Vol. X  No. I T h e r e  is nothing very 

fresh in this month’s “ Letters of
H. P. Blavatsky,”  the substance of them 
having been published previously. C. J., 
in his “ Talks about Indian Books,” deals 
with the Vedas in a very interesting 
manner. The amount of information 
given in this series should make the 
articles of much value. Mr. Judge writes 
on Comets, and in the first article dis
cusses the relation of East and West. 
The United States is soon not only to 
swamp the rest of the world, but ap
parently will shortly gather the Universe 
into its protecting arms. “ If, as some 
experts say, the United States' popula
tion doublesevery twenty-five years, then 
in a quarter of a century it will have 
over 120,000̂ 000 people, and probably
I,920,000,000 in a century.”

A,

THE VAHAN (London).
Vol. IV. No. to:— This issue is a rather 
more peaceful one than those we have 
lately been accustomed to. There are 
still some disturbances, however, chroni
cled. One of these relates to the Ameri
can Convention, a letter of Mr. Fullerton’s 
disclosing an attack attempted by Dr. 
Keightley, on officials of the European 
Section. Mrs. Besant discusses the 
“ Chinaman," and corrects some mis
statements.

A.

THE IRISH THEOSOPHIST
(Dublin).

Vol. I ll , No. 7 In the fifth of the 
“ Letters to a Lodge,” which appears in 
this number, the question as to whether 
Masters manifest on the material plane 
is discussed. Mrs. Keightley sends some 
particulars and letters relating to 
Madame Blavatsky’s family and their 
psychic characteristics. The second
portion of “ The Legends of Ancient 
F ire” is considerably superior to the 
first, though dealing almost entirely with 
their “ occult ” significance. The ex
position is extremely ingenious, if not 
always convincing. H. T. Edge con
tinues his outline of Eliphas Wvi’s 
teachings.

A.

PACIFIC THEOSOPHIST 
{San Ftancisco).

Vol. V, No. 9:—Is the name of this 
journal intended as a delicate sarcasm ? 
The first article is entitled “ On With the 
W ork! ” The following quotation is its 
essence : “  The American Section of the



Theosophical Society holds itself com* 
petent and willing to adjust, not only its 
own affairs, but the affairs of the Theo
sophical Society, since it constitutes so 
large a portion of the whole Society.” 
But this is children’s food compared to 
the Editorial. " If England awakens to 
her duty, she will fall in line with 
America; if  she does not, the parting of 
the ways is inevitable. America desires 
to work, and will not permit herself to 
lie crippled by this strange, unbrotherly, 
unmanly opposition of England, and 
unless quick repentance be followed by 
right action, America will pronounce the 
final, dread sentence: 1 Cut her down; 
why cumbcrcth she the ground? ’ ” Why, 
indeed ? Poor England!

A.

LE LOTUS BLEU (Paris).
Vol. V, No. 2 This issue contains an 

account of the life and death of Camille 
Lemaitre. M. Guymiot writes on the 
organs of sense and of action, dealing 
with them from the Indian point of 
view. The translation of an article by 
Du Prel on Sorcerers and Mediums, 
from the Sphinx is concluded, and a 
paper on Cyclcs, by Amaravella, is 
continued. The rest of the magazine 
contains some short notes on Astrology, 
translations of the Reminiscences o f H. P. 
Blavatsky and “ The Secret Doctrine," and 
The Glossary,\ and some startlingly in
accurate statements by M. Arnould, as 
to the constitution of the Society, given 
in a letter sent to L E cla ir  to correct 
other statements.

A

THE SPHINX (Brunswick).
Vol. XX, Nos. 109, 110:— Dr. Hiibbe- 

Schleiden contributes a graphic account of 
his journey to the East,and his first impres
sions of Bombay, and also writes a short 
article on “ Theosophy in the West and 
in the East.” Amongst other papers of 
note are the Editor’s “ Astronomical 
Curiosities,” and Dr. Franz Hartmann’s

“ Thoughts on Theosophy and the 
Theosophical Society.” Ludwig Dein- 
hard’s “ The Mah&tmA Question,” treats 
of a subject of great interest to many. 
Dr. Gdring promises a paper next month 
on his musical conception of the Lord’s 
Prayer.

A.J.W.

JOURNAL OF THE MAHA-BODHI 
SOCIETY (Calcutta).

Vol. I ll , Nos. 10 and 11:—These num
bers contain some interesting reading. A 
pretty parable well illustrates the ethical 
teachings of Buddha. The Law of Cause 
and Effect as taught by Buddha is ex
pounded by the Rev. Shaku Soyen of 
Japan. The progress of the Society and 
its work seems most satisfactory, judging 
from the reports. A little more care in 
correcting printer's errors in the Journal 
would be an advantage. Some of the 
mistakes quite spoil the meaning of the 
sentences.

A

ALTRUISM—A LAW?

This little pamphlet by R. Mukhopad- 
hyaya, M.A., shows a very wide reading 
and also much real thinking. It is written 
in a metaphysical manner, and deals with 
the various Indian systems of thought 
Its arguments are, however, based upon 
a Monadology such as is taught in The 
Secret Doctrine, and the author’s method 
of presenting his views from this stand
point is admirable. Altruism, he says, 
“  posits a gradation of monads from the 
metaconscious and rising up to the very 
Godhead.”  This portion of the pamphlet 
is not quite clear, as the term “ altruism” 
is made to cover a multitude of things. 
The aim of life is mutual evolution, 
infinite, endless, and therefore, when this 
is realized, altruism becomes the Law. 
The author is evidently considerably 
indebted to Mr. Fawcett’s Riddle o f the 
Universe.



SOPHIA (Madrid).
Vol. Ill, No. 4 :—A translation of Mrs. 

Besant's Adyar lectures, and also of the 
sketch of Madame Blavatsky by her 
sister, published in L u c i f e r ,  are begun 
in this issue. M. T. Y. V. writes on 
Indian m yth ology^  the article being illus
trated by some formidable representa
tions of BrahmA, Vishnu and Shiva. A 
useful series of critical biographies is 
also started, the first subject taken being 
Pythagoras. His life 4s briefly traced 
according to the somewhat scanty in* 
formation obtainable. J. X. H. writes 
an answer to an attack on Theosophy 
and Theosophists, appearing in a Catho
lic journal. The questions for this 
month relate to the meaning of evolution 
and involution, and to Tatwas.

A.

ANTAHKARANA (Barcelona).
Vol. II, No. 16:—This number contains 

the conclusion of a lecture delivered 
before the Barcelona Branch on Univer
sal Brotherhood. The translation of the 
Bhagavad Gitd is now begun, the first 
chapter being given in this issue.

A.

THE BUDDHIST (Colombo).
Vol. VII, Nos. 8 to 1 2 These numbers 

contain an article on the Buddhist edu
cational movement in Ceylon, and also 
one on the Protestant native ministry in 
Ceylon, the latter pointing out the un
desirable state of affairs at present exist
ing. The Visuddhimagga continues its 
elaborate exposition, and some short 
papers are reprinted from various 
sources.

A.

THE NORTHERN THEOSOPHIST 
(Red'cat).

Vol. II, No. 18:—This is an excellent 
number, containing much interesting 
matter. The Editor remarks upon 
Occultism, and the tendency to blindly

follow authority, and speaks verysensibly 
upon a danger, the extent of which we 
are only beginning to realise. Franz 
Hartmann writes on his favourite subject, 
and modestly dedicates his article “ to 
the few.” W. A. B. concludes his paper 
on Conscience.

A.

THE TRANSACTIONS OF TH E 
SCOTTISH LODGE (Edinburgh).

Vol. II, No. 18:—The present number 
of this valuable series of papers contains 
two lectures by the President of the 
Lodge, on “ Psychic Evolution” and 
“ Tatwic Currents.”  An endeavour is 
m a d e  in the former to work out the 
ideas by analogy; it is not very easy 
reading, but many fresh ideas are given. 
The four elements of the ancients are 
taken as the basis, and the physical body 
classified in accordance with them. The 
astral is also similarly divided, but a 
rather unusual scheme given, in which the 
denizens of the “ fire” division are said 
to be nearest to this plane, and are the 
grossest of the four classes. Then follow 
earth, water, and air, the higher states of 
the soul, and above is the abode of spiri
tual life. Much information is given in 
the second paper, and the ideas are in
geniously worked out.

A.

THEOSOPHIA (Amsterdam).
Vol. I ll, No. 36:—This number con

tains an article by “ Afra,” on “ Feeling, 
Faith, Knowledge.”  The writer uses 
these terms to mark three stages of 
growth in the individual. The paper 
by E. W., on “ The Sun’s Relation 
to Man," is concluded. A  comparison 
is made between the circulation of 
the blood iu man and the circulation 
of the vital force in the solar system. 
Translations of The Key to Theosophy, 
Letters that have helped me, Death—and 
A fter f  and The Idyll o f the White Lotus 
complete the number.

W.



TEOSOFISK TIDSKRIFT (Stockholm).
March, 1895:—This issue contains a 

beautiful Exposition of Theosophical 
Ethics—in their broad outlines—by Sven 
Nilson. The translation of Mr. Fuller
ton’s article on “ The Necessity of Illu
sion in Devachan,” must prove helpful 
to many. The commentaries on Light 
on the Path are continued, and followed 
by an elucidation by Emil Zander of 
some points at issue, referred to at the 
last Adyar Convention.

Fr.

OURSELVES (London).
Vol. L No. I:—A new Theosophical 

journal, and one for the East End of 
London. It commences in a small way, 
and the printing is distinctly amateur, 
but that will no doubt be improved in 
time. The articles in this number 
naturally deal more with the work in
tended to be done than with subjects for 
general readers.

A.

THE METAPHYSICAL MAGAZINE 
(New York).

Vol. I, No. 4:—This number of the 
new magazine is a good one, and con
tains many excellent articles. Dr. Binion 
writes on the Kabalah, C. H. A. Bjerre- 
gaard deals with Sufism, giving a simple 
and careful exposition of some of its 
teachings, and the rest of the issue com
prises papers on Vegetarianism, The 
Brain, and the Educational Uses of 
Mental Suggestion.

A.

THEOSOPHIC GLEANER (Bombay).
Vol. tV, No. 8:—The first paper is on 

“ Our Legitimate Work in this Life,” 
and is an endeavour to point out the 
purpose of life. The rest of the number 
consists of reprints of short articles on 
Space, Theosophy and Alcohol and 
Kima, and a report of Mrs. Besant’s 
lecture on “ Religion and Life."

THE LAMP (Toronto).
Vol. I, No. 9:—A woodcut of a plant, 

the Quan, occupies the front page. This 
plant has, according to the note, acquired 
Theosophic significance because it bears 
Mr. Judge’s second name. The usual 
short notes on Theosophical, Biblical, 
and other subjects fill up the issue.

A.

LA R.£ IN CARNATION.
This work, by Dr. Pascal, proposes to 

give the “ moral, scientific, philosophical 
and direct proofs” of the truth of Re- 
incarnation. The book is a reprint of 
the series of articles in Le Lotus Bleu, 
w'hich have just been concluded. This 
is probably the best work in French that 
has appeared upon the subject, and is 
carefully written. It is certainly a valu
able addition to our literature, and should 
be widely read in France.

A.

OTHER PUBLICATIONS.
We have also received The Arya B&la 

Bodhini, the new Hindu boys’ journal, 
with some interesting articles; The 
Agnostic Journal, containing many care
fully written papers on metaphysical and 
other subjects; Light, containing Miss 
X.’s lecture on Crystal-gazing; The New 
Age, with an interpretation of Biblical 
narratives, and papers of a spiritualistic 
nature; The Sanmarga Bodhini; Adhy- 
dtmd Mdld, the Gujer&ti journal; The 
Prasnottara. the Indian Section Gazette, 
showing much activity in India; Border
land, containing notes on Theosophical 
difficulties and a portrait o f a non- 
member of the T. S., named Chakravarti, 
as “ Mr. Judge’s Black Magician"; The 
Theosophical Forum; The Moslem World, 
the new periodical started by Mr. Webb; 
Book-Notes; A Popular Introduction to 
Theosophy, a small pamphlet by Thomas 
Muse, written especially for working 
men; Notes and Queries, a collection of

A. many entertaining scraps. 
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